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MEDITATION  |  REV . DAVID LIPSY

New Year’s Day, a day which, for most people, is either 
recovery day or shopping day, is a perfect opportunity for a 
second Thanksgiving Day. Why?

New Year’s Eve is often a solemn occasion when we look 
back over the year gone by. Unless we have a very superficial 
view of life, there will be plenty to remember that prompts us 
to wince, weep, and repent. Yes, there is much to be thankful 
for as well, but a contemplative attitude on New Year’s Eve 
resurrects memories of losses, crosses, and pains as well as 
gains. But New Year’s Day and Thanksgiving?

Someone once famously said that the gospel is about 
“fresh starts and new beginnings.” How true that is, and not 
just the first time the Holy Spirit breaks in upon our minds 
and hearts with gospel light. How many sin-weary, self-wary 
saints find their way to the cross over and over, a well-worn 
path for the well-worn believer. But what we find at the cross 
is just that: fresh starts and new beginnings, a fountain ever 
open for sin and uncleanness in the blood of the Lamb.

As is the gospel, so is New Year’s Day, or at least so can 
it be. Waking up in a new year, we’re afforded a new day, a 
new calendar page, a new year. What a reminder of what is 
for the believer or what could be for the unbeliever! No, we 
can’t do over the past, but we can experience a fresh start, a 
new beginning. How we should thank the Lord for bringing 
us through the year past! How we should thank the Lord for 
the prospects of a new year! How we should thank the Lord 
for life, breath, and being! But more than all of these, how 
we should thank God for His unspeakable gift.

What is and what ought to be can often seem miles apart. 
A famous description of experiential preaching is “how it 
goes” and “how it ought to go.” That also proves an apt 
description of our daily life experience. It’s no secret that we 
live in a broken, fallen world, but it is precisely here that the 
cross can turn our crosses into heartfelt thanksgivings. How?

The cross isn’t a promise to relieve us of burdens; it is 
rather a means to sanctify them. The cross isn’t a “quick 
fix” to the struggle against self and sin, but it is the conduit 
through which we receive both motivation and actuation 
in God’s ways. The cross meets us at our lowest and brings 
us to Christ at His lowest, a necessary preparation for an 

eventual resurrection of the new man in and through His 
resurrection. How remarkable that even after years on the 
way, God’s children are still surprised that self-denial is 
actually self-denial, a denial of what we might otherwise 
want, crave, and demand. The cross meets us here also, 
beating our swords into a plowshare and our spears into 
pruninghooks. A visit to Christ crucified turns our grum-
blings into supplications, our enmity into thank offerings. 
How better can we spend the first moments of a new year 
than by making our way there?

It’s easy to write an article like this while not mourning 
the recent loss of a dear friend, relative, child, or spouse. It’s 
easy to read an article like this, affirming its truths, when 
chronic pain isn’t gnawing away our patience or when pres-
sures are slowly fraying our nerves. That’s why articles are 
no substitute for the cross, for our soul actually approach-
ing Jesus with sighs and supplications. Articles like this can 
direct us, encourage us, and inform us, but they can’t provide 
the vital benefits that only union with Christ by faith yield. 
When we “make use” of Christ, an expression our Scottish 
forbearers often used, the new year might truly be a new 
year, the old self a new self, the old man eclipsed by the new 
man, the old life infused with the new life.

It would be remiss of me, however, to end this meditation 
without considering the end God has in view, namely, that 
the whole of what we’ve been considering is meant by the 
Lord to end in a spiritually fruitful life. The inner experi-
ence of grace invariably leads to the outward manifestation 
of holiness. Or, to put it like James does, “Faith, if it hath not 
works, is dead, being alone” (James 2:17). Christ is the vine, 
faith is the linkage, we are the branches, and fruit-bearing is 
the heavenly Husbandman’s goal. Legalism starts and ends 
with fruit, which ultimately proves artificial. Antinomian-
ism does not concern itself with fruit at all. True gospel 
grace cares about holy living because gospel believers care 
about the glory of God. May our New Year’s thanksgiving 
bring us to the cross, that we would bear our crosses so as 
to live Christ-like lives. Blessed New Year’s thanksgiving.

Rev. David Lipsy is pastor of the Heritage Reformed Congregation in Bur-
gessville, Ontario.

New Year’s—Thanksgiving



Which is your kind of preaching: expository or relevant? 
That is an example of a false dichotomy—a logical fallacy 
that deceivers use to advance their agenda. False dichotomies 
operate under the assumption that there is no alternative, 
including no way to combine the qualities entailed in the 
so-called opposites. One of Satan’s methods to mislead 
preachers is false dichotomies. By setting two valid ideas 
against each other when they really belong together, the 
devil can use the appeal of one truth to attack another. If we 
swallow the bait, then the devil’s hook and line pull us away 
from faithful preaching and we lose both sides of the truth. 
Here are five false dichotomies that can catch preachers.

1. Exegetical lecturer versus church motivator. The exe-
getical lecturer is the pastoral version of a Bible commentary. 
The preacher is determined to avoid subjectivism; his ser-
mon will be only the pure Word of God. Consequently, he 
rarely speaks from his heart to the hearts of his hearers, and 
they leave with full heads and withered souls. Offended 
by the barrenness of that approach, the church motivator 
seeks not to inform, but to transform by convincing people 
to adopt certain courses of action or programs. However, 
though he may lace his messages with Bible quotations, he 
sounds more like a motivational speaker or even a cheer-
leader than a messenger of God. The faithful preacher takes 
the best from both sides of this dichotomy, for he strives, 
with the Spirit’s blessing, to have his expositions of the 
Holy Scriptures burn as fuel inf laming the church to holy 
affection and action.

2. Spiritual director versus doctrinal instructor. The spiri-
tual director, a fatherly figure, doles out specific advice to 
his children in the Lord. His mouth is full of wise counsel 
and practical directions, but he does not bother much with 
lofty doctrines of the faith such as the Trinity, the holiness 
of God, or Christ’s atoning work. The doctrinal teacher, 
knowing how shallow Christians can be if they do not know 
what they believe, thoroughly explains the system of Chris-
tian faith revealed in the Holy Scriptures. However, he says 
little about application, leaving it to the Holy Spirit to apply 
the general principles of God’s Word to each individual’s 
life. In reality, we must avoid both extremes, since “All 
Scripture…is profitable for doctrine, for reproof, for correc-
tion, and for instruction in righteousness” (2 Tim. 3:16). The 
faithful preacher must have his eyes on Christ as revealed in 

the doctrines of the Bible and his feet on the ground to apply 
that doctrine to the needs and lives of his hearers.

3. Verse-by-verse expositor versus textual preacher. 
Another false dichotomy is set up when we insist that the 
only way to expound the Scriptures is by preaching through 
a book of the Bible one verse at a time. Sadly, the verse-
by-verse expositor may be so chained to his method that 
he will not depart from it to address a crying need in the 
congregation’s life. The textual preacher is free from such 
fetters, for he can choose any text he thinks best—so long as 
his sermon is an exposition of Scripture. However, he may 
be so free that he does not preach the whole counsel of God 
in a biblically balanced manner, but he harps on his favorite 
texts and themes. Both approaches to sermons have been 
used effectively by faithful preachers in the past. It is wise 
both to preach through books of the Bible and to preach 
textually as specific needs for teaching, ethical direction, 
and comfort arise.

4. Story-teller versus pulpit orator. The story-teller under-
stands that much of the Bible is narrative and that people 
connect with stories in a way that is very moving. His reli-
ance on biblical narrative and extra-biblical illustrations 
steers his preaching away from clear statements of doctrinal 
truth. The pulpit orator constructs his sermons with an 
introduction, two to four logically argued propositions or 
points, and a conclusion. He preaches best from Romans 
but is not quite sure what to do with David and Goliath. 
The fact that the Bible comes to us in a variety of literary 
genres and styles commends f lexibility in our methods of 
preaching. The story-teller needs to remember that sub-
stantial content, logical clarity, and practical application 
are vitally important to effective story-telling. The pulpit 
orator must be creative and imaginative in his presentation 
of doctrinal truth if he wants to do more for his hearers than 
inform their minds. When preaching narrative, it is often 
best to retell the story in a way that draws your hearers into 
it and helps them see its doctrinal and practical applications. 
Shorter illustrations are helpful even in sermons with a more 
exegetical and theological outline. However, all preaching 
should aim to communicate vital doctrine and press home 
specific applications.

5. Piercing convincer versus positive attracter. The pierc-
ing convincer presses upon the conscience the guilt and 
evil of sin together with the terror of divine judgment. He 
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understands that sinners must see their great need before 
they will embrace the Savior. However, he may so insist 
upon conviction of sin that his congregation dwells in bond-
age and fear—even after conversion. The positive attracter 
believes that it glorifies God for His people to rejoice in 
the Lord always. He wants his sermons to be always full of 
hope, to the point of extending hope to those who are with-
out Christ and have no true hope. He spends his time trying 
to persuade such people that they are Christians when they 
are not. His feel-good messages may draw a crowd, but 
they will not make disciples of Christ. Yet, both sides of 
this dichotomy contain some truth, for faithful preaching 
will move people to sorrow for their sins, lead them to joy-
ful deliverance through faith in Christ, and guide them in 
showing thankfulness to God by obeying His commands. 

As you look over these five dichotomies, which extremes 
do you find most attractive and which most repulsive? 

Beware of letting the devil drive you from one extreme to 
another. Don’t believe that these are absolute dichotomies. 
Instead, let God’s Word shape your sermons into preaching 
that is faithful to Scripture and relevant to your hearers; rich 
in doctrine and rife with practical application; drawn from 
every part of Scripture and true to the whole of Scripture; 
and as varied in method and style as the Scriptures are, yet 
always presented with “logic on fire,” that is, clear and pas-
sionate communication of the truth of God. Otherwise, you 
have fallen into one of the myths of false dichotomies, and 
your preaching will lack, in one way or another, some vital 
element or nutrient essential to the health of your f lock.

Dr. Joel R. Beeke is president and professor of Systematic Theology and 
Homiletics at Puritan Reformed Theological Seminary, and a pastor of the 
Heritage Reformed Congregation of Grand Rapids, Michigan. Reprinted with 
permission from Crossway at www.crossway.org/articles/5-myths-about 
-preaching/.
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GOD’S CHURCH: VISIBLE AND INVISIBLE
Are all members of the church saved? If not, how do you know who is and who isn’t?

Suggested Reading: Romans 2:28–3:2

The “church” is not a humanly constructed building or 
organization. It is not of human origin or preservation. The 
church is God’s. God instituted, gathers, rules, and main-
tains His church. The church consists of people, people who 
believe in the Bible and in Jesus Christ.

The term church is used in four ways in the New Testa-
ment. Church refers to:

1. All saved believers in Jesus Christ who love God 
from their hearts—the elect (Eph. 5:25–27; Rom. 
2:28–29)

2. All people who gather together to worship God 
under His appointed church office-bearers (1 Cor. 
12:28; Rom. 3:1–2)

3. All people who gather in one local place to worship 
God (Phil. 1:1)

4. The local church as represented by its church office-
bearers (Matt. 18:17)

The church that gathers every Lord’s Day to worship 
is often termed the “church visible.” We can see who is 
there and who belongs. These people are outward or vis-
ible members. In distinction, the saved church on earth is 

termed the “church invisible.” That is, we, as human beings, 
cannot perfectly discern all who are regenerated or inward 
members from those who are not. Only God can perfectly 
distinguish this.

We know, however, that not all members of the church 
visible are members of the church invisible—not all who 
attend church worship services are saved (regenerated) (Rom. 
2:28–29; 6:6–8).

We can distinguish if we are saved members or only 
outward members of God’s church by the fruits in our lives 
(John 15:5–6). We are not to presume that we are saved 
simply because we were born into the church and baptized 
as infants of believing parents (Matt. 3:9–10). We must be 
born again (John 3:3). We must personally repent and believe 
the gospel (Mark 1:15). Our hearts must be won over to 
love God and to obey His law—to strive to walk in His 
ways (John 14:15). The results of a heart that loves God are 
recognizable in our motives, thoughts, words, and actions. 
Instead of loving and living for self, sin, and the lusts of this 
world, we hate it when we do this. Our deepest love is to 
live for God’s glory and to love God above all and others as 
ourselves (Matt. 22:35–40).

Outward covenant relationship and church membership does not necessarily mean a  
saving relationship or membership of the church invisible. Can you think of biblical examples  

of this? How is this illustrated in Jesus’s parable of the wheat and tares (Matt. 13:24–30)?  
Are you saved? Despite your sin and failures, by God’s grace, are you bringing forth  

fruits of repentance, faith, and obedience?

QUESTIONS ANSWERED JAMES W. BEEKEfor teens



Not all psalms are the same. Some are communal; others are 
individual. Some are joyful; others are doleful. Some confess 
sin; others claim righteousness. Some exude confidence; oth-
ers express doubt and even despondency. Some make petitions; 
others render praise. Some are logically reasoned; others are 
emotionally random. Any regular reading of the Psalms draws 
attention to this diversity; it can’t be missed. It is not supposed to 
be missed since every psalm with its own particulars is the prod-
uct of divine inspiration and therefore the testimony of divine 
intent. In one way or another, each psalm is a part of the divinely 
defined paradigm to instruct and to guide to proper worship.

The Psalms constitute a formula for worship This formula 
details the kind of things that God expects and desires from a 
worshipping people.

PRAISE AND THANKSGIVING
Since true worship is all about God, praise and thanksgiving 
for His person and for His works are always integral elements 
in biblical worship. Although expressions of praise and thanks-
giving magnifying God’s name and celebrating the manifold 
evidences of His greatness occur in most psalms, some psalms 
exclusively eulogize the Lord. They usually include imperatives 
to praise, reasons for praise (focusing on the Lord Himself or 
His creative and redemptive works), and resolutions to praise 
again. These psalms wholly given to praise and thanksgiving 
are often designated as hymns. Hymns are sometimes but not 
always marked by a literary device called inclusio, which simply 
means that the beginning and the end are the same or very 
similar. Here are some hymn examples. Psalm 8 begins and 
ends with a pronouncement of God’s greatness—“O LORD 
our Lord, how excellent is thy name in all the earth!” (vv. 1, 9).  
In between the two declarations, the psalmist gives evidences 
of God’s glory, grace, and greatness that prove the excellence. 
Psalm 103 begins and ends with a call to personal wor-
ship—“Bless the LORD, O my soul” (vv. 1, 22). Between the 
imperatives to bless the Lord are ref lections on the multiple and 
varied manifestations of God’s mercy and might that motivate 
the ascription of blessing. Psalm 135 (like Psalms 146–150) 
starts and finishes with “hallelujah”—“Praise ye the LORD” 
(vv. 1, 21). The first hallelujah leads to a delineation of God’s 
goodness and greatness with specific descriptions of His grace, 
uniqueness, sovereignty, eternal immutability, and compas-
sionate care, all of which give justification for praise. The only 
fitting conclusion is another hallelujah. Psalm 136 begins and 

ends, “O give thanks unto the LORD (or God of heaven as in 
v. 26)…for his mercy endureth for ever” (vv. 1, 26). This psalm 
also repeats the closing refrain in every verse, “for his mercy 
endureth for ever.” The statement occurs twenty-six times, but 
not once too often considering the multiple reasons for giving 
thanks in celebration of who the Lord is, of what He can do, 
and of what He has done in terms of creation, redemption, 
providential care, and timely grace.

CONFESSION OF SIN
Drawing near to God in worship has restrictions. Psalm 24 
poses a question, the answer to which would seem to disqualify 
most of us from worshipping God at all: “Who shall ascend into 
the hill of the LORD? or who shall stand in his holy place? He 
that hath clean hands, and a pure heart…” (24:3–4). Without 
those clean hands and pure hearts, worship is impossible. Sin 
defiles and hinders fellowship with God–something we know 
both theologically and experientially. But God in His grace 
and mercy has provided the means for cleansing from sin, thus 
fitting His worshippers for His presence; He has marked the 
path leading to forgiveness. David testified that confessing 
sin really works: “I acknowledge my sin unto thee, and mine 
iniquity have I not hid. I said, I will confess my transgressions 
unto the LORD; and thou forgavest the iniquity of my sin” (Ps. 
32:5). The Psalms illustrate what God expects in the kind of 
confession that not only leads to restoration for fellowship but 
also constitutes a necessary component in worship.

Expressions of confession and pleas for divine mercy occur 
throughout the Psalter, but seven Psalms are traditionally clas-
sified as penitential (6, 32, 38, 51, 102, 130, 143). Psalm 51 is 
perhaps the best known of the penitential Psalms, occasioned 
by David’s sin with Bathsheba. The logic and progression of his 
confession provide a good example to follow in both individual 
and corporate settings. David begins with a plea for forgive-
ness, making no excuses for his sins and acknowledging that 
if forgiveness comes, it comes from God’s grace, mercy, and 
compassion (51:1–9). He then pleads for a spiritual renewal and 
restoration to joy and fellowship in God’s presence (51:10–13). 
Finally, he argues the link between his being forgiven and the 
worship experience (51:14–16). All of the outward exercises of 
worship are pleasing to the Lord when accompanied with the 
sacrifices of a broken spirit and contrite heart (51:17). Confes-
sion of sin is part of the necessary humility and submission 
required of all worshippers in God’s presence.

FOCUS OF THE PSALMS  
A Paradigm for Worship (3)

OLD TESTAMENT BIBLE STUDY   DR. MICHAEL P. V. BARRETT
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LAMENTATION
Being in God’s presence in spiritual worship is a happy relief 
from the responsibilities and anxieties of life, but it is not a 
narcotic that dulls the senses to the stuff of life. A great many 
things in the world seem to threaten God’s people and to even 
contradict what is true about God. The Psalms teach that wor-
ship includes expressing those concerns and petitioning God for 
defense and deliverance. These psalms, whether dealing with 
individual matters or community concerns, usually include a cry 
for the Lord to hear the complaint, a summary of the distressing 
or dangerous circumstance, a confession of trust in the Lord, 
a petition for divine intervention to reverse the circumstance, 
and a resolution to praise the Lord. Psalm 13 illustrates the 
pattern. David begins by directing a transparent question to 
the Lord that shows his despair: “How long wilt thou forget 
me, O LORD?… How long shall mine enemy be exalted over 
me?” (13:1–2). He then makes his petition for the Lord to 
do something before the enemy prevails: “Consider and hear 
me, O LORD my God” (13:3). Finally, he confesses his trust 
and breaks out in song praising the Lord for His intervention: 
“But I have trusted in thy mercy; my heart shall rejoice in thy 
salvation. I will sing unto the LORD because he hath dealt 
bountifully with me” (13:5–6).

A legitimate ingredient of worship is bringing God to bear 
on issues that, without divine attendance, would seem to jeopar-
dize His glory or at least to obscure our vision of His glory. The 
circumstances of life—those in our private little worlds or in the 
larger world around us—have the potential to create a tension 
in our hearts between experience and creed, that is, what we 
believe about God. When experience assumes precedence over 
creed, we don’t feel much like worshipping. Walking by sight 
is always deleterious to walking by faith. The Psalms direct us 
to factor God into current situations; true religion is always 
relevant to life. It is good in worship to dwell on God’s faith-
fulness and the sensibility of trusting Him regardless. Praising 
God tends to put everything else in proper perspective, even life.

IMPRECATION
Biblical worship includes praying for the vindication of God’s 
glory, His cause, and His people. This vindication often involves 
His judgment on those who oppose His glory, His cause, and 
His people. These imprecatory prayers for divine judgment to 
fall upon the wicked ref lect a righteous sense of God’s justice, a 
righteous hatred of sin, and a righteous jealousy for God’s glory 
and kingdom (see Psalms 35, 69, 109, and 137). Imperative to 
our understanding of the imprecatory psalms is the realiza-
tion that they never involve personal issues or vindictiveness. 
Both the Old and New Testaments demand love for personal 
enemies (see Ex. 23:4–5; Lev. 19:17–18; Matt. 5:38–45). Hence, 
imprecatory prayers are not a biblically sanctioned means of 
sticking it to personal enemies. That God’s people find relief 

and deliverance when God judges His enemies is a felicitous 
corollary, but never the motive behind the prayers. True prayer 
always has God’s glory as its principal end and driving cause. 
The imprecatory psalms always ref lect the highest motive and 
are just as much a part of the divinely inspired paradigm for wor-
ship as the hallelujah psalms or any other. Christians have every 
right and warrant both to declare God’s Word in announcing 
judgment upon the unrighteousness and to pray for God’s will 
to be done. Love for God demands both the declaration and 
the prayer. Consider how the psalmist identified himself with 
God and follow his example: “Do not I hate them, O LORD, 
that hate thee? And am not I grieved with those that rise up 
against thee? I hate them with perfect hatred: I count them 
mine enemies” (Ps. 139:21–22). To pray for God to execute His 
righteous judgment upon the wicked is equivalent to praying 
for the advancement and extension of His kingdom. Follow-
ing this paradigm is a part of what Christ Himself instructed 
about prayer when He taught us to pray, “Thy kingdom come, 
Thy will be done in earth, as it is in heaven” (Matt. 6:10). An 
imprecatory prayer that follows the principles of God’s para-
digm specifies that general petition. To pray for God’s kingdom 
to come is a most Christian thing to do, and to do in worship.

ETHICAL INSTRUCTION
True and biblical religion pervades life. In contrast to the post-
modern propensity for separating different spheres of life into 
unrelated compartments, biblical religion demands that a sav-
ing relationship with God defines and directs every experience 
and relationship in life. There can be no disconnect between 
worship and life. Remember the requirement of Psalm 24 that 
restricts worship to those who are ethically and morally pure 
(clean hands and pure hearts). Not surprisingly, in the God-
given handbook on worship, ethical demands are placed on 
would-be worshippers. Psalm 15, for instance, demands honesty 
and prohibits slander. Psalm 82 demands justice, humanitarian 
and equitable treatment to the defenseless. Psalm 131 requires 
humility. Some of the psalms that seem to deal predominantly 
with issues of piety and ethics are referred to as wisdom psalms 
(for instance, Psalms 37, 49, 73, 112, and 127–128). Signifi-
cantly, standing over the entire Psalter is the contrast between 
the two ways—the way of the righteous and the way of the 
ungodly. The godly man must be separate from sinners and 
must find his delight in God’s Word (Psalm 1). Before issuing 
the first imperative to praise the Lord, the Psalms identify the 
kind of life expected of those who would worship God. The 
Psalms consistently link life and worship. Worship does not 
leave religion or God in the realm of theory.

Dr. Michael P. V. Barrett is Academic Dean and professor of Old Testament at 
Puritan Reformed Theological Seminary, Grand Rapids, Michigan, and an ordained 
minister in the Heritage Reformed denomination.



“And God said, Let us make man in our image, after our likeness: 
and let them have dominion over the fish of the sea, and over the 
fowl of the air, and over the cattle, and over all the earth, and 
over every creeping thing that creepeth upon the earth. So God 
created man in his own image, in the image of God created he 
him; male and female created he them.” 

—Genesis 1:26–27

The Scriptures clearly teach that male and female human 
beings are made in the image of God. But what significance 
do the two genders have in relationship to the image of God 
and what significance does this relationship have for life in 
Christ’s kingdom?

Our forefathers, faithfully summarizing the Scriptures 
(Col. 3:10; Eph. 4:24), teach that the image of God con-
sists “in knowledge, righteousness, and holiness” (WSC 10). 
Both men and women shared this image, but sadly, both 
lost this image, and now—apart from God’s grace—bear a 
much closer resemblance to the devil than to their blessed 
Creator (John 8:42–44). Though this image was lost, it has 
been restored by the work of our Lord Jesus Christ. Indeed, 
even man’s loss of God’s image was part of God’s plan to 
exalt His Son, so that the image of His Son might be put 
on display to all of creation in and through His family, 
“For whom he did foreknow, he also did predestinate to be 
conformed to the image of his Son, that he might be the 
firstborn among many brethren” (Rom. 8:29).

Though the image of God that was lost was recovered, 
what does the recovery of the image of God mean for the 
relationship of the two genders in service to the Lord? We 
will brief ly consider three implications.

First, both male and female are one, and equal, in Christ. 
Scripture says, “There is neither Jew nor Greek, there is 
neither bond nor free, there is neither male nor female: for 
ye are all one in Christ Jesus” (Gal. 3:28). Both male and 
female are delivered by His saving work and are adopted into 
His family. For example, it was a woman, Mary Magdalene, 
who brought the glorious good news of the resurrection 
to the disciples, both genders united in the wonder of the 
resurrection: “Jesus saith unto her…go to my brethren, and 
say unto them, I ascend unto my Father, and your Father; 
and to my God, and your God” (John 20:17).  

Second, both male and female have special ways of serving 
the Lord Jesus here on earth as His kingdom continues 
to come. In the beginning, the two genders, made in His 

image, had the same task, “And God blessed them, and God 
said unto them, Be fruitful, and multiply, and replenish the 
earth, and subdue it: and have dominion over the fish of the 
sea, and over the fowl of the air, and over every living thing 
that moveth upon the earth” (Gen. 1:28), but their carrying 
out of that task was different. The man was the one given 
the responsibility and oversight and the woman was made to 
be his helper (Gen. 2:20–23). Adam and Eve, the first male 
and female, lived in a blessed harmony and joy according 
to their created purpose. The man emphatically recognized 
the woman as exactly the person he needed and desired. She 
was of him, for him, and one with him: 

And Adam said, This is now bone of my bones, and 
f lesh of my f lesh: she shall be called Woman, because 
she was taken out of Man. Therefore shall a man leave 
his father and his mother, and shall cleave unto his 
wife: and they shall be one f lesh. And they were both 
naked, the man and his wife, and were not ashamed. 
(Gen. 2:23–25)

After the fall, the blessed relationship between male 
and female changed. Rather than unity, there was division. 
Rather than acceptance, joy, and delight, there was separa-
tion, fear, and hiding. They were separated from God and 
one another (Gen. 3:7–10). No longer would they seek to 
rule over the earth together as God commanded them. They 
would serve themselves, not God (Gen. 3:5). The man would 
no longer self lessly lead his wife but serve himself. The 
woman would no longer serve the Lord but herself, and 
she would not help her husband but attempt to rule over 
him (Gen. 3:16, 4:7). Yet, the distortion of the relationship 
between male and female, like the distortion of God’s image 
in man, was all a part of God’s plan to reveal the image of 
His Son.  

Scripture demonstrates that the creation of the two 
genders and their relationship was a picture of the redemp-
tion of sinners Christ would accomplish (Eph. 5:30–32, 
Gen. 2:23–25), given even before sin came into the world 
(Gen. 3:7). So, it is fitting that as the image of God in man 
is restored by Christ (Col. 3:10; Eph. 4:24), the relation-
ship between the genders is also restored in Him. Now the 
believing husband must no longer seek to serve himself and 
neglect his wife, but serve the Lord and sacrificially lead 
his wife (Eph. 5:25–29). The believing woman must no 
longer seek to serve herself, but serve her Lord and submit 
to her husband, helping him in his calling with her unique 
gifts and abilities (Eph. 5:22–24). Christ, who is the image 
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of God (Heb. 1:3), fulfills the picture of marriage given 
in Paradise by restoring the image of God that was lost in 
the fall and by restoring the beautiful relationship between 
male and female.  

Third, the relationship between the genders will remain 
as God both created and redeemed the genders to function 
until His people are changed in glory. Our Lord Jesus Christ 
teaches that in heaven there will be no marriage: 

And Jesus answering said unto them, The children of 
this world marry, and are given in marriage: but they 
which shall be accounted worthy to obtain that world, 
and the resurrection from the dead, neither marry, nor 
are given in marriage: Neither can they die any more: 
for they are equal unto the angels; and are the children 
of God, being the children of the resurrection. (Luke 
20:34–36)

We do not know what the relationship between the 
genders will be in heaven, but their change in relationship 
beautifully and harmoniously demonstrates the greatness 
of what the Lord Jesus has done. As we have seen, God 
made both genders in His image for the purpose of show-
ing forth the redemption Christ would bring. Marriage 
was an ordinance of creation that directed us to the work of 
the Lord Jesus, like the Sabbath. And as Sabbath remains 
for the people of God until the Lord Jesus Christ returns 
(Heb. 4:9), so marriage, and the relationship between the 
two genders, will remain until that great day.

In light of all the confusion in the world today, is there 
any way we can simply, practically, concretely, and biblically 
keep the equality, unity, and difference in the two genders 
and the full significance of the work of the Lord Jesus Christ 
regularly before our children and us? The answer is yes. 

The Lord has given us a way: the female head covering in 
corporate worship.  

The female head covering in corporate worship clearly 
demonstrates the proper relationship between the genders 
in creation and redemption: 

For a man indeed ought not to cover his head, for-
asmuch as he is the image and glory of God: but the 
woman is the glory of the man. For the man is not of 
the woman: but the woman of the man. Neither was 
the man created for the woman; but the woman for the 
man. For this cause ought the woman to have power 
on her head. (1 Cor. 11:7–10) 

Further, the head covering demonstrates the work of 
the Lord Jesus Christ in relationship to the genders, “But I 
would have you know, that the head of every man is Christ; 
and the head of the woman is the man; and the head of 
Christ is God” (1 Cor. 11:3). In addition, the head covering 
keeps the gospel before us, with its significance for this life 
and the one to come, “because of the angels” (1 Cor. 11:10). 
The angels do not understand, and cannot experience, the 
blessed mysteries of redemption, and we are told, in 1 Peter 
1:12, that these are “things the angels desire to look into.”  

The Scriptures clearly teach that men and women, male 
and female, are made in the image of God. Both genders 
stand equal in Christ before Him. Both genders are called to 
serve Him according to the purpose for which He has made 
them, and remade them, in His Son. May we always hold 
fast the Scriptures’ clear teaching on these issues and make 
use of every means of living them out, especially those we 
have been commanded to use as part of His worship from 
Sabbath to Sabbath.

Rev. Terreth Klaver is pastor of the Heritage Reformed Congregation in 
Chilliwack, British Columbia.
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In order to understand the Bible’s teaching on homosexuality, 
we must step back and consider what the Scriptures say about 
mankind and sexual relationships. God laid the foundations of 
these truths in the book of Genesis, which contains an histori-
cal account of mankind’s origin. The first chapters of the book 
of Genesis teach us several key facts about the human race.

1. God created man in the image of God (Gen. 1:27). People 
are not animals (Gen. 1:24–25), but God’s special creations 
designed to ref lect His character as they rule over the world 
(Gen. 1:26, 28). This teaches us that, though mankind has 
fallen into misery by our sin (Genesis 3), every human life is 
precious (Gen. 9:6), and every human being should be treated 
with basic respect (James 3:9). God created the human race 
for His glory, and we have a high and noble calling (Isa. 43:7).

Therefore, we should not act like animals (though our 
bodies share similarities with some animals) or try to justify 
our behavior by comparing it to the behavior of animals. Our 
lives have a deeper meaning than our physical desires. We are 
spiritual beings who exist for God. We have souls. We are 
responsible persons made for His glory, and are accountable 
to our Creator. This also implies that we must treat all people 
with honor and dignity (1 Peter 2:17).

2. God created man in two distinct genders: “male and female 
created he them” (Gen. 1:27). God created the man first out 
of the earth and gave him God’s law to be the leader that she 
needs (Gen. 2:9, 15–17; Eph. 5:23; 2 Tim. 2:13–14). God then 
created the woman out of the man as a “help meet for him,” 
the helper that he needs who shares the same human nature 
(Gen. 2:18, 21–23). Both had the dignity and authority to rule 
over God’s world, but they were distinct from each other as 
male and female (Gen. 1:27–28).

This teaches us that gender is not merely a personal mind-
set or a social construct, but an aspect of God’s fixed order in 
creation. The genders of the first man and woman were set 
when God first created them on the sixth day, and the gen-
der of each of their offspring is set at conception.1 The words 
translated “male” and “female” ref lect categories applicable to 
animals as well as humans,2 implying that the gender of each 
person corresponds to his or her physical sex.3 Both men and 
women share the image of God, but God designed them to 
function in different ways for His glory. It is very good for a 
man to be a man, and very good for a woman to be a woman 
(Gen. 1:31). They should not try to erase their differences or 
construct a genderless society, but to live as equal but differ-
ent persons, a difference visible even in their clothing and 
hairstyles (Deut. 22:5; 1 Cor. 11:14–16).4

At this point the Scriptures confront transgenderism, the 
personal assumption of a different gender identity than one’s 
biological sex at birth. Transgenderism is not identical to homo-
sexuality, and is commonly treated as a distinct matter. Katy 
Steinmetz writes, “There is no concrete correlation between 
a person’s gender identity and sexual interests; a heterosexual 
woman, for instance, might start living as a man and still be 
attracted to men.”5 Some would go so far as to remove any 
fixed sense of gender in our culture and replace it with an infi-
nite variety of identities or an “omnigender.”6 This is rebellion 
against the order established by the good Creator of all things.

In today’s popular rhetoric, gender is a social construct, 
whereas sexual orientation is an unchangeable identity. The 
Bible takes the exact opposite approach. The idea of sexual 
orientation, so often implied in the nouns homosexual and 
heterosexual, is “nothing more than a fragile social construct, 
and one constructed terribly recently,” as Michael Hannon 
writes.7 Our identity was set by our Creator when He made 
us in His image in two distinct genders. Mohler says, “The 
binary system of gender is grounded in a biological reality 
and is not socially constructed…. We affirm that biological 
sex is a gift from God to every individual and to the human 
community to which that individual belongs.”8

3. God united one man and one woman in marriage to produce 
children. God said to them, “Be fruitful, and multiply” (Gen. 
1:28). He oriented their sexuality towards each other in a last-
ing sexual bond. Through the creation of the first man and 
woman, God revealed His purpose for marriage: “Therefore 
shall a man leave his father and his mother, and shall cleave 
unto his wife: and they shall be one f lesh” (Gen. 2:24). The 
Lord Jesus Christ quoted this statement as the word of the 
Creator and taught us to build our view of marriage upon it 
(Matt. 19:4–6).

Since God provided an authoritative pattern for the mari-
tal, sexual relation, we are not free to create our own forms 
of sexuality according to our desires or imagination. God’s 
answer for mankind’s sexual needs is: “Let every man have 
his own wife, and let every woman have her own husband”  
(1 Cor. 7:2). Marriage was not invented by man, and man has 
no right to define marriage as he pleases. Marriage is God’s 
gift for the mutual help and companionship of one man and 
one woman. Its link to bearing children shows that one pur-
pose of marriage is the bringing of children into the world, a 
purpose that requires the participation of a man and a woman 
(Gen. 1:27–28; 4:1, 25).

4. Although God created human gender, sexuality, and mar-
riage in perfect goodness (Gen. 1:31), mankind quickly fell 
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from this happy state into sin and misery by disobeying God’s 
command. Sin entered the world, not just bad decisions but 
a distortion of human thinking and desires (Gen. 3:6). The 
verdict of God over the whole human race, apart from those 
under God’s saving grace, is that every purpose of the thoughts 
of our hearts is “only evil continually,” even from our child-
hood (Gen. 6:5; 8:21).

Therefore, we cannot build our sense of right and wrong 
about sexuality (or anything else) upon our own thoughts and 
feelings. Mankind is corrupted and darkened by sin, with 
the result that people may commit sexual sin with little or no 
remorse (Eph. 4:17–19). We turn things upside-down, provok-
ing God to exclaim, “Woe unto them that call evil good, and 
good evil; that put darkness for light, and light for darkness; 
that put bitter for sweet, and sweet for bitter!” (Isa. 5:20). Our 
only hope to know the truth is the Word and Spirit of God.

The very words homosexual and heterosexual arose from 
an attempt to define people according to their sexual desires. 
This distorts our identity. While our sexual desires are an 
important aspect of who we are, they are far from the core 
of our identity. Rosaria Butterfield writes, “If I self-define as 
heterosexual or homosexual…everything, including nonsex-
ual affection, is subsumed by this new humanity of sexuality.”9 
We must resist the attempt to make our feelings into our iden-
tity, and instead learn our identity from our Creator. Rather 
than saying, “I am a homosexual,” or “I am a heterosexual,” 
we should say, “I am a man or woman created in the image 
of God for His glory, but fallen into sin.” The Bible’s call to 
repentance is not a call to change from one sexual orientation 
to another. Butterfield says, “You cannot repent of sexual 
orientation, since sexual orientation is an artificial category 
built on a faulty premise.”10 The call to repentance is a call to 
reject the lie that our sexual desires define us and to submit 
to the authority of God’s Word in order to learn who we are 
and what we must become.

Therefore, the Bible offers us foundations on which to 
build a true and realistic view of human sexuality. Rather than 
simplistically say, “All we need is love,” we have recourse to 
God’s detailed instructions throughout Scripture. The Bible 
does address homosexuality, and it does so in the context of a 
view of marriage as the union of two divinely created genders, 
male and female.

1. We recognize that some people are born with a mixture of male and female 
genitalia (intersex persons). However, this is a rare biological abnormality result-
ing from the fall, and most intersex individuals identify as a man or woman. This 
condition is distinct from homosexuality and transgenderism.

2. Gen. 6:19; 7:3, 9, 16.
3. It is not helpful to assign a person a gender identity distinct from genitalia 

and based upon brain biology or some personality tendencies more commonly 
found in the opposite sex. Jacob and Esau were quite different, but both equally 
male. RPCNA, Gospel and Sexual Orientation, 23–28.

4. Vines writes, “Adam and Eve were right for each other, not because they 
were different, but because they were alike.” Vines, God and the Gay Christian, 
46. On the contrary, Genesis 1–2 teaches the complementarity of the two genders 
both because they are alike (man created in God’s image) and different (male and 
female). See Raymond C. Ortlund, Jr., “Male-Female Equality and Male Head-
ship: Genesis 1–3,” in Recovering Biblical Manhood and Womanhood: A Response to 
Evangelical Feminism, ed. John Piper and Wayne Grudem (Wheaton, Ill.: Cross-
way Books, 1991), 95–112. Vines refuses to recognize that both the sameness and 
differentiation of Adam and Eve made their union good. This is part of his overall 
strategy to appeal to evangelical egalitarians to take the next logical step: if the 
two genders are not distinct and complementary, then they can be interchanged 
in sexual relations. See Mohler, “God, the Gospel and the Gay Challenge,” in 
Response to Matthew Vines, 19–21.

5. Cited in R. Albert Mohler, Jr., We Cannot Be Silent: Speaking Truth to a Cul-
ture Redefining Sex, Marriage, and the Very Meaning of Right and Wrong (Nashville: 
Thomas Nelson, 2015), 68.

6. Virginia R. Mollenkott, Omnigender: A Trans-Religious Approach (Cleveland, 
Pilgrim Press, 2001). See the discussion in Mohler, We Cannot Be Silent, 72.

7. Michael W. Hannon, “Against Heterosexuality: The Idea of Sexual Orien-
tation is Artificial and Inhibits Christian Witness,” First Things, no. 241 (March 
2014): 28.

8. Mohler, We Cannot Be Silent, 80.
9. Butterfield, Openness Unhindered, 98.
10. Butterfield, Openness Unhindered, 107.

Taken from Chapter 1: “Foundations: Love, Authority, and Sexuality” from One 
Man & One Woman by Joel R. Beeke and Paul M. Smalley, © 2016, pp. 19–26. 
Used by permission of Reformation Heritage Books. 
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Salvation is a great gift and mystery. God justifies the sin-
ner through Christ’s atoning blood. He grants us the gift 
of faith. The power to believe comes from God, but the act 
is still our own. Christ infuses (or pours in) His hard-won 
renewal of life. Where, then, does salvation begin? It begins 
with God the Father’s election, His justifying love, and His 
legal pardon. Justification is an act of God’s free grace. God’s 
offer of pardon demands a response. When God calls us sin-
ners to Himself, we commit our lives to Jesus, “the author 
and finisher of our faith” (Heb. 12:2). Then we begin the 
lifelong journey of sanctification, being set apart and being 
made holy. Only Christ’s atoning blood meets God’s require-
ment of justice, and this is why, no matter how hard I try, I 
cannot save myself. When the Holy Spirit gives a person a 
new heart, the blood of our Savior renews the whole person 
“in the image of God.”1 The metaphor that the New Testa-
ment gives for this is death and resurrection, dying unto sin 
and living unto newness of life. But what exactly does this 
renewal in the whole person mean?

Romans 6:6 reveals that sanctification equips the believer 
to go into the battle against sin, reminding us that “our old 
man is crucified with him, that the body of sin might be 
destroyed, that henceforth we should not serve sin.” The 
promise here is not that we are given total liberty over sin, 
but that we are works in process. This process of subduing 
sin and having victory over it is described in the context of a 
battle (Rom. 8:13). Battles take time, bloodshed, and courage. 
This tells us that sanctification is a process, and it sometimes 
feels slow and circular. But if you are justified by God, you 
are in the process of being sanctified.

In a practical way, this means that, while you may still 
have sinful desires, God equips you to not act on them. If 
you, by temperament and practice, have a problem with the 
sin of anger, God will give to you through His gift of sanc-
tification (as you respond in love by applying yourself to the 
means of grace) the ability to control yourself. This does not 
mean that you will necessarily have a cessation of anger or 
angry feelings, but rather, you will have the ability to react 
differently as they emerge. As the Westminster divines put it, 
in sanctification, sin is subdued, but not necessarily eradicated 
until glory.

We also see in Scripture that sanctification is not equal in 
all believers. Some people are given greater mastery over sin 
than others. First John 2:12–14 says, “I write unto you, little 
children, because your sins are forgiven you for his name’s 
sake. I write unto you, fathers, because ye have known him 
that is from the beginning. I write unto you, young men, 

because ye have overcome the wicked one. I write unto you, 
little children, because ye have known the Father. I have 
written unto you, fathers, because ye have known him that 
is from the beginning. I have written unto you, young men, 
because ye are strong, and the word of God abideth in you, 
and ye have overcome the wicked one.”

These verses reveal and give glory to God for different 
measures of sanctifying grace in the different believers men-
tioned here: little children, fathers, older children, young 
men. These categories refer not to literal age, but spiritual 
age: new believers to tested-and-tried believers. This passage 
reveals that God gives you your portion, and that we can trust 
that those whom God justifies, He also sanctifies and will 
one day glorify. We strive to work with God in sanctification 
by calling sin “sin” and by giving Him our heart, but we do 
not strive against God by demanding perfection of ourselves 
or others. Through sanctification, God “[exercises our senses] 
to discern both good and evil” (Heb. 5:14).

Sanctification is not perfect or complete in any Chris-
tian in this lifetime, and this is not a sign that the believer 
is failing to do something (although we do need to keep 
ourselves in check and make sure that we are applying the 
means of grace in our lives). It is tempting to fall into the 
error of seeing sanctification as something that we do, and 
not as a work of God in us to which we respond in love and 
humility. The Bible gives us one reason why sanctification is 
imperfect and unequal: our sinful nature, even after we are 
born again, lives on in us. Hebrews 12:1 commands us to run, 
even while acknowledging that we do so with the potential 
for entangling sin: “Wherefore seeing we also are compassed 
about with so great a cloud of witnesses, let us lay aside every 
weight, and the sin which doth so easily beset us, and let us 
run with patience the race that is set before us.” We often 
feel crippled by sin. But disabled or crippled, God still calls 
us—and equips us—to run.

I often speak to people who believe that God is not hear-
ing their prayer because they have prayed their whole lives for 
God to take away the particular sin of unwanted homosexual 
desire, and He has not. For now, we need to remember that 
sanctification puts a wedge between you and your sin, and 
dislodges your allegiance to sin, but temptations may well live 
long. Temptation patterns linger, but they do not rule your 
life anymore, and they do not define you. Temptation pat-
terns are outsiders to your true nature in Christ. They don’t 
co-reign with Christ even as they remain. But if you are alive, 
you struggle with temptation. And if you have become an 
expert in practicing a particular sin, you can bet your bottom 
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dollar that you have body memories that can recall this well-
practiced sin to mind. I sure do. It is crucial for those of us 
with long track records of cultivating indwelling sin to know 
our enemy. Woe to you if you grow sentimental about these 
loitering temptation patterns and try to make just a little 
room for them in your life.

Sometimes when I speak to church and college audiences, 
I am asked if I am healed. Sometimes the person asking the 
question will say: “God does not make people gay. So if your 
homosexual desire does not disappear in this lifetime, then 
you are either not a believer or not praying hard enough.” Both 
the use of the term “healing” and the “pray the gay away” 
philosophy strike an unbiblical chord to me, and I said that 
to my questioner.

In my life, I have experienced how the Lord has both 
forgiven my sin and delivered me from it, but that does not 
mean that temptations do not tarry. Sin is sin.

Sin is treason, not sinus trouble. God forgives sin; He 
does not heal sin. Indeed, there is something deeply deceptive 
about praying that God would give me only what I need to 
be strong in myself. The strength that the gospel promises 
is the strength found only in continued dependence upon 
Christ. We know from the Bible that not until glory will we 
experience full sanctification and the complete eradication 
of our sinful nature. But do not let this minimize your hope 
for vitality in Christ today. Today is the day of salvation and 
sanctification, for you and for me. Like Jacob, we must lay 
hold of God and not let go (Gen. 32:24–32).

One reason I am writing this book is that I believe we 
need a more stalwart understanding of sin, repentance, and 
sanctification to provide pastoral care to all people struggling 
with unwanted sexual temptations. We must stop seeing sin 
and sanctification exclusively as things that we do. Deliv-
erance from a lifelong sin pattern means that you—with 
God’s strength—have the ability to not act on that which 
God forbids, and to not love that which God abhors. It also 
means that if you fall, through repentance, you are renewed, 

knowing that falling does not mean falling away. It means 
that you grow in humility, knowing that you need the Lord 
every step of the way. God gives you victory over sin, but he 
does not lobotomize you. God warns us to not put confi-
dence in ourselves, but only in Him: “Let him that thinketh 
he standeth take heed lest he fall” (1 Cor. 10:12). God gives 
victory by equipping you to do battle with sin, and by giving 
you the humility to know that you need Him every step of the 
way. Since warriors can get battle weary, God calls us to walk 
alongside one another to extend kind comfort. James 5:16 
comforts us with this: “Confess your faults one to another, 
and pray one for another, that ye may be healed. The effectual 
fervent prayer of a righteous man availeth much.”

We desire victory over sin because we desire to be ever 
close to God. “But it is good for me to draw near to God,” 
declares Psalm 73:28. I long to walk side-by-side with fellow 
believers who are in the battle. But Scripture warns us against 
the danger of denying our guilt, even when the sin with which 
we struggle is unasked for and unwanted. That is, Scripture 
warns us against pitting our point of view against God’s: “If 
we say that we have no sin, we deceive ourselves, and the truth 
is not in us” (1 John 1:8). This tells me that what I need is the 
ability to see my life from God’s point of view. And when we 
have God’s Spirit renewing us daily, we have real hope that 
the God who has forgiven our sin will also deliver us from 
temptation to sin. I have tasted this sweet gift, and the Lord 
freely gives this grace to those who seek Him.

1. Johannes G. Vos, The Westminster Larger Catechism: A Commentary (Phil-
lipsburg, NJ: P&R, 2002), 167. See also 2 Cor. 3:18.
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Evangelical Christians have certainly had a spotted record 
when it comes to addressing the issue of homosexuality. 
Our churches have not always been the welcoming places 
that they should have been for sinners—especially for 
those struggling with same-sex attraction. Many same- 
sex-attracted youth growing up in evangelical churches 
have felt isolated, alone, and bewildered by their attrac-
tions. They have found little help from their own churches. 
Instead, they have encountered much in the way of politics 
and stigma, but very little in the way of help and hope. This 
kind of ministry is unfaithful, and we need to do better. In 
short, we need to change too.

So, evangelicals would do well to rethink how we 
speak not only about LGBT issues but also—and more 
importantly—about people struggling with these issues.1 
Sometimes our ministry is hindered when we misunderstand 
the possibilities for faithfulness. And unfortunately, people 
committed to normalizing homosexual behavior force a false 
dichotomy regarding this issue: the intolerance option and 
the tolerance option.

The intolerance option is the idea that, if you oppose 
homosexuality in any way, then you are intolerant of gay 
people as persons. You hate both homosexuality and homo-
sexuals. You don’t think that they deserve basic respect as 
persons, and you think that they don’t even deserve civil 
rights. If your religion tells you that homosexuality is wrong, 
then you and your religion are bigoted because you promote 
hate against homosexuals. This is the intolerance option.

The tolerance option is the idea that the only way to 
show love and compassion to gay people is to recognize that 
homosexuality is morally acceptable. You must affirm not 
only that homosexual persons have civil rights but also that 
the lifestyle itself is a wonderful option for those who are so 
inclined. You have to affirm the persons and the lifestyle if 
you want to be truly tolerant.

The tolerance option and the intolerance option are 
regularly set before us as the only possible choices we have 
in relating to our same-sex-attracted friends and neighbors. 
Since none of us wants to be bigoted or hateful, we feel a 
tremendous pressure from our culture to choose the toler-
ance option.

But our question is this: Are these really the only two 
options? Is it true that our only options are either to hate our 
same-sex-attracted neighbors or to affirm them? This is a 
false choice. There is another option. It is the biblical option, 
and it also happens to be the one that is the most loving. 
Biblically defined, love will determine both what we speak 

and how we speak when we minister to people who experi-
ence same-sex attraction. In saying this, our concern is not 
with how to fight the larger culture war that is going on over 
homosexuality in general or “gay marriage” in particular. 
Christians have a role to play in that discussion, but that 
is not our aim in this article. Our aim is for us to consider 
how we, as Christians, are to address the gospel to those 
who struggle with same-sex sexual desires.

Ephesians 4:14–15 says that “we henceforth be no more 
children, tossed to and fro, and carried about with every 
wind of doctrine, by the sleight of men, and cunning crafti-
ness, whereby they lie in wait to deceive; but speaking the 
truth in love, may grow up into him in all things, which is 
the head, even Christ.”

So we are called to speak the truth in love. There is much 
that we could say about what it looks like to speak the truth 
in love, but we want to focus on three specific exhortations 
that grow out of the three New Testament texts that explic-
itly address homosexuality: (1) speak the truth, (2) speak the 
gospel, and (3) speak with humility. These are obligations 
that each of us has if we want to be faithful ambassadors 
of Christ in our ministry, whether to same-sex-attracted 
neighbors or to same-sex-attracted brothers and sisters in 
our churches.

SPEAK THE TRUTH (Rom. 1:26–27)
Speaking the truth means simply speaking what the Bible 
says about homosexuality. One of the first things you will 
encounter when you try to speak the truth is that people 
generally resist it. This should not be surprising. People are 
sinners. Sinners sin, and that includes the sin of opposing 
the truth. In fact, the apostle Paul says in Romans 1:18 that 
sinners, as a rule, “hold the truth in unrighteousness.” The 
truth convicts us of sin, and, apart from God’s grace, we 
will resist that conviction. Jesus says it this way, “And this 
is the condemnation, that light is come into the world, and 
men loved darkness rather than light, because their deeds 
were evil. For every one that doeth evil hateth the light, nei-
ther cometh to the light, lest his deeds should be reproved”  
(John 3:19–20).

Sinners don’t like the light, so when they are confronted 
with the truth they suppress it. Sinners suppress biblical 
truth by saying one of two things: (1) that the Bible doesn’t 
mean what you think it means, or (2) that the Bible is not 
trustworthy. The liberal and revisionist approaches suppress 
the truth in precisely these two ways. If we would be faithful 
followers of Christ, we must not fall into either one of these 
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errors. Instead, there are at least two truths that we should 
be clear about with respect to homosexuality from Romans 
1:26–27: (1) that it is sin, and (2) that it is a judgment.

Homosexuality as Sin
For even their women did change the natural use into that which is 
against nature: and likewise also the men, leaving the natural use 
of the woman, burned in their lust one toward another; men with 
men working that which is unseemly, and receiving in themselves 
that recompence of their error which was meet (Rom. 1:26–27).

According to this text, both women and men who abandon 
the “natural function” of sexuality to engage in same-sex 
acts are committing sin. There are some who will tell you 
that “natural” refers to one’s sexual orientation, that this 
verse condemns only people who participate in same-sex 
activity and who have a heterosexual orientation, and that 
it is not a sin for those who do so “naturally”—those who 
act in accordance with their own homosexual orientation.

But that’s not what Paul is talking about. For Paul, “natu-
ral” is defined not by one’s personal orientation (whatever 
that may be) but by God’s intention in creation. For Paul, 
what is “natural” is defined by what we see in the garden of 
Eden before the fall: one man and one woman in the cove-
nant of marriage. Any other kind of union is “unnatural” and 
sinful in Paul’s way of thinking. Paul couldn’t be any clearer 
here. Homosexuality goes against God’s design and is a sin.

Homosexuality as Judgment
For this cause God gave them up unto vile affections (Rom. 1:26).

The sin of idolatry—creature worship—is mentioned in 
Romans 1:25. Paul says that, because humans were idolaters, 
God judged them by giving them over to “vile affections” 
(Rom. 1:26). We do not desire the sexual ideal given in 
the garden of Eden. All of us are inclined (to one extent or 
another) toward perversions. We have degrading passions. In 
verse 26, the specific “vile affections” is homosexual desire.

When we deal with sinners in general and gay sinners 
in particular, we do them no favors by running away from 
the truth of Scripture. We have to tell them clearly—even 
when it is unpopular—that homosexual acts are sinful and 
that homosexual passions are a judgment.

If we withhold that truth from them out of fear of offend-
ing them then we don’t love them. We cut them off from 
salvation. The only way for them to be saved is to receive 
Christ. The only way to receive Christ is by repentance and 
faith. They cannot repent if we enable them to suppress the 
truth in unrighteousness. We must shine the light. They 
will either come to it or f lee from it. We cannot control their 
response. We must speak the truth if we love them.

SPEAK THE GOSPEL (1 Cor. 6:9–11)
Christ intends to save same-sex-attracted people from their 
sin and to include them in His body, the church. No text 

brings this truth out more vividly than 1 Corinthians 6:9–
11. We want you to see three things in this text.

The Unrighteous Are Excluded from God’s Kingdom
Know ye not that the unrighteous shall not inherit the kingdom of 
God? (1 Cor. 6:9).

The kingdom of God is not for everyone. Not everyone gets 
in. Those who die in their sin will perish for eternity. They 
do not experience God’s redemptive reign through Christ. 
Because they are unrighteous, they are excluded.

Homosexual Sinners Are Among the Unrighteous  
Who Are Excluded
Be not deceived: neither fornicators, nor idolaters, nor adulter-
ers, nor effeminate, nor abusers of themselves with mankind, nor 
thieves, nor covetous, nor drunkards, nor revilers, nor extortion-
ers, shall inherit the kingdom of God (1 Cor. 6:9–10).

Homosexual sinners are named among those who are 
unrighteous and excluded. The terms translated “effeminate” 
and “homosexual” in the KJV refer to the passive and active 
partners in a homosexual encounter. These two are included 
in a long list of other kinds of sinners: fornicators, idolaters, 
adulterers, thieves, the covetous people, drunkards, revilers, 
and swindlers. It is a bad crew, and homosexual sinners are 
named right there with them.

The Gospel Makes Them Righteous and Included
And such were some of you: but ye are washed, but ye are sanctified, 
but ye are justified in the name of the Lord Jesus, and by the Spirit 
of our God (1 Cor. 6:11).

God is in the business of saving sinners—same-sex-attracted 
people included. We have disagreed with Wesley Hill on 
some issues, but we are so grateful for the testimony he 
shares in his 2010 book Washed and Waiting: Reflections on 
Christian Faithfulness and Homosexuality. In the book, Hill 
describes his own lifelong struggle with homosexuality. For 
as long as he can remember, he has experienced a powerful 
and abiding attraction to persons of the same sex. There was 
no experience that triggered it. It has just been there from 
his earliest memories.

Hill also describes himself as a Christian. He became 
a follower of Jesus as a child, and he has never turned back 
from that commitment. He also agrees with what the Bible 
teaches about homosexuality—that it is a sin. So, against 
the powerful attractions that he feels every day, he agrees 
with the Bible against his feelings that sex is to be enjoyed 
only within the covenant of marriage. And so his life is one 
of radical self-denial. He is remaining celibate in faithful-
ness to Christ.

Why is he pursuing this path? He explains, “In the end, 
what keeps me on the path I’ve chosen is not so much indi-
vidual proof texts from Scripture or the sheer weight of the 



church’s traditional teaching against homosexual practice. 
Instead, it is, I think, those texts and traditions and teach-
ings as I see them from within the true story of what God 
has done in Jesus Christ—and the whole perspective on life 
and the world that f lows from that story, as expressed defin-
itively in Scripture. Like a piece from a jigsaw puzzle finally 
locked into its rightful place, the Bible and the church’s no 
to homosexual behavior makes sense to me—it has the ring 
of truth…when I look at it as one piece within the larger 
Christian narrative. I abstain from homosexual behavior 
because of the power of that scriptural story.”2

For him, 1 Corinthians 6:9–11 is a part of that story. He 
claims to be washed and is waiting for the day when disor-
dered desires will be taken away.

Do not be surprised when someone comes to you at your 
church and says that she was saved out of a homosexual 
lifestyle. Do not be surprised when a young person who has 
grown up in the church says that he has been wrestling with 
these kinds of attractions. Jesus can love these dear people 
and save them. Love them, pray for them, be compassion-
ate toward them, and do everything you can to help them 
in their fight against this sin. But don’t be surprised or  
stand aloof.

For those who you know outside the church who are 
same-sex attracted, make it your aim to win them to Christ. 
Love them like you would any other sinner. Speak the gospel 
to them so that they might be saved. And never do anything 
that would hinder the progress of the gospel in their lives. 
No bullying. No making fun. No gay jokes or name-calling. 
Only love, compassion, prayer, friendship, and good will.

The gospel of the Lord Jesus Christ provides for every 
sinner to be righteous and included in Christ’s church. We 
should relate to our same-sex-attracted friends and neigh-
bors as if we believe that.

SPEAK HUMILITY (1 Tim. 1:8–17)
By this we mean speak with humility. Notice that Paul 
labels “homosexuals” as sinners in 1 Timothy 1, “Knowing 
this, that the law is not made for a righteous man, but for the 
lawless and disobedient, for the ungodly and for sinners, for 
unholy and profane, for murderers of fathers and murderers 
of mothers, for manslayers, for whoremongers, for them that 
defile themselves with mankind, for menstealers, for liars, 
for perjured persons, and if there be any other thing that is 
contrary to sound doctrine; according to the glorious gos-
pel of the blessed God, which was committed to my trust”  
(1 Tim. 1:9–11).

He includes homosexuals in a long list of sinners who 
are lawless, rebellious, ungodly, unholy, and profane. They are 
listed among a bad lot: those who kill their fathers or moth-
ers, murderers, kidnappers, liars, and perjurers. Can there 
be any question about Paul’s view of the moral status of 

homosexuality? Nevertheless, Paul still thinks himself to 
be the worst sinner of the lot:

This is a faithful saying, and worthy of all acceptation, 
that Christ Jesus came into the world to save sinners; of 
whom I am chief. Howbeit for this cause I obtained mercy, 
that in me first Jesus Christ might shew forth all long-
suffering, for a pattern to them which should hereafter 
believe on him to life everlasting. (1 Tim. 1:15–16)

When we say, “Speak humility,” we mean that you need 
to speak the way that Paul speaks. Paul calls homosexual-
ity sin. But when he does, he still thinks of himself as the 
biggest sinner on the planet. In this sense, it does not really 
matter who the biggest sinner is in reality. In your own 
heart, you ought always to feel like you are the biggest one, 
the worst of the lot. You ought to feel continually humbled 
by the fact that God deigned to have mercy on you. We do 
not speak to same-sex-attracted people as if we are without 
sin. We speak as sinners. So we speak with compassion  
and humility.

FINAL EXHORTATIONS TO LOVE
We are often presented with a false choice concerning the 
church’s ministry to same-sex-attracted people. We are told 
that we can either walk the path of homophobia and hatred 
or surrender our ancient beliefs to affirm homosexual prac-
tice. But this is an unnecessary dilemma. There is another 
way. We can love and minister to same-sex-attracted people 
while still holding fast to biblical truth. The world is going 
to stand against you as you try to love your neighbor in this 
way. Most people are not going to let you “love the sinner 
and hate the sin.” And yet, there is no other way to love and 
to be faithful to Jesus in this fallen world. The only people 
we have to love are sinners. That is what we all are, and 
we must learn to love people while not loving the ways in 
which they are unfaithful to God. That is how we must love, 
because that is how God has loved us (Rom. 5:8).

1. Much of what follows is a substantial revision of Denny Burk, “How Do 
We Speak about Homosexuality?,” The Journal for Biblical Manhood and Woman-
hood 17, no. 1 (Spring 2012): 31–37. Used by permission.
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Homosexuality (Grand Rapids: Zondervan, 2010), 61.

Denny Burk (PhD, The Southern Baptist Theological Seminary) is professor 
of biblical studies at Boyce College and has served as the editor of The Journal 
for Biblical Manhood & Womanhood. He blogs at dennyburk.com. Heath Lam-
bert (PhD, The Southern Baptist Theological Seminary) is executive director 
of the Association of Certified Biblical Counselors and professor of biblical 
counseling at SBTS and Boyce College. Taken from Chapter 5: “How Evan-
gelicals Can Change” from Transforming Homosexuality: What the Bible Says 
About Sexual Orientation and Change, by Denny Burk and Heath Lambert,  
pp. 101–110. Used with permission from P&R Publishing.

16  The Banner of Sovereign Grace Truth  JANUARY/FEBRUARY 2019



Nearly every day one can see another #metoo story on the 
news. As we read the headlines, we may feel grateful that 
#metoo only happens in the world and not in the church. 
Sadly, we need to realize that sexual abuse is also in the 
church. It’s an age-old sin, and nothing has changed.

From my early childhood until my teen years, my life 
was filled with sexual abuse from our church and beyond. 
I was threatened that if I ever told anyone I would be the 
one that would have to make confession of guilt in front of 
church. The physical pain, emotional pain, and suffering 
throughout these years were very difficult. It felt so wrong, 
yet I thought this must be what all girls went through. It 
wasn’t until after marriage that I realized what had hap-
pened to me was called sexual abuse, and it wasn’t normal. 
Little did I know how the selfish actions of these males 
would affect me for years to come. The abuse affected my 
view of God, my lack of trust in others, my view of self as 
dirty and being used, nightmares, and f lashbacks. I had 
migraines and stomach issues. Fear often took hold of me. 
I was afraid to talk to anyone. I was afraid of people in 
general. Being in a group of people would often make my 
body physically shake. How could I trust anyone when trust 
had been broken so many times? 

On the one hand, my view of God was one of terror 
and fear. I didn’t understand who God was, and yet, I often 
cried out to Him in my pain and suffering. I had nowhere 
else to go. Though I felt fear, I also felt His drawing power. 
In my late teen years while driving to and from work I 
often listened to sermons. In any spare time, I read many 
religious books. One book in particular, John Bunyan’s 
Come and Welcome to Jesus Christ, was used greatly in my life. 
Slowly as the rising dawn of day, my view of God changed 
from one of terror to Him being the only One who I could 
fully trust. He became my all in all. Understanding all of 

God’s attributes, combined with His tender drawing, was 
the turning point in my life. 

Although this was the turning point, my deep wounds 
still remained. Even though I had a new source of strength 
to draw from, I didn’t understand how. I tried to overcome 
the memories by physically working more than I should 
have. I tried to secure my husband’s love by not eating 
properly so I would not gain weight. I put on a tough out-
ward shell while often being frightened inside. I searched 
for help but there were few books with any good counsel 
which could help heal from abuse.  

There were other effects which I could not control. 
One of those effects was times of sudden instant fear. So 
many things triggered my mind to go back into those fear 
moments. I started memorizing Scripture which helped 
me direct my thoughts to trust God for protection and 
strength. Another struggle was repeated nightmares. The 
nightmares came so often. I was afraid they would happen 
when my husband was going to be away for a night, and 
he would not be there to calm me. One night when he was 
gone I knelt by my bed with Psalm 91 laid out before me 
and pled that Psalm until I felt a peace and calm in my 
heart. I got into bed and slept without a nightmare and 
they have never returned. This encouraged me to trust even 
more in God. 

I struggled with forgiveness. How could I forgive all 
those who hurt me? Did they even care? I was suffering 
with so many effects and they were simply continuing on 
with their lives, or so I thought. I began reading on this 
subject of forgiveness, and certain truths impacted me 
greatly. The first was my own mountain of sins before a 
gracious, well-doing God. I have heard people say, “You 
didn’t deserve this,” or “I didn’t deserve this to happen to 
me,” but one sight of my sins taught me to put my hand to 
my mouth if ever these thoughts came to mind. I deserved 

GENDER AND SEXUALITY
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not only this but so much more. My lack of trust in a trust-
worthy God; my running in fear from a God who pleads 
with us, saying, “Come unto me…and I will give you rest” 
(Matt. 11:28); and my trying to find acceptance with others 
when all God desires is inner beauty and a heart that loves 
Him, are all f laws that show my unworthiness. If this God 
could have mercy on me and forgive my sins, could I not 
forgive the sins of those abusers? God softened and shaped 
my heart that, if and when the time came to speak words 
of forgiveness, forgiveness could be granted. Many years 
later when one of my abusers confessed to me, there were 
many thoughts racing through my head. However, because 
my heart had been prepared by God, I was able to say, “I 
forgive you.”

Now I walk as a different person. No longer do I need to 
fear man because the fear of God rules my heart and mind. 
During a time of great weakness and temptation, I was 
comforted by the words of Hebrews 13:5, “I will never leave 
thee, nor forsake thee.” I’m so thankful for the healing that 
God has given. If we are to heal from this sin against us, it 
is only possible through His guiding, leading, and strength. 
With Him all things are possible, and that includes healing 
from the effects of sexual abuse. As we look over Scripture, 
God has often called His children to do “hard” things, and 
this is no exception. Healing from the effects of abuse is very 
difficult yet possible, but only with God’s help.

I would be remiss if I didn’t speak to those who have 
abused or about the fuel that often feeds the abuse. We kid 

ourselves if we think that pornography is not in our churches 
and if we think that it’s not often the fuel which feeds the 
abuser. Pornography was used years ago when I was abused, 
and it is used today. Pornography is reaching epidemic lev-
els in our world and churches. It is hurting children and 
ruining marriages. We also kid ourselves if we think that 
once the abuse ends so do the memories in the mind of an 
abuser. I have heard personally from abusers that what they 
have done can be on their minds almost daily. Some even 
turn to a life of continued sin because they believe forgive-
ness is not possible. This sin is not above God’s reach. God 
says, “Let the wicked forsake his way, and the unrighteous 
man his thoughts: and let him return unto the LORD, and 
he will have mercy upon him; and to our God, for he will 
abundantly pardon” (Isa. 55:7). If you have committed this 
sin of abuse, seek forgiveness with God first. Flee the sin of 
pornography. Do the hard, but right thing by also seeking 
forgiveness with the one you have abused. It is only then 
that an abuser can have a life of peace.

I want to leave you with hope. There is hope for those 
who have been abused. Don’t remain a “victim.” Seek the 
help that you need and strive for healing. There is hope for 
abusers. Repent and confess your sins. Plead God’s mercy 
in faith, and He will give it.

This story of hope and healing was written anonymously by a member of the 
HRC churches. If you wish to contact the author for further help or counsel 
please email the editor, Dr. Joel Beeke, at joel.beeke@prts.edu. 
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We want to offer guidance for pastors and counselors to 
minister God’s grace to individuals wrestling with same-
sex desires. Sadly, those caught in the throes of same-sex 
temptations are often unwilling to seek help in the church. 
Even more tragically, Christians are often afraid to reach out 
and offer Christ’s love to those identified as homosexual. A 
blend of incomplete facts and inaccurate stereotypes on both 
sides has produced a fear of reaching out.1 In the church, this 
uneasiness results in a tendency to speak much about the sin 
of homosexuality, but a lack in offering real help to those 
struggling with it. We hope the following material will be 
helpful for improving our ministry as Christ’s church to men 
and women with same-sex tendencies.

A few preliminary points need to be made up front. First, 
while same-sex sins are treated very seriously in Scripture, 
they are not essentially different from other temptations 
common to human experience. Homosexual sins are not 
unforgivable, nor is homosexual temptation a hopeless plight. 
Christians must avoid the stereotype of homosexuality as a 
sin greater than all others2 along with the presumption that 
those experiencing same-sex desires necessarily chose to feel 
that way.3

First, same-sex temptation is one among the many different 
burdens carried by all of us who need the redeeming work 
of Christ in our lives. Like many other temptations, same-
sex desires often arise without warning and feel hopelessly 
overpowering. But all human brokenness is within reach of 
the gospel’s power.

The apostle Paul offers a powerful word of hope for 
overcoming all manner of sinful passions in his first epistle 
to the church in Corinth: “And such [fornicators, idolaters, 
adulterers, effeminate, abusers of themselves with mankind, 
thieves, covetous, drunkards, revilers, and extortioners] were 
some of you: but ye are washed, but ye are sanctified, but 
ye are justified in the name of the Lord Jesus, and by the 
Spirit of our God…God hath both raised up the Lord, and 
will also raise up us by his own power” (1 Cor. 6:9–11, 14).

Notice three things about this passage. First of all, note 
that homosexual sin is listed right alongside other, likewise 
grievous human temptations. Note also that each of the 
passions Paul lists here is a yearning that can be humanly 
uncontrollable in its bondage. But note also that all of these 
struggles are described as former identities from which the 
Corinthian believers were delivered by the power of Christ’s 
resurrection. The Scriptures give us tremendous hope in 
the face of all kinds of deep-seated passions. We do not 

possess within ourselves the power to overcome any sinful 
passion. None of us can transform an alcoholic (“drunkard” 
in Paul’s list above). None of us can grant full release, in 
our timing, to one wrestling with gambling temptations 
(included in the term “covetous” in Paul’s list). Neither is it 
within our power to work out deliverance from homosexual 
temptations. However, the Spirit of God is in the business of 
redeeming men and women from all manner of ungodly pas-
sions. It is the fact of Christ’s resurrection that shows us the 
kind of power God applies to the healing of our brokenness. 
God has been pleased to minister such transformations, not 
only to men and women of ancient Corinth, but He also 
continues to do so today.

It is not considered politically correct today to acknowl-
edge that changes in sexual orientation are possible.4 
Deep-seated desires are never resolved easily. They are 
certainly not resolved by mere will-power or “steps of treat-
ment.” We dare not promise quick solutions, but neither 
should we shy away from the full hope of the gospel for total 
redemption by the working of God’s Spirit. Recent, scien-
tifically rigorous studies of “religiously mediated change 
in sexual orientation” offer contemporary confirmation 
that the God of Paul and the believers in Corinth is still 
redeeming men and women from all manner of humanly 
uncontrollable passions today.5

Christians must avoid the stereotype of homosexual-
ity as an unforgivable sin and beyond the reach of God’s 
grace. Instead, we must replace that stereotype with robust  
gospel hope.

Secondly, when ministering to a person with same-sex 
temptations, we should not treat this one area of struggle in 
his or her life as somehow isolated from others. Whenever 
we discuss a particular kind of sin in an abstract manner, 
we tend to talk about it in a vacuum—as though it is a 
stand-alone struggle. In real life, however, a person is not 
defined by a single area of struggle. People need disciple-
ship, and discipleship involves spiritual nurture in all areas 
of life. Sexuality is one of those areas, but it is certainly 
not the only area for discipleship—nor is it necessarily the  
most important.

As significant as homosexual temptations may be in a 
person’s life, a pastor should show concern for the whole per-
son, not just for his or her sexual struggles. In fact, a person’s 
struggle in sexuality is often related to other needs. There 
may be bitterness that feeds a person’s gender confusion. 

GENDER AND SEXUALITY MICHAEL LEFEBVRE
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The following points are intended as guidelines. They are 
not presented in any particular sequence, they are certainly 
not exhaustive, and they are not intended as any kind of 
method or outline for counseling men and women with 
same-sex struggles.

Because every person’s situation is unique, we do not 
think it would be fruitful to construct a specific counsel-
ing model to follow. Instead, we have compiled various 
points of wisdom gleaned from our consultation with expe-
rienced counselors and their writings, from conversations 
with Christians who have come out of a homosexual back-
ground, and from our own ministry with men and women 
with same-sex temptations. We hope these guidelines will 
prove useful for pastors or counselors (and, in appropriate 
settings, laymen and congregations) who are helping those 
with same-sex desires to bring their sexuality under the 
redemptive reign of Christ.

TRUST—It takes a lot of courage to share personal struggles 
with a pastor or elder. That is true of any struggle, and it is 
certainly true about sexual struggles. Generally, by the time 
a person opens up his or her experience with same-sex temp-
tations to a spiritual leader, there is already a long history of 
shame, agonizing, and guilt. It is a huge expression of trust 
to open up such an intimate area of need. A minister needs 
to understand that from the very start, and to make every 
effort to honor that trust, including the careful guarding of 
confidences and emotional sensitivity.

CHOICE—Many Christians mistakenly assume that a per-
son is only responsible for what he has chosen. Therefore, to 
help an individual take responsibility for same-sex desires, 
they feel obliged to prove that those same-sex desires were 
somehow cognitively chosen by the person experiencing 
them. This approach is inaccurate and unhelpful, both 
theologically and experientially. In any area of sin (not just 
same-sex sin), there certainly are choices involved in sinful 
behaviors, but temptations are not always consciously sought 
out. Sometimes they are, but sometimes temptation takes us 
by surprise. Most men and women with same-sex struggles 
have no awareness of ever having chosen these desires. A 
counselor needs to be alert to sinful choices that may be 
part of same-sex desires, but it is unnecessary to belabor the 
point or try to prove that “you brought this struggle upon 
yourself.” We are each responsible to bring our own areas 

of temptation and weakness to the cross, whatever their 
origins, and there to seek Christ’s redemption and grace—
including struggles we did not choose.

HOPE AND EXPECTATIONS—In all ministry, we must keep 
the full hope of glory before us with patient expectations 
about our experience of that glory today. God promises 
total redemption of our whole man in Christ. In this life, 
we must continually make use of the means of grace, and 
we must continually reckon ourselves dead to sin and alive 
to God in Christ. As we do so (through the means of grace), 
God’s Spirit is pleased to advance our sanctification accord-
ing to His wisdom. The resurrection of Christ proves to us 
that the victory He has won for us is real and absolute. Our 
experience of that victory may be quick or gradual. In one 
area or another, that victory may be experienced in full, or 
with ongoing struggle. This is true of a believer’s struggles 
with pride, anger, gossip, lust, and other areas of temptation. 
Likewise, same-sex temptations must be brought continually 
to Christ with real hope and realistic expectations.1

MOTIVES—A person’s motives for pursuing sanctification 
in any area of struggle needs to be a love for Christ and 
His glory, not simply a desire to “fix myself ” and “correct 
something embarrassing to me.” The Spirit of Christ may 
work patiently, or He may work quickly (see the previous 
point). Helping a person nurture godly motivations for his 
or her efforts in sanctification will prove fruitful. Joe Dallas, 
an “ex-gay” man with a prominent ministry to those with 
same-sex struggles, observes, “I have seen plenty of suc-
cesses. But there are plenty of failures, too. And among the 
failures I have seen two common elements: wrong motiva-
tion and unrealistic expectations.”2 Man’s chief end in every 
area of sanctification should be the glory of God and our 
communion with him.

IDENTITY ISSUES—At the root of every temptation is a lie. 
Furthermore, God made mankind in His image, and in 
Christ He is renewing men and women into His image. 
These truths must be kept in mind when using the many 
labels for “homosexuality” circulating in the culture. Labels 
like “homosexual,” “gay,” “lesbian,” and so forth are intended 
to define a person’s identity. Since the believer’s identity is in 
Christ and we are being renewed in holiness after the like-
ness of Christ in every aspect of our brokenness, we must 
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exercise discernment in our use of these labels. Only God 
has the right to define a person; the culture (even church 
culture) does not have that authority. What others have said 
about a person’s identity must be reconciled with the voice 
of God.

WHOLESOME FELLOWSHIP—It should not be assumed that 
everyone with same-sex struggles grew up with poor male 
(for men) or female (for women) role models. Nevertheless, 
this is often enough the case to warrant careful attention. 
Even where poor relationships with same-sex role models 
was not present, same-sex temptations can leave a man mar-
ginalized from healthy male fellowship and a woman from 
healthy female fellowship. An important part of ministry 
to men and women with sexual identity struggles is to pro-
vide wholesome, godly fellowship with others of the same 
gender. We’re not talking about guys doing “macho” stuff to 
“prove” their manhood, but including a man in wholesome 
fellowship with other men, and a woman in godly compan-
ionship with other ladies, is tremendously important.

EMOTIONAL NEEDS —God made everything and gave 
everything its proper purpose. Satan created nothing. Sin 
always involves taking something God made for good pur-
poses and using it for wrong purposes. This is certainly 
true of sex and sexual desires. Sometimes sexual sins—
both “heterosexual” and “homosexual”—involve an effort 
to find emotional needs fulfilled by sex which sex was 
never designed to fulfill. Sometimes a person has emotional 
needs for belonging, for acceptance, for worth, and so on. 
These emotional “holes” need to be healed through the 
grace of Christ and godly relationships, not through ungodly 
imaginations or deeds. In ministry to those with same-sex 
temptations, a pastor or counselor should be mindful of the 
tendency for both “heterosexual” and “homosexual” sexu-
alization of emotional needs.3 The emotional needs may be 
legitimate, but they need to be met in proper ways.

STUMBLING BLOCKS—Forgiveness and redemption is the 
work of Christ, transforming the inner man. It is nothing 
we can accomplish in ourselves. Nevertheless, Christ calls 
us to be faithful in small things as we look to Him for great 
things. It is a matter of such faithfulness and simply pru-
dence to remove stumbling blocks to sin from one’s life. If 
there are magazines, videos, internet sites, particular hang-
outs or associations, or other inf luences that stir same-sex 
temptations, these should be removed as far as possible. 
Accountability for overcoming habits in these areas can be 
a valuable help.

BITTERNESS —God designed human sexuality to f ind 
expression between a man and a woman. By its nature, 
therefore, same-sex behavior is defiant (Rom. 1:26–27). This 
does not mean that all those who struggle with same-sex 

temptations are motivated by bitterness and defiance, but 
it does mean that bitterness can fuel same-sex desires, and 
same-sex desires are sometimes most deeply entrenched in 
the context of significant bitterness. Be ready to help a per-
son resolve areas of bitterness and learn forgiveness.

GIFTS AND SERVICE—Do not allow discipleship to deterio-
rate into a consuming focus on just one issue of struggle. A 
person’s same-sex struggles may call for prominent attention 
in discipleship, but encourage his or her spiritual devel-
opment in other areas of life as well. This includes the 
development of his or her gifts for service to others. Same-
sex orientation is not itself a source of giftedness. There is 
no biblical basis for the anecdotal claims that “same-sex 
orientation” enhances sensitivity or other qualities. At the 
same time, struggling with same-sex desires does not negate 
the fact that each person has gifts which need to be nurtured 
and brought into service of the Spirit (Rom. 12:3–8).

REPENTANCE—The book of Nehemiah opens with a prayer 
of repentance. Nehemiah heard that the walls of Jerusalem, 
the city of his people and his forefathers, had been broken 
down. His response was to weep and repent, not only for the 
sins he himself had committed personally, but for the sins of 
his family and his nation. Such examples in Scripture are a 
reminder to us that sin is both individual and corporate. We 
all bear the curse of Adam’s sin (original sin) and the burden 
of our own family’s and society’s sins along with the sins we 
ourselves commit. The brokenness we experience is wrapped 
up in the curse upon all mankind, our own societies, and 
ourselves, on account of the complicated mess of sin woven 
all throughout humankind. Repentance for each one of us 
involves confession of corporate sins as well as individual 
sins. This principle is important to remember when helping 
a person take responsibility for an area of brokenness like 
same-sex desires, which he or she may never have chosen for 
himself or herself, but which is nonetheless a manifestation 
of sin to be repented of (see WCF 6.3–6).

ACCEPTANCE VERSUS APPROVAL—The spirit of the Phari-
sees is alive and well in every age, leading us to suppose 
that holiness means avoiding association with people who 
are struggling with grievous temptations and sin. On the 
other hand, the spirit of Balaam is also present in every 
generation, urging approval of wickedness and participation 
in their sin. Jesus is the Good Shepherd who seeks after the 
wandering sheep and the Good Physician who reaches out 
to the spiritually sick without, however, condoning sin. We 
should seek to represent Christ to others, including His 
readiness to associate with “publicans and sinners” in com-
passionate ministry, without approving of their sinful ways. 
This would include our careful readiness to show Christ’s 
compassion to men and women caught in the web of same-
sex temptations and sin (see Jude 23).
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LISTENING—Scripture exhorts us to “be swift to hear, slow 
to speak” (James 1:19). A quickness to listen is especially 
important when dealing with needs as sensitive and complex 
as same-sex desires. A readiness to get to know the person to 
whom you are ministering is important. The “swift to hear” 
principle also calls us to a humble willingness to read, seek 
counsel, and learn from others, especially when ministering 
in an area in which we may not have had much personal 
exposure before. Be a good listener as you get to know the 
person to whom you are ministering. 

PRAYER—Prayer is essential. In prayer, we acknowledge our 
dependence on the Spirit’s intervention to accomplish our 
sanctification. In prayer, we rest our hope upon the Spirit 
for His mighty blessing on our otherwise fruitless efforts. 
Pray for those to whom you are ministering. Pray with them, 
too. Praying with them helps to strengthen their awareness 
of God’s reality and presence with them in their struggles. 
Remember that the Father delights to answer prayer.

These fourteen points of guidance are not exhaustive, and 
most of these points are standard principles for counseling 
relevant for ministry to any area of struggle. But we have 
endeavored to show the application of various discipleship 
principles to same-sex temptations, specifically.

1. Illustrating the variety of ways sanctification unfolds, Jones and Yarhouse 
summarize the testimonies of nearly one hundred men and women pursuing 
sexual wholeness in Christ through the ministries of Exodus International. Of 
that group, they identify those who experienced complete transformation of 
their desires (“conversion”), others with some remaining struggles but significant 
victory (“chastity”), and others continuing to struggle but with sustained hope 
(“continuing”), along with some who sadly experienced no significant change and 
lost hope (“confused” and “gay identity”). (Stanton L. Jones and Mark A. Yar-
house, Ex-gays, 287–93.) These are the same kinds of experiences which might 
be identified in any area of temptation, not just sexual orientation struggles.

2. Joe Dallas, Desires in Conflict: Hope for Men Who Struggle with Sexual 
Identity (Eugene, Ore.: Harvest House, 2003), 44.

3. Joe Dallas, Desires in Conflict, 114–18.

Taken from Chapter 6: “Pastoral Implications” from The Gospel & Sexual Ori-
entation, edited by Michael Lefebvre, © 2012, pp. 57–65. Used by permission 
of Crown & Covenant Publications, Pittsburgh, PA, crownandcovenant.com. 

A person may need nurture in basic biblical disciplines in 
order to comprehend Scripture’s instructions on sexuality.6 
Faith in the cross of Christ with repentance for all one’s 
sin against God is, of course, foundational to any work of  
sanctification—including sexual renewal. Multiple disciple-
ship issues are often intertwined in a person’s life. Even 
where it is not possible to see connections between various 
areas of growth, Christ calls us to show His love to whole 
people in all areas of life (Matt. 28:19–20).

Rather than addressing same-sex struggles as a “special” 
problem, or a “condition” to be treated in isolation from all 
others, sexuality should be viewed as one important aspect 
of Christian witness and discipleship.

Finally, it needs to be affirmed that the first priority in min-
istry to all unbelievers, whatever their particular sins and 
temptations, is the ministry of evangelism. Apart from the 
presence of God’s Spirit, no victory over sin and temptation 
can be expected. The following guidelines are provided in 
that conviction.

It is God’s Spirit who overcomes the sinful tendencies 
and resistance in our hearts. He patiently softens our hearts 
to bring about a new longing for holiness and empowers us 
to ref lect that holiness (Ezek. 36:25–27). Therefore, when 
ministering to those who have no evidence of the Spirit’s 
conviction and no evidence of repentance, the first priority 
is the gracious call of the gospel. God’s Word calls men 
and women involved in sin of any kind to repent and bow 
the knee to Christ their Creator and the only Redeemer. 

The first priority in ministry to all unbelievers, what-
ever their particular sins and temptations, is the ministry  
of evangelism.

The guidelines in the next article do not replace evange-
lism. Instead, they presuppose some level of responsiveness 
to the Spirit’s work through the Gospel, bringing a desire 
(even if just a budding desire) for holiness in Christ.

1. Illustrating the stereotype of the church fostered in the gay community: 
Louis Crompton, Homosexuality and Civilization (Cambridge, Mass.: First 
Harvard University Press, 2006).

2. According to WLC 150, “All transgressions of the law of God are not 
equally heinous; but some sins in themselves, and by reason of several aggra-
vations, are more heinous in the sight of God than others.” The subsequent 
question (WLC 151) offers guidance for discerning what those aggravations are 
that make some sins more heinous than others.

3. See fuller discussion of this in Chapter 11 of The Gospel and Sexual Ori-
entation.

4. An article in the August 1998 issue of Newsweek observed, “Few identities 
in America are more marginal than ex-gay.” As marginalized as those in the 
homosexual community may feel, those who profess to have been changed (to be 
“ex-gay”) are more so. (Joe Dallas, Desires in Conflict: Hope for Men who Struggle 
with Sexual Identity [Eugene, Ore.: Harvest House, 2003], 53.)

5. See especially, Stanton L. Jones, Mark A. Yarhouse, Ex-gays?: A Lon-
gitudinal Study of Religiously Mediated Change in Sexual Orientation (Downers 
Grove, Ill.: IVP, 2007).

6. Refer to Chapter IV of The Gospel and Sexual Orientation. We there 
showed how some Bible scholars cite Scripture in their efforts to legitimize 
homosexuality, but the understanding of Scripture used in those approaches 
is f lawed. In some cases, discipleship in the nature of Scripture and the role 
Scripture itself calls us to give it in our lives could be important.

Taken from Chapter 6: “Pastoral Implications” from The Gospel & Sexual Ori-
entation, edited by Michael Lefebvre, © 2012, pp. 57–65. Used by permission 
of Crown & Covenant Publications, Pittsburgh, PA, crownandcovenant.com. 

(continued from page 21)
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When I was in high school, the topic of sexuality was just 
beginning to go viral. However, since I received a sound Bible 
education throughout my formative years and had excellent 
teachers for apologetics and Christian living, I thought I was 
ready to face these issues in college. I was wrong.

Five semesters into college, the lies became so cun-
ning and persuasive that I was suddenly asking myself if I 
believed the Bible after all. My doubt grew until one day, 
after my genetics class, I found myself in the library desper-
ately reading my Bible, attempting to convince myself that 
its teachings on sexuality were still true. 

By the grace of God, this moment that could have been 
the breaking point of my faith was instead used for my con-
version, and Jesus became the solid rock that I planted my 
feet on through many more attacks on my Christian world-
view. However, as I continued college, I dedicated myself to 
ref lecting deeply on what had happened to bring about that 
crisis. How had I gone from being so sure of what I believed 
to doubting the whole Bible in less than three years? 

As I investigated, the first thing I realized was that the 
college environment uses very different tactics for attack-
ing the Christian faith than I had expected. I should have 
known better. Satan, since he is the father of lies, is an 
expert in devising them and enticing people to believe them.  
I thought people would explicitly tell me that everything I 
believed was wrong, but instead, they kept subtly implying 
this so that doubt would slowly grow in the back of my 
mind. I thought it would be clear when a statement or text 

was telling a lie, but instead, I found error mixed with a lot 
of truth. Therefore, I was caught off guard. For a while, I 
wasn’t sure where the threat was coming from. I only knew 
that something was causing me to doubt the Bible. It wasn’t 
until I sorted out all the happenings in my college years that 
I found that these tactics were hiding a massive, triple-lie 
foundation that formed the basis for all arguments in favor 
of aberrant sexuality.

THE TRIPLE-LIE FOUNDATION THAT  
DISTORTED SEXUALITY IS BUILT ON
As I began to untangle the web of lies, the first thing I 
found was that their roots all go back to the theory of evolu-
tion. Most who embrace this theory reject any supernatural 
inf luence in the origin of the universe and explain the exis-
tence of all matter and energy through completely natural 
processes. Now, if this is assumed to be true, then the second 
lie logically follows. The second lie is that human beings are 
merely animals—physical beings with no spiritual element 
whatsoever. If this second lie is assumed to be true, then the 
third lie will be accepted. The third lie is the belief that every 
process going on inside a person and every problem he or she 
may have is only due to biological and chemical processes. 

The implications of these three lies combined are stag-
gering. If everything within a person can be explained by 
biology and chemistry, then abnormal sexuality is just a 
product of natural processes. As a result, feelings and even 
base instincts are what a person bases their sexual identity 
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on. Furthermore, any faith or objective code of morality 
that condemns the LGBTQ lifestyle is nothing more than 
a product of neurons firing in a person’s brain. Therefore, 
these beliefs or codes have no authority to condemn that 
lifestyle. In addition, feelings are inherently personal and 
what a person feels cannot be felt by another. By these two 
ideas, neither any person nor the Bible has any grounds to 
condemn homosexuality. 

To illustrate, I will detail the incident that brought about 
my personal faith crisis. On that fateful day, my genetics 
professor lectured for a full 50 minutes on how a person’s sex 
develops. She started by discussing X and Y chromosomes, 
but then she explained that, as a baby develops, there is a lot 
more that goes into sexual development than merely chro-
mosomes. She finished by describing all the ways sexuality 
can develop so that the individual is neither male nor female 
but a combination of the two. 

BREAKING DOWN THE LIES
Reflecting on this class period later, I realized that this pro-
fessor’s over-emphasis on the physical had actually inserted 
the idea into my mind that homosexuality and transgender-
ism are solely physical issues. Even though I would have 
professed to believe that homosexuality is a physical and 
spiritual issue, I had unknowingly divorced that idea from 
reality in my mind over time. I should have realized she 
was a materialist because she was open about her belief in 
evolution. Therefore, I should have concluded that she only 
sees sexuality as a physical issue, thereby rejecting that the 
spiritual and moral side of it exists.

Because the infallible Word of God says that every 
human is a unified whole as a physical and spiritual being, 
we must make a distinction between the material and imma-
terial part of a human. We may not always be able to control 
what is happening in our bodies, but we are responsible to 
God for what is happening in our spirit, or, to use the Bible’s 
terminology, the thoughts of our hearts. We know that the 
spirit of a man is what God judges since the Bible says, 
“Man looketh on the outward appearance, but the LORD 
looketh on the heart” (1 Sam. 16:7).

It was very liberating for me to rediscover the truth of 
man’s duplex nature. I began to pore over texts such as, “Be 
ye transformed by the renewing of your mind” (Rom. 12:2), 
“A merry heart doeth good like a medicine” (Prov. 17:22), 
“The law of God is in his heart; none of his steps shall slide” 
(Ps. 37:31), “A good man out of the good treasure of his 
heart bringeth forth that which is good” (Luke 6:45), and 
especially, “Those things which proceed out of the mouth 
come forth from the heart; and they defile the man. For 
out of the heart proceed evil thoughts, murders, adulteries, 
fornications, thefts, false witness, and blasphemies” (Matt. 
15:18–19). Gradually, I came to realize that a person’s spirit, 
or heart, is the source of his bodily behavior, no matter 

what he or she is born with. A person’s pure thoughts will 
eventually produce pure words and actions, and a person’s 
evil thoughts will eventually produce evil words and actions. 
The amazing truth is that a person who has the Holy Spirit 
living inside him or her has been given the power to con-
trol their thoughts, even though remaining sin makes this 
a constant battle.

The implication of this is that we can tell people they can 
choose whether to live an LGBTQ lifestyle or not because 
God has provided a means to control the lustful and other-
wise sinful thoughts that are the source of their actions.

STARTING A CONVERSATION
Consequently, when we start a conversation about homo-
sexuality, it is crucial for us to understand that anyone who 
makes a case for homosexuality is likely believing all or 
part of the triple lie. They think that humanity is merely 
physical, and therefore, they think that aberrant sexuality 
is merely a physical problem. That is why people today say 
things like, “How dare you judge him when he was born 
that way and can’t help it!” 

This is why I propose a different method for starting 
a conversation with someone who supports the LGBTQ 
cause. Every conversation is different, so there is no blue-
print, but having this general method in your mind will 
be useful. First of all, it is of the utmost importance not 
to approach the conversation with an air of pride. Rosaria 
Butterfield states, “Original sin is the most democratizing 
concept in the world.” What this means is that the first 
step in any conversation is the recognition that you stand 
with other human beings as fellow sinners in need of the 
same powerful and gracious Redeemer. Once you initiate 
the conversation, you first must listen well and ask good 
questions to determine if the person believes that LGBTQ 
is only a physical phenomenon, and then explain what the 
Bible teaches about the duplex nature of humanity. If he or 
she does not understand this part of the biblical worldview, 
then he or she will continue thinking that the Bible’s con-
demnation of homosexuality is a harsh judgment against 
people who can’t help what they are doing. If this person 
supports the LGBTQ cause but also believes the Bible, you 
will need to explain to him or her how these two views are 
inconsistent because a person is both a body and spirit. By 
God’s grace, He can use you as an instrument in His hands 
to enlighten the understanding of a person who has bought 
into this thinking and practice. In the end, the object is 
not to win the argument, but to have the person’s mind 
and heart and practice changed by God’s truth, which is 
unshakeable, unchangeable, and life-transforming—just as 
it was for me after that genetics lecture.

Meleah Bazen graduated from Grand Valley State University and teaches at 
Plymouth Christian Elementary School in Grand Rapids, Michigan.

24  The Banner of Sovereign Grace Truth  JANUARY/FEBRUARY 2019



Reformed confessional theology studies the Reformed 
Confessions in the context of a history of the church’s 
faith. There were well over a hundred such statements 
of faith composed in the sixteenth and seventeenth cen-
turies.1 As statements of truths embraced by Reformed 
churches and their members, confessions express the 
mind of Reformed believers as instructed and formed by 
God’s Word. If we neglect these historic statements of 
faith, we end up with mindless and spineless Christianity 
—more fit to drift like a jellyfish than to swim against 
the stream of this world. 

Composing confessions of faith is often an act of cou-
rageous Christianity, as we see from the life history of the 
people who wrote the classic continental Dutch-German 
family of doctrinal statements: the Belgic Confession of 
Faith (1561), the Heidelberg Catechism (1563), and the 
Canons of Dort (1618–1619).2 The authors made their 
confession out of personal faith in Christ and fervent love 
for God—sealed with their tears and sometimes their 
blood, as was the case with Guido de Brés (1522–1567), 
author of the Belgic Confession, who was finally cap-
tured and martyred after being pursued for several years. 
Reformed confessional theology was not written to pick a 
fight, but to protect the church in the battles she already 
faces and to nurture Christians in the truth, as we see in 
that pastoral masterpiece, the Heidelberg Catechism. In 
short, the Belgic Confession was written to witness to the 
world what the Reformed church believes, the Heidelberg 

Catechism was written to instruct the Reformed church 
in the truth within her own ranks, and the Canons of 
Dort was written to defend the Reformed church from 
errors and heresies. 

The Judgment of the Synod of Dort on the Five Main 
Points of Doctrine in Dispute in the Netherlands is popularly 
known as the Canons of Dort or the Five Articles against 
the Remonstrants.3 A canon is an official ruling (having 
the force of law) in a doctrinal dispute or discipline case 
brought before a synod of the churches. The word derives 
from the Greek noun kanōn, which literally refers to a rod 
or rule such as one used by builders, such as a yardstick, 
and hence came to signify a standard for belief or con-
duct. After his exposition of justification by faith alone 
and sanctification by the Spirit, the apostle Paul said, 
“As many as walk according to this rule [kanōn], peace 
be on them” (Gal. 6:16). The Canons of Dort furnish 
those who build up Christ’s church with important tools 
for constructing right beliefs (orthodoxy) leading to right 
action (orthopraxy), both by the grace of God. 

The Canons of Dort consist of doctrinal statements 
adopted by the Synod of Dort, which met in the city of 
Dordrecht four centuries ago in 1618–1619. Although 
this was a national synod of the Reformed Churches 
of the Netherlands, it had an international character. 
Twenty-seven foreign delegates representing eight coun-
tries were seated alongside sixty-two Dutch delegates.

CANONS OF DORT 
400th Anniversary

CHURCH HISTORY  |  DR . JOEL R . BEEKE



The Synod of Dort was convened to settle a serious 
controversy in the Dutch churches initiated by the rise of 
Arminianism. Jacobus Arminius (Jakob Hermanszoon, 
1560–1609), a theological professor at Leiden Univer-
sity, differed from the Reformed faith on a number of 
important points. After Arminius’s death, forty-three 
of his followers presented their heretical views to the 
States General or parliament of the Netherlands. In this 
document, called the Remonstrance of 1610, and even 
more explicitly in later writings, the Arminians taught 
(1) election based on foreseen faith, (2) the universality 
of Christ’s atonement, (3) the free will and limited (or 
partial) depravity of man, (4) the resistibility of grace, 
and (5) the possibility of falling from grace. They asked 
for the revision of the Reformed churches’ doctrinal stan-
dards and for government protection of Arminian views. 
The intensity of the Arminian-Calvinist conf lict led the 
Netherlands to the brink of civil war. Finally, in 1617, 
the States General voted 4 to 3 to call a national synod 
to answer the challenge of Arminianism.

The synod held one hundred and eighty formal ses-
sions over a period of seven months, from November 
1618 to May 1619. Thirteen Arminian theologians, led 
by Simon Episcopius, tried to delay the work of the synod 
and divide the delegates. Their efforts proved unsuccess-
ful. Under the leadership of Johannes Bogerman, the 
Arminians were finally dismissed from the synod after 
the fifty-seventh session.

The synod then developed the Canons, which thor-
oughly rejected the Remonstrance of 1610 and scripturally 
set forth the Reformed doctrine on the debated points. 
These points, known today as the five points of Calvin-
ism, are: unconditional election, limited atonement, total 
depravity, irresistible grace, and the perseverance of the 
saints. Though these points do not represent all of Cal-
vinism and are better regarded as Calvinism’s five answers 
to the five errors of Arminianism, they certainly lie at 
the heart of the Reformed faith, particularly Reformed 
soteriology, for they f low out of the principle of absolute 
divine sovereignty in saving sinners. They may be sum-
marized as follows: (1) Unconditional election and saving 
faith are sovereign gifts of God. (2) While the death of 
Christ is sufficient to expiate the sins of the whole world, 
its saving efficacy is limited to the elect. (3, 4) All human 
beings are so totally depraved and corrupted by sin that 
they cannot exercise free will toward, nor effect any part 
of, their salvation. In sovereign grace God irresistibly 
calls to faith and regenerates the elect to newness of 
life. (5) God graciously preserves the redeemed so that 
they persevere to the end, even though they are troubled 
by many infirmities as they seek to make their calling 
and election sure. Simply stated, the subject matter of 
the Canons is sovereign grace conceived, sovereign grace 

merited, sovereign grace needed and applied, and sover-
eign grace preserved.

Although the canons have only four sections, we 
speak of five points or heads of doctrine because the can-
ons were structured to correspond with the five articles 
of the 1610 Remonstrance. The third and fourth sections 
were combined because the Dortian divines considered 
the doctrines of man’s total depravity and God’s irresist-
ible grace to be inseparable, and hence designated them 
as “Head of Doctrine III/IV.”4

The Canons are unique because of their role as a judi-
cial decision in the Arminian controversy. The original 
preface called the canons a “ judgment, in which both 
the true view, agreeing with God’s Word, concerning 
the aforesaid five points of doctrine is explained, and the 
false view, disagreeing with God’s Word, is rejected.” The 
Canons are limited, however. They focus only on the five 
points of disputed doctrine. Each section of the docu-
ment includes a positive and a negative part: the former, 
an exposition of Reformed doctrine on the subject and 
the latter, a rejection of corresponding Arminian errors. 
In all, the canons contain fifty-nine articles of exposition 
and thirty-four rejections of error.

The Canons form a scriptural, balanced document 
on the specific doctrines at issue. Of the Three Forms of 
Unity,5 the Canons alone were formulated by an ecclesias-
tical assembly, and one that represented the view of all the 
Reformed churches of their day. All Dutch and foreign 
delegates, whether of supralapsarian or infralapsarian 
persuasion, without exception, affixed their signatures to 
the Canons. Then they joined in a service of thanksgiving 
to praise God for preserving the doctrine of sovereign 
grace among the Reformed churches.

The Synod of Dort produced one of the most mature, 
biblically balanced, and evangelical statements of the 
doctrine of salvation ever written. For example, the treat-
ment of sovereign predestination begins with man’s sin 
and the good news of salvation to all who believe in 
Jesus Christ. The treatment of particular redemption 
opens with the necessity of satisfying God’s justice by 
the punishment of sin, which means that the salvation of 
sinners requires a substitute to die in their place. Thus, 
these distinctive Reformed doctrines are grounded in 
the gospel. It is important for all Christians to attain the 
biblical balance and gospel grounding that the Canons of 
Dort present, but it is particularly crucial for preachers 
and teachers of God’s Word. 

The Canons of Dort have meant a great deal to the 
present writer for half a century now, ever since I was 
first converted. When I was a teenager, I struggled with 
the doctrine of predestination for months until I real-
ized that the Canons were scripturally accurate in their 
biblical, pastoral, sensitive, and warm presentation of this 
doctrine. Through reading the Canons of Dort, I learned 
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as a teenager that the great question to be answered is not, 
“How could God reject anyone and send His own crea-
tures to hell?” but rather, “How could God elect anyone 
and bring His fallen, hell-worthy creatures into heaven 
to be with Him forever?” The Canons helped me be more 
amazed by “amazing grace” than I had ever been before. 

Later on, when doing a doctoral dissertation on 
assurance of faith for Westminster Seminary, I came to 
appreciate and treasure the beauty and balance of Dort’s 
treatment of this doctrine in Head V. I saw as never before 
how the Canons of Dort paved the way for the Westmin-
ster Confession’s magisterial treatment of assurance in its 
renowned Chapter 18—a chapter that has codified the 
Reformed view of this doctrine ever since. More recently, 
Dort’s Reformed stress on preaching, and its encourage-
ment to pastors to boldly proclaim the lofty doctrines 
that it unpacks from a biblical, doctrinal, experiential, 
and practical vantage point, has moved me to write on  
this subject.6

In sum, though the Canons of Dort are a document 
worthy of historical study and theological analysis, their 
value does not end with the intellectual or academic. 
The Canons declare the redeeming love of God in Jesus 
Christ for fallen, corrupt, helpless sinners—the greatest 
love story of all. “We love him because he first loved us” 
(1 John 4:19). So, the Canons are a call to love the Lord 
our God with all our heart, soul, and strength; and to 
love our neighbor as ourselves. 

The Canons of Dort cannot be rightly received or 
understood without prayer to God and faith in His 
Word. The synod was convened with prayer, and the 
Canons themselves call for prayer. They conclude with 
a prayer that God’s Son, seated at the right hand of 
God, will empower and sanctify His servants so that 
they may glorify God and edify men. The Synod of 
Dort closed not with an academic debate, but a wor-
ship service where the delegates heard a sermon on 
Isaiah 12:2–3: “Behold, God is my salvation; I will 
trust, and not be afraid: for the LORD JEHOVAH is my 
strength and my song; he also is become my salvation. 
Therefore with joy shall ye draw water out of the wells  
of salvation.” 

Why not take the occasion to study the Canons of 
Dort in this four hundredth anniversary year with an 
open Bible, an open heart thirsting for Christ, and an 
open mouth proclaiming the praises of God? I recom-
mend that you do so by reading W. Robert Godfrey’s new 
book on the Canons of Dort, which walks you through 
the Canons in a popular, edifying way.7 Studying the 
Canons of Dort will profit your mind and soul immensely 
and will help you in proclaiming and defending the faith, 
and in evangelizing your friends. 

1. James T. Dennison Jr., Reformed Confessions of the 16th and 17th Cen-
turies in English Translation, 1523–1693, 4 vols. (Grand Rapids: Reformation 
Heritage Books, 2008–2014), contains 127 such confessional statements. 

2. The other two major families of Reformed confessional statements 
of faith that are still living documents for significant numbers of churches 
today are the British–Scottish family of the Westminster Standards con-
sisting of the Westminster Confession of Faith, Shorter Catechism, and 
Larger Catechism; and the Swiss family of the First and Second Helvetic 
Confessions of Faith. 

3. Dennison Jr., Reformed Confessions, 4:120–53.
4. The Arminians accused the Reformed of separating these two doc-

trines, and then claimed that by teaching man’s total depravity the Reformed 
were promoting a hopeless Christianity. In response, the Reformed asserted 
that man’s total depravity should never be considered apart from God’s 
irresistible grace. They turned the Arminian charge on its head by asserting 
that the Arminians were promoting a hopeless Christianity by deceiving 
people into unbiblically believing that man can act out of his own free will in 
his own strength to accomplish part of his salvation. Such teaching was truly 
hopeless teaching according to the Reformed, for faith, which is essential, is 
also the gift of God (Eph. 2:8). 

5. Reformed churches speak of the “Three Forms of Unity” (Belgic Con-
fession, Heidelberg Catechism, and Canons of Dort) just as Presbyterians 
speak of the “Westminster Standards.”

6. Joel R. Beeke, Reformed Preaching: Proclaiming God’s Word from the 
Heart of the Preacher to the Heart of His People (Wheaton, Ill.: Crossway, 
2018), 256–64.

7. W. Robert Godfrey, Saving the Reformation: The Pastoral Theology of 
the Canons of the Synod of Dort (1618–1619) (Lake Mary, Fla.: Reformation 
Trust, 2019). Parts of this article have been adapted from the preface I wrote 
for this book, and are used here with permission. 
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THE SYNOD OF DORT IN ACTION
CHURCH HISTORY  |  DR . HERMAN SELDERHUIS

Delegates at our synods sometimes find a two-day synod a long 
time to meet. The Synod of Dort took over half a year. What kept 
it busy for so long? Read on.

MANDATE, LOCATION, AND PARTICIPANTS
The main goal of the Synod, as convened by the States 
General, was to remove the debates and conf licts troubling 
the churches. The aim was not to excommunicate one of 
the conf licting parties but to restore peace. This was also 
the charge which foreign churches and rulers gave to their 
delegates. Peace here meant maintaining confessional unity 
among the Calvinists in Europe—a unity seen as endan-
gered by the Remonstrant plea to revise the confessions. 
Dort should also be recognized as a confirmation of the 
political victory attained by Prince Maurice, but this goal 
was not defined in the official documents. 

On June 25, 1618, the States General, or government, 
sent letters to the provincial synods, King James I of Eng-
land,1 the Reformed churches in France, the Elector of the 
Palatinate, the Count of Hesse, and the Reformed can-
tons in Switzerland, requesting each to send three or four 
theologians. The invitation was accompanied by the Five 
Articles of the Remonstrants. All provincial synods were 
asked to send in their proposals for items to be discussed, 
known as gravamina. Every provincial synod was to send 
six delegates, including three or four pastors. Later, it was 
decided to invite also the churches of Bremen, East Frisia, 
Nassau-Wetteravia, Brandenburg, and Geneva. 

The reason for inviting foreign delegates was not only 
the importance of the issue at stake and its consequences for 
politics and international Calvinism, but also the fact that 
similar discussions had been occurring in Heidelberg and the 
Palatinate as well as in Cambridge (1590s) and Bern (1588). 

The States General declared that only the Word of God 
was to be the decisive norm, and every delegate should swear 
to strive only for the honor of God and peace in the church. 
The States General also requested that every province 
appoint two Reformed individuals as state delegates (com-
missarissen politiek) to supervise the Synod’s organizational 
aspects. On November 20, 1617, Dordrecht, a Reformed city 
in a safe area and home to two national synods in 1574 and 
1578, was chosen. 

The Synod was called the “National Synod of Dor-
drecht,” but it had an international character. There were 
twenty-six international delegates in attendance from eight 
foreign territories (Great Britain, the Palatinate, Hesse, the 
Swiss cantons, Nassau-Wetteravia, Geneva, Bremen, and 
Emden). The French delegates were forbidden to participate 

by King Louis XIII, and the Brandenburg delegates were 
prevented from attending because of Lutheran opposition. 

In addition to delegates from provincial synods, the 
Dutch academies (in Leiden, Franeker, Groningen, Hard-
erwijk, and Middelburg) each sent a professor of theology.2 

They were counted as church delegates with the right to vote 
as a separate delegation.3 The States General sent eighteen 
state delegates. In all, there were nineteen ecclesiastical 
delegations present at the Synod—one with the professors; 
ten with Dutch ecclesiastical delegates, representing the 
various provincial synods and the Walloon churches; and 
eight foreign delegations. 

SYNODICAL PROCEDURES
The Synod usually convened in the morning starting at 9:00 
a.m., as well as in the afternoon starting at either 4:00 p.m. 
or 6:00 p.m., from Monday through Friday and occasionally 
on Saturday.4 At first, these meetings were mostly open to 
the public and usually well attended by spectators, including 
women and young people. On sensitive issues, the sessions 
were closed to visitors. After the expulsion of the Remon-
strants, many of the sessions were closed; the Post-Acta 
sessions (after the foreign delegates left) were all closed.

Between the general sessions, each delegation met sepa-
rately to formulate a judgment (iudicium) on the topic that 
was to be discussed at the Synod the next day. Usually, these 
iudicia were submitted in written form, but sometimes they 
were only offered orally. With nineteen delegations submit-
ting their own iudicium, you can imagine the time it took for 
them to be read and discussed at the Synod. The speaking 
order followed the seating order of the delegations, which 
was ordered by rank as determined by the States General. 
The British were always first. The officers of the Synod 
would collect these iudicia and then formulate a proposal for 
a general iudicium, which was then presented to the Synod to 
be voted on. Votes were by delegation and not by individu-
als, unless unanimity could not be reached.

Sometimes special committees were appointed for spe-
cific tasks; for example, a committee to draft the Canons, to 
deal with the Kampen discipline case against four Remon-
strant ministers, or to report to the States General. 

CHRONOLOGICAL OVERVIEW OF THE SYNOD 
Between the opening and the closure of the Synod, four 
periods can be discerned:

November 13 – December 5, 1618: Pro-Acta Sessions
On the day before the opening of the Synod, the Dordrecht 
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pastors Lydius and Du Pours conducted Dutch and French 
church services as a spiritual preparation for the coming 
weeks and months. The official Synod opening took place in 
the Kloeveniersdoelen on Tuesday morning, November 13, 
1618, with an address and prayer by the local pastor, Lydius. 
Then followed a speech by Martinus Gregorii on behalf of 
the States General. In the second session, on Wednesday, 
November 14, the delegates submitted their credential let-
ters, after which the officers of the Synod (“moderamen”) 
were elected. Johannes Bogerman, pastor at Leeuwarden, 
became president. Jacobus Rolandus, pastor at Amsterdam, 
and Hermannus Faukelius, pastor at Middelburg, were 
appointed as assessors (vice-presidents). Sebastiaan Dam-
man, pastor at Zutphen, and Festus Hommius, pastor at 
Leiden, were chosen to be scribes (secretaries).

Bogerman started directly with the treatment of the Five 
Articles and proposed to invite some Remonstrant leaders to 
discuss these articles with them. After some debate, it was 
decided that the six spokesmen of the The Hague Confer-
ence of 1611 and two representatives from each province 
should appear before the Synod. Before these summoned 
Remonstrants arrived three weeks later, some other issues 
were considered first. These included a Bible translation, 
Heidelberg Catechism teaching, baptism, and book censure. 
The discussions on these issues are contained in the “Pro-
Acta” of the Synod (being “pro” or “before” the arrival of 
the Remonstrants).

December 6, 1618 – January 14, 1619:  
Procedural Debates with the Remonstrants

On Thursday morning, December 6, in the 22nd session of 
the Synod, the thirteen cited Remonstrants appeared. From 
that moment on, the “Remonstrant issue” dominated the 
Synod. Episcopius acted as their leader and gave a speech 
on December 7, in which he strongly attacked the Dutch 
theologians, the state delegates, and Prince Maurice. The 
Remonstrants demanded to be treated as equal in right and 
status as the delegates—in a conference of equals. However, 
they were informed that they were summoned before this 
Synod to give an account of their views. 

On December 11, the Remonstrants declared that they 
could not recognize this Synod as a judge in ecclesiastical 
matters. The discussions proceeded with difficulty, and the 
Remonstrants’ attitude made discussions on actual theologi-
cal issues all but impossible. The Remonstrants proposed 
to alter the order of treating the issues at stake and focus 
on the doctrine of reprobation. In focusing on reprobation, 
they wanted to drive a wedge between the infralapsarian and 
supralapsarian delegates and hoped to find support for their 
views, especially from foreign delegates. Neither goal was 
reached. In addition, they criticized the Synod for putting 
them a priori under suspicion. They kept arguing that the 
Synod had no legal authority. 

These difficulties eventually led the States General to 
declare that the uncooperative Remonstrants should be exam-
ined only from their writings. Finally, the president of the 
Synod, Bogerman, after an emotional speech, expelled the 
Remonstrants from the assembly on January 14, 1619, with 
the words “Dimittimini exite” (“You are dismissed, get out 
now”). Not everyone appreciated Bogerman’s tone, but there 
was agreement that the Remonstrants needed to be expelled.

January 15 – May 9, 1619: 
Preparing a Response to the Remonstrants 

After the expulsion of the Remonstrants, a new procedure 
was used to prepare a formal response to the Remonstrant 
issue. The nineteen delegations were asked to draw up their 
opinions (iudicia) on each of the Five Articles of the Remon-
strants from their writings. In the public sessions, many 
Dutch and foreign theologians gave speeches on the issues 
at stake. Some discussions were also held behind closed 
doors, such as the dispute between Gomarus, Lubbertus, 
and Scultetus and the delegates from Britain and Bremen. 
The sessions of March 7–21, when the iudicia on the Five 
Articles were read, were also closed.

Then a nine person5 drafting committee was appointed 
to prepare the Canons. While this committee was at work 
(March 25 – April 16), no sessions were held. The Can-
ons were drafted following a set pattern with the structure 
determined by the 1610 Remonstrance. In each chapter, 
the Synod’s view was first presented as the Reformed doc-
trine, followed by a rejection of the Remonstrant teachings. 
When the committee produced its first draft of the Canons, 
each delegation was called to make a copy and provide sug-
gestions for changes to the draft. With these suggestions, 
the committee prepared a revised draft. This process was 
repeated until the committee had a nearly final draft ready 
to present to the full Synod. On April 16 to 18, the Canons 
received final approval, except for a few points, and each 
chapter was signed by all members of the Synod on April 23.

In this period, the Synod also addressed three discipline 
cases. One concerned four Kampen ministers who were 
deposed for their Remonstrant convictions. A second con-
cerned Johannes Maccovius (1588–1644), a Polish professor 
teaching at Franeker University, who was accused of having 
extreme supralapsarian views and a loose lifestyle, which 
brought him in severe conf lict with his colleague Sibrandus 
Lubbertus. The Synod decided that a serious reprimand 
should be enough, and that he should reconcile with his 
colleague, which took several days of talking.  In the third 
case, the delegates agreed that Conrad Vorstius’s views were 
Remonstrant and contrary to the Reformed confessions. 
The political authorities then dismissed him as professor, 
and he left the country.

On May 6, 1619, all delegates as well as many Dutch and 
foreign guests convened for a plenary session in the Grote 
Kerk of Dordrecht. Bogerman opened the meeting with a 
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prayer, after which both scribes read aloud the 
Canons. The president then closed the meeting 
with a speech and prayer. 

The official closing of the international part 
of the Synod took place in the 154th session, on 
Thursday morning, May 9. State delegate Gre-
gorii expressed thanks on behalf of the States 
General, and the foreign delegates returned 
home, but not before they were treated to an 
opulent dinner. 

May 13 – May 29, 1619: Post-Acta Sessions
The Synod reopened in the afternoon of May 
13, without the foreign delegates who had been 
invited just for the Remonstrant issue. Now the 
Synod occupied itself with more national issues, 
making decisions on areas such as church order 
and liturgy. The language spoken and written 
switched to Dutch, and the public no longer had 
access to the sessions. 

On Wednesday morning, May 29, the Synod 
of Dort ended with its 180th, and final, session. 
After a short prayer in the Kloveniersdoelen, all 
members of the Synod proceeded to the Grote 
Kerk where the local pastor, Lydius, preached on 
Isaiah 12:1–3 in a public service. President Boger-
man and state delegate Muys van Holy spoke 
words of thanks. After a last prayer by the presi-
dent, all delegates extended to each other the hand 
of brotherly fellowship. Thus, the Synod, which 
had lasted six and a half months, was closed.

On July 2, the Acts of the Synod were 
approved by the States General. The next day, the 
Remonstrants who had attended the Synod were 
commanded to promise that they would refrain 
from any ecclesiastical activity. All but one 
refused to promise this, and those who refused 
were banned as “perturbateurs.”

1. Anthony Milton, The British Delegation and the Synod of 
Dort (1618–19) (Woodbridge: Boydell Press, 2005), 30-31.

2. The basis for their presence was the church order of Dor-
drecht 1578, Art. 51: “Soo de Classe ofte Synode in de plaetse 
daer de vniuersiteyt is te samen koemt, sullen de Professores der 
Theologie mede by koemen der welcker een wt der name der 
anderer stemme hebben sal” (Rutgers, Acta, 247).

3. H. H. Kuyper, De Post-Acta…van de Nationale Synode van 
Dordrecht, 104.

4. See H. Kaajan, De Pro-Acta der Dordtsche Synode in 1618, 
42–56, for a detailed description of the procedures.

5. Members, in addition to the three members of the modera-
men, were Scultetus, Diodati, Polyander, Waleaus, Trigland, and 
Carleton.

Dr. Herman Selderhuis is professor of Historical Theology at 
the Theological University of Apeldoorn, the Netherlands. 

Did you know? 
• The official language at the Synod was Latin so that delegates from 

various nations could understand each other. 
• The meeting place was the Kloveniersdoelen, a building in the center 

of Dordrecht where the local militia met, practiced, and stored 
their guns (called “klovers”). It was demolished in 1857.

• At the Synod, there were empty seats for the French Reformed del-
egates, highlighting their absence due to the refusal of the French 
king to allow them to be present.

• Around 125 delegates were present at the Synod. These included 
twenty-six foreign delegates, thirty-five ministers, eighteen elders, 
five divinity professors, and eighteen government representatives 
from the Netherlands.

• King James I sent four theologians of the Church of England: 
George Carleton, Joseph Hall, John Davenant, and Samuel Ward. 
Later, King James I also sent Walter Balcanqual and Thomas Goad.

• William Ames, an exiled minister serving the English church at 
The Hague, was the only nonconformist Puritan. He served as an 
important advisor to chairman Bogerman.

• The Dutch parliament paid the costs of the Synod; the total amount 
was never publicized. 

• Delegates received payment: Chairman Bogerman received 13 
guilders per day, British delegates 20 guilders, Swiss and German 
delegates 8 guilders, government official 6 guilders, and the Armin-
ians 4 guilders.

• All foreign delegates received a gold medallion as a commemora-
tive token of appreciation. The Dutch delegates received a silver 
medallion.

• At the end of the Synod, the city of Dordrecht offered a farewell ban-
quet for 130 people, costing 1,219 guilders. There was background 
music by musicians on stringed instruments and women who sang 
from behind curtains. 

• During the Synod, the English delegates organized banquets and 
freely extended invitations. The Swiss delegates celebrated the 100th 
year of the reformation in Switzerland by organizing a lavish meal.

• A great comet was observed in the night sky on November 27, 29, 
and 30, 1618. Mid-January, the comet appeared again, much to the 
distress of the Arminians who saw it as a portent of difficulties 
awaiting them.

• Swiss delegate Wolfgang Mayer traveled with James Trigland to The 
Hague to meet Prince Maurice and his brother. The visit went well, 
but on the way back their ship sank. They scrambled ashore and had 
to walk the thirty miles back to Dordrecht. Several times they were 
blown off the dike, but they finally arrived in Dordrecht at 9:00 a.m. 
Mayer went straight to the meeting to avoid missing the proceedings.

• Once the English delegates thought they would visit The Hague and 
did not get back to Dordrecht until 1:00 a.m., only to find the city 
gates closed. They had to wait in the cold until 5:30 a.m. before the 
gates were opened.
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Theory and practice, faith and life, and doctrine and godli-
ness are the best of friends. Biblical doctrine “is according 
to godliness” (1 Tim. 6:3). Paul binds “my doctrine” and 
“manner of life” together (2 Tim. 3:10). James exhorts to 
“be ye doers of the word, and not hearers only” (James 
1:22). Doctrine is the foundation and source of godliness, 
and godliness makes God’s people know and value doctrine 
the more.

Too often theory and practice are strange foes. Who of 
us are free of inconsistency between walk and talk? Who 
does not have inconsistencies between what our confes-
sions say that we believe and what our lives betray that we 
believe? The strangest is when we do not even realize how 
contradictory we are. That’s why we need to ask ourselves: 
to what degree am I a theoretical Calvinist and a practical 
Arminian? The comment of a visiting instructor during my 
seminary days has stuck with me: “We may be Reformed, 
but we have a lot of practical Arminians in our churches.” 
The issue is not what we label ourselves, but what the prac-
tice of our life says about our beliefs.

THEORETICAL ARMINIANISM 
Every member of a church that subscribes to Reformed Con-
fessions is Reformed in theory. The church’s confessions are 
her confessions of what she says she believes. Office-bearers 
can appeal to what confessing members have confessed to be 
true in the church’s confessions. Included in our confessions 
are explicit rejections of Arminian errors in the Rejections 
sections of the Canons of Dordt.

What then is doctrinal Arminianism? J. I. Packer sum-
marizes the Arminian doctrine as follows: 

The theology…stemmed from two philosophical prin-
ciples: first, since the Bible regards faith as a free and 
responsible human act, it cannot be caused by God, 
but is exercised independently of Him; second, since 
the Bible regards faith as obligatory on the part of all 
who hear the gospel, the ability to believe must be 
universal. Hence they maintained, Scripture must be 
interpreted as teaching the following [five] positions: 
(1) Man is never so completely corrupted by sin that 
he cannot savingly believe the gospel when it is put 
before him, nor (2) is he ever so completely controlled 
by God that he cannot reject it. (3) God’s election of 
those who shall be saved is prompted by His foresee-
ing that they will, of their own accord, believe. (4) 
Christ’s death did not ensure the salvation of anyone, 
for it did not secure the gift of faith to anyone; what it 

did was rather to create the possibility of salvation for 
everyone if they believe. (5) It rests with believers to 
keep themselves in a state of grace by keeping up their 
faith; those who fail here fall away and are lost. Thus, 
Arminianism made man’s salvation depend ultimately 
on man himself, saving faith being viewed throughout 
as man’s own work, not God’s in him.1

Maybe as you read these statements, you think: That 
doesn’t sound so bad. If doctrinal Arminianism does not 
trouble you, that may indicate how much of a practical 
Arminian you have become.

SYMPTOMS OF PRACTICAL ARMINIANISM
Let us ref lect on a sampling of other symptoms of practical 
Arminianism.

First, you resist hearing about the absolute sovereignty 
of God in saving whom He pleases and hardening whom 
He wills. You become irritated when you hear that sin-
ners only share in salvation by the sovereign, irresistible 
work of the Holy Spirit. You resist these teachings which 
you confess to be true because the spirit that animated the 
Arminians inf luences you.

Second, if someone asks you, “What makes you think 
you are saved?”, you simply respond, “Well, I believed.” It is 
true that those who believe are saved. But the way you talk 
sounds like your act of faith is your savior or at least decisive 
in your salvation rather than the Savior’s grace. That sounds 
little different from an Arminian’s way of talking.

Third, you are proud spiritually. You look down on 
others. You have no pity for those who are lost because 
they should just believe as you did. You have no patience 
for those who struggle spiritually because they should just 
be like you. You stand distant from those who fall into sin 
because you would never do that. This pride is rooted in an 
Arminian self-confidence.

Fourth, you postpone believing because you think when 
you want to believe, you will be able to just do it. You are 
like a person being swept in a boat along a river towards a 
waterfall without a fear because you think the moment you 
want to go upstream, you will just turn the key, the motor 
will roar and bring you to safety. That has proved a fatal 
practical Arminian error.

Fifth, you give up about others. You see straying loved 
ones and think: “If I had just said…, if I had just been 
more…, then they would have been saved.” Or you think, 
“If only I was good enough to convince them.” Or you 

ARE WE PRACTICAL ARMINIANS?
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simply think that there is no hope for them; they just won’t 
listen. Arminian ideas can be behind such discouragement  
and despair.

Sixth, you are in a perpetual state of uncertainty about 
whether you will reach the finish line as you run the Chris-
tian race. Your life is so up and down. Sometimes you think 
you are running toward the goal and other times fear you 
are running away. You wonder: how will it be in the end? 
Will I make it? Not the Reformed, but the Arminian sys-
tem promotes such a state of uncertainty.

Seventh, you think you need to borrow from Armin-
ians to be evangelistic. You present the gospel to others as: 
“God loves you. Christ died for you. The Holy Spirit wants 
to live in you. All you have to do is open your heart for 
Jesus.” You think that if you can make salvation attractive 
enough, church membership exciting enough, and worship 
entertaining enough, they will join the church. This sounds 
like practical Arminianism. 

Eighth, you think the covenant is God having done His 
part of promising you salvation and now it is up to you to 
respond in faith and repentance, or it depends on you to 
remain in covenant faithfulness. Whether this is a hyper-
covenantal or a federal vision view, behind it is a practical 
Arminianism.

Ninth, you think you have to move God to save you with 
your desire for God, your sorrow over sin, your humility, or 
your earnest prayers. You may have no use for Arminian-
ism, and yet this is an Arminian trait.

Ref lecting on these symptoms, who of us can say we are 
free of any infection of practical Arminianism?

THE SOURCE OF THIS PRACTICAL DISEASE
Why is practical Arminianism so attractive even to 
Reformed people? Even the hyper-Calvinistic Joseph 
Hussey had to confess: “I find it as natural in me to be an 
Arminian, as it is to breathe. I will own it, that every man 
before the power of grace changes him, has free will, or 
rather a slavish will to be an Arminian by nature; for we 
were all born so, and without the power of grace we must 
die so.”

Arminianism fits much better with our natural pride, 
self-dependence, and self-will than Reformed truth. Who 
naturally wants to acknowledge they are not just sick, but 
a spiritual corpse? Who naturally wants to bow under the 
God who is utterly sovereign and let God be God? Who 
naturally wants to be saved by the God-ordained Substitute 
who satisfied God’s justice to secure his or her salvation? 
Who wants to be overcome and kept by the irresistible 
grace of the Holy Spirit? No one. That does not suit our 
proud f lesh and our carnal mind that is enmity against 
God. That is why too many in Reformed churches still 
live as practical Arminians, trusting in and maintaining 
themselves rather than surrendering on the battlefield of 
free grace and embracing these truths as the most precious 

realities. That is why too many of God’s people are still 
infected by the practical Arminianism of the f lesh even 
when they have come to love the doctrines of grace.

If this practical Arminianism is the corrupt fruit of 
corrupt f lesh, then we need not ask whether it is a fearful 
thing. Practical Arminianism has many serious effects:

1. It dishonors God. It robs the triune God of His glory 
as the Alpha and Omega of salvation. It truncates the 
Father’s sovereign plan, diminishes the perfection  
of Christ’s priestly work, and slights the love of the 
Holy Spirit. 

2. It puffs up man. It makes the natural man not quite 
as bad as Scripture says he is and gives the believer 
some reason to boast. In doing so it keeps man from 
faith in Christ alone.

3. It easily hollows out experimental piety. Where the 
focus is on man’s activity in being saved and living 
the Christian life, the Holy Spirit’s work is ignored. 
Easily the nature of salvation and the Christian life is 
brought down to what we can do on our own without 
the Holy Spirit. With that, the death-knell to Spirit-
worked, experiential piety begins to toll.

4. It easily degenerates into ever more corrupted theo-
retical Arminianism. Where the overwhelming 
realities of the doctrines of grace ebb away experien-
tially under the inf luences of practical Arminianism, 
theoretical Calvinism dries up, crumbles, and is eas-
ily replaced with doctrinal Arminianism. Where 
doctrinal Arminianism holds sway, it easily degen-
erates into increasingly positive views of man and 
diminishing views of salvation. Jacob Arminius 
would be shocked to see the outworkings of Armin-
ianism today because he was much more orthodox 
than many Arminians today. Even the professed 
Arminian, Keith Drury, warned, “Arminians lean 
toward the humanist end of this continuum [between 
a sovereign God and a sovereign man] and thus are 
always in danger of becoming humanists.”2

Realizing (practical) Arminianism is rooted in and suits 
our corrupt nature must make us afraid of it because what 
comes from our natural f lesh will only harm us. This natural 
tendency only confirms the truth of our natural depravity, 
the corruption of our f lesh, and our need of the sovereign 
grace of the triune God. We should bring this disease to the 
Heavenly Physician who gives a free and sovereign grace 
cure for His own name’s sake.

1. J. I. Packer, “Introductory Essay,” in John Owen’s Death of Death in the 
Death of Christ (Banner of Truth), 4.

2. Keith Drury, “The Triumph of Arminianism (and its dangers)”; http://
www.drurywriting.com/keith/triumph.htm; accessed 17 September 2018.

Rev. David H. Kranendonk is the assistant editor of The Messenger and pas-
tor of the Free Reformed Church of Oxford County.
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EXPERIENTIAL CHRISTIANITY  |  KIM WAGNER

My Favorite Hymn
In February 2006 at the age of 48, Kim Wagner was 
diagnosed with a brain tumor, which has required three crani-
otomies and multiple Gamma Knife radiation treatments that 
have left her unable to walk without assistance. She resides 
in Columbia, South Carolina, where her husband pastors a 
small church. Throughout her prolonged illness, the Lord has 
given Kim a wide ministry of encouragement to others in the 
midst of her own trials. 

I heard hymns for the first time at the age of eleven. 
Up until then, I didn’t have any spiritual inf luences in 
my life. My parents were unbelievers and never went to 
church. Then God graciously saved my mother, and she 
began to take my brother and me to church as often as 
she could. I found this newfound zeal to take us to church 
odd and a bit annoying. Looking back now I am very 
grateful for my mom’s persistence. God blessed her faith-
fulness in getting me under the preaching of the gospel 
and graciously saved me when I was thirteen. The songs 
and hymns we sang at church took on a completely new 
meaning! I remember the words speaking very distinctly 
to my soul, but many of the truths they taught were not 
yet real to me. I was astounded that so many hymn writ-
ers spoke of hardship, grief, and sorrows. At that stage of 
my life such things were pretty foreign to me. 

But as we all learn as the years pass, life is full of 
troubles. We wouldn’t classify them all as “hardship, 
grief, and sorrows,” of course. But even when daily cares 
wear us down, our souls are grateful for the encourage-
ment found in a favorite hymn. And when truly difficult 
things rock our lives, we appreciate more than ever the 
hymns that were written by those who knew what it was 
to suffer.

I love many hymns, but one that continues to speak 
deeply to me, especially in the last several years, is “God 
Moves in a Mysterious Way.” Written by William Cowper, 
an Englishman who wrestled with life-long depression, 
this hymn paints a beautiful picture of the faith that sus-
tained him. 

The first two stanzas speak especially of God’s 
sovereignty: 

God moves in a mysterious way
His wonders to perform;
He plants His footsteps in the sea,
And rides upon the storm.

Deep in unfathomable mines
Of never failing skill
He treasures up His bright designs,
And works His sov’reign will.

I cannot know all the “whys” of the events in my life 
even though my f lesh wants to. What I do know is that 
our God is King over all, working His perfect, sovereign 
will with impeccable and beautiful design. The hymn 
continues:

Ye fearful saints, fresh courage take;
The clouds ye so much dread
Are big with mercy, and shall break
In blessings on your head.

Judge not the Lord by feeble sense
But trust Him for His grace;
Behind a frowning providence
He hides a smiling face.

When I am fearful because I don’t have control or 
because I’m dreading the future, the hymn advises me to 
meditate on the truth that my loving Father delights to 
show mercy and to surprise His people with overwhelm-
ing grace and blessings. When the way ahead is dark and 
I am tempted to let my thoughts run away with me, the 
hymn reminds me to trust the Lord. 

His purposes will ripen fast,
Unfolding every hour;
The bud may have a bitter taste,
But sweet will be the f lower.

Blind unbelief is sure to err,
And scan His work in vain;
God is His own interpreter,
And He will make it plain.

Instead of believing my plans are better than the 
Lord’s, I find joy and peace in submitting to my God, 
whose plan is perfect. Like Cowper, I have a precious, 
good, and wise Father who bears up with my lack of faith 
and my questioning spirit and who graciously shows me 
over and over that He can be trusted. 

I am so grateful that God’s mysterious ways are always 
good ways! Though I have certainly tasted the bitterness 
of the trials He sends my way, I now know—more than 
I ever have before—the sweetness of His grace.



In his Review of Ecclesiastical History, John Newton provides 
a glimpse for us into his Christ-centered view of the Old 
Testament. To summarize Newton’s teaching:

• After Adam’s fall, both he and his posterity were cor-
rupt and depraved, and sent into a perpetual state of 
misery.

• God immediately after Adam’s fall revealed the rem-
edy to this desperate situation.

• The Lord Jesus was promised as the seed of the 
woman. He would come as the great deliverer who 
would repair the breach made by sin and rescue God’s 
children from their ruin.

• In the Old Testament, this revelation of the Savior was 
veiled under types and shadows.

• This revelation was like the coming dawn; it became 
brighter and brighter as the time of Christ’s manifesta-
tion drew near.

• Though this revelation was veiled in types and shad-
ows, it was always sufficient to sustain the hopes and 
to purify the hearts of all the true worshippers of God 
in the Old Testament.

• In this sense, all the patriarchs and prophets from the 
Old Testament were Christians; their joy and trust 
centered in the promised Messiah.

• This was the same faith in the same Lord as our faith, 
as demonstrated in New Testament passages such as 
Romans 6, Galatians 3:16–17, and Hebrews 11.

• Throughout the Old Testament, God’s grace always 
preserved a spiritual people whose faith in the coming 
Messiah taught them the true meaning of the Levitical 
law and all the other shadows and types.

• The future advent of the Messiah had been revealed 
from the beginning and a remnant in every generation 
had faith in that revelation.

• The Old Testament saints beheld Christ’s day from 
afar off and rejoiced in His name (John 8:56; 1 Peter 
1:10–12; Heb. 11:13).

Newton demonstrates that the time of the coming of Christ, 
after many centuries of shadows, types, and prophecies, was 
not arbitrary. Rather, Christ came at the perfect time—a 
time that had been frequently predicted with increasing 
clarity and precision.

The coming of Christ was a wise and gracious appoint-
ment that put the truth of the depravity and helplessness of 
man, the mercy of God, and the truth of the Scriptures in 
the strongest possible light. It was at that time that Jesus 
Christ came as the only remedy for sin and as the great 
Savior foretold through the ages that so many had already 
placed their faith upon.

So why, with Newton, should we be committed to seek-
ing Christ in the Old Testament when He is so much more 
accessible in the New Testament? Let me give you seven 
reasons to encourage you:

It strengthens our apologetics.
Christ and His apostles repeatedly used the revelation of 
Christ in the Old Testament to prove who Jesus was and 
why He came to this earth. They use the powerful argu-
ment that this Messiah was predicted with great frequency 
and precision long before His birth in Bethlehem. If we 
neglect this ammunition, we are defending our faith with 
one hand tied behind our back.

It encourages Christian devotion.
When Christ showed himself in all the Scriptures to the 
disciples on the road to Emmaus, the effect was spiritual 
heartburn (Luke 24:32). One reason why so much Christi-
anity is so cold and dead is because we know so little of the 
spiritual warming that results from finding and enjoying 
Christ in the Old Testament.

It honors the whole Bible.
If we neglect the Old Testament or never preach or teach 
Christ from the Old Testament, we are unwittingly under-
mining the Bible. It looks as if the New Testament is 
inspired by God and useful, but the Old Testament is really 
quite irrelevant or mistaken.

It exalts the sovereign wisdom of God.
The most common response I’ve had when preaching 
Christ from the Old Testament is that it moves people to 
be in awe of God’s amazing wisdom and power in having 
the same plan in both Old and New Testaments, rather 
than Plan A in the Old Testament and, when that didn’t 
work, Plan B in the New Testament.

(continued on page 37)
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I shall show you the woeful inconveniences and the intoler-
able mischiefs that come from the lack of practicing this 
duty of meditation. I will show you that the lack of prac-
ticing this duty is the cause of all sin, and I will instance1  

in particulars.

1. The reason why people harden their hearts in sin 
and do not repent of their sins, but go on obstinately, 
is for lack of meditation.
“I hearkened and heard, but they spake not aright: no man 
repented him of his wickedness, saying, What have I done?” 
(Jer. 8:6). They did not repent because they did not ref lect 
upon what they did. They did not bethink themselves, so the 
phrase is: “If they shall bethink themselves…and repent”  
(1 Kings 8:47). They did not say, “I am undone by what I 
have done; I have lost God and heaven by what I have done; 
and if I do not repent, I am an undone creature forever.” No 
man repented of his wickedness because no man considered 
what he had done; for did you consider the evil that is in 
sin, did you dwell and abide upon it, did you commune with 
your own hearts and seriously consider what an evil and 
bitter thing it is to sin against God, you durst not willingly 
sin against God. The reason why men go on rashly, heed-
lessly, obstinately in sin is for lack of the meditation of the 
evil of sin. 

2. The reason why all the sermons we hear do us no 
more good is for lack of divine meditation. 
For it is with sermons as it is with food. It is not having 
food upon your table that will feed you, but you must eat it, 
and not only eat it, but concoct2 and digest it, or else your 
food will do you no good. So it is with sermons. It is not 
hearing sermons that will do you good, but digesting them by 
meditation. Pondering in your hearts what you hear must do 
you good. One sermon well digested, well meditated upon, 
is better than twenty sermons without meditation. Now 
meditation is that which will digest all the sermons you 
hear. There are some men sick with a disease that whatso-
ever they eat comes up presently; the meat never does them 
any good. So it is the custom of many of you. You hear a 
sermon, you go away, and never think of it afterward. This 
is just like food that you vomit up. 

There is a disease that some men have, that all the meat 
they eat goes through them; it never abides with them. 
Now, this meat never nourishes. So it is with the sermons 

you hear, I am sure, on the weekday, and I am afraid the 
sermons you hear on the Sabbath day go through you. You 
hear them and hear them and that is all you do. You never 
seek by meditation to root them in your hearts. That is the 
reason why you are so lean in grace, though you are so fully 
fed with sermons. 

It is with sermons as it is with plaster.3 If a man has a 
wound in his body and lays a plaster to the wound, this 
plaster will never heal him unless it abides upon the wound. 
If he takes it away as soon as ever it is laid on, it will never 
do him any good. So it is with sermons. If when you have 
heard a sermon, you never ponder and meditate on it, it is 
just like a plaster put on and then pulled off again. I am con-
fident the great reason why we have so many hunger-starved 
Christians that are lean in knowledge and lean in grace, 
though they hear sermon upon sermon—it may be on the 
Sabbath day they will hear four or five sermons—is because 
they concoct and digest nothing. They never ponder and 
meditate upon what they hear, and this is what our Savior 
Christ speaks of: by the seed that was sown by the highway 
side is meant a man that hears the Word and never thinks 
of it after he has heard it, but suffers the devil to steal it out 
of his heart. (Luke 8:5) As the husbandman that sows the 
seed in the highway, you know he never plows it, he never 
looks that it should come to anything. For many of you, the 
sermons you hear are like the seed sown in the highway; you 
never cover it by meditation, you never think of it when you 
have heard it, and that is the reason you get no more good 
by what you hear. 

3. The reason why the promises of God do no more 
affect your hearts, when the saints of God taste no 
more sweetness in the promises, is because you do 
not ponder and meditate upon them. 
It is with the promises of the gospel as it is with a cordial.4 
If a man does not chew his cordial but swallows it down 
whole, he will never taste any great sweetness in it. The way 
to taste the sweetness is to chew it. So, the promises of God 
are full of heavenly comfort, but you will never enjoy this 
comfort unless you chew them by meditation. As it is with 
spices, unless they be bruised, they never smell sweet. And 
as it is with a pomander,5 unless you rub it, you will never 
smell the sweetness of it. No more will you ever taste the 
heavenly comfort that is in the promises of the gospel unless 
you rub them, unless you bruise them, unless you chew them 
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by meditation. And the reason why the saints of God walk 
so uncomfortably all their lives long is because they do not 
chew these promises. 

4. The reason why the threatenings of God make 
no more impression upon our hearts is for lack of 
meditation. 
There are terrible threatenings against sin in the Word, but, 
alas, there are few people affected with these threatenings. 
The threatenings of God in Scripture are like the rattling 
of hail upon the tiles.6 They make a great noise, but they 
make no impression. And what is the reason? It is for lack of 
meditation. We do not lay them to heart; we do not consider 
that these threatenings belong to us as long as we continue 
in our sins. Oh, if a wicked man meditates solemnly upon 
the threatenings of God, it would make his heart ache, 
especially when the spirit of bondage goes along with them.

5. The reason why the mercies of God do no more 
good upon us is for lack of meditation. 
There are many mercies that all of us have received from 
God—many personal mercies and many family mercies—
and all these mercies are so many motives to service. Now, 
what is the reason the saints of God bury the mercies of God 
in forgetfulness and are no more thankful for mercies? The 
reason is for lack of meditation: “Hear, O heavens, and give 
ear, O earth: for the LORD hath spoken, I have nourished 
and brought up children, and they have rebelled against me. 
The ox knoweth his owner, and the ass his master’s crib: but 
Israel doth not know, my people doth not consider” (Isa. 
1:2–3). That is the reason why they are so unthankful. It 
is with the mercies of God as it is with the fire. If a man 
walks by the fire and does not sit at it, it will never heat him 
much. If he be cold, he must abide at the fire or else he will 
never be hot. So, it is not a slight thought of the mercies 
of God that will affect your hearts, but it must be a dwell-
ing upon them by meditation that will warm your hearts. 
Now, because we do not meditate upon these mercies, we 
do not solemnly consider the mercies of God; therefore, it 
is that they do no more good upon our hearts. There is a 
psalm spent on purpose to set out the unthankfulness of the 
people of Israel: “We have sinned with our fathers, we have 
committed iniquity, we have done wickedly. Our fathers 
understood not thy wonders in Egypt; they remembered not 
the multitude of thy mercies; but provoked him at the sea, 
even at the Red sea” (Ps. 106:6–7). What is the reason they 
were so unthankful? It was because they did not meditate 
on the mercies of God. 

6. The reason why afflictions do work no more upon 
us and why we are never the better for the afflicting 
hand of God is for lack of meditation. 
Ecclesiastes 7:14 is a rare text: “In the day of prosperity be 

joyful, but in the day of adversity consider.” Times of aff lic-
tion are times of meditation. Of what must we consider in 
the day of adversity? We must consider who it is that aff licts 
us, why we are aff licted, and what we shall do to have our 
aff lictions sanctified. We must consider the meaning of 
God’s rod and how we may be taught spiritual things by 
these aff lictions. Now, because we do not meditate upon 
God and upon His aff licting hand when we are aff licted, 
because we have slight heads7 under our aff lictions, we get 
little good by our aff lictions. I have observed that as soon 
as ever we are recovered from our aff lictions, many of us 
(the Lord pardon it unto us) forget God presently. We never 
consider the mercies of God in recovering us, and then we 
return to our old vomit again for lack of meditation (Prov. 
26:11; 2 Peter 2:22).

7. The reason why the providences of God make no 
more impression upon our hearts is for lack of this 
grace of meditation. 
The providences of God are very mysterious, and God, 
in the government of the world, walks in the clouds. And 
truly, I am very confident that what God does especially 
require of His children in these days is to meditate upon 
His providences as well as upon His ordinances. There are 
many rare lessons to be learned from the consideration of 
the providences of God. Now, what is the reason that the 
providences of God of recent years do no more good to us? 
The reason why we are never the better by them is because 
we do not study the meaning of all of these providences: 
“The righteous perisheth, and no man layeth it to heart: 
and merciful men are taken away, none considering that the 
righteous is taken away from the evil to come” (Isa. 57:1). 
This is the reason why we get no more good by the death 
of the godly and by the providences of God: we do not lay 
them to heart, we do not muse and study upon them.

8. What is the reason that the saints of God are so 
distrustful of God’s providences when they are ready 
presently to sink and to say they are undone? 
It is for lack of meditation. And, therefore, Christ saith, 
“Take no thought for your life, what ye shall eat; neither for 
the body, what ye shall put on. The life is more than meat, 
and the body is more than raiment. Consider the ravens: for 
they neither sow nor reap; which neither have storehouse nor 
barn; and God feedeth them: how much more are ye better 
than the fowls?… Consider the lilies how they grow: they 
toil not, they spin not; and yet I say unto you, that Solomon 
in all his glory was not arrayed like one of these” (Luke 
12:22–24, 27). If you considered the lilies and the ravens, 
if you studied the love of God to you, you would trust Him 
under any sad providences. The reason why the saints of 
God are so full of unbelief when they are in a low condition 
is for lack of meditation. They do not consider the ravens 
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and the lilies; they do not study the promises that God has 
made to His children in their lowest condition. 

9. The reason why the professors of religion are so 
censorious8 of other men and so little censorious of 
themselves, why they judge every man and examine 
every man but themselves (which is the condition of 
these days), is for lack of meditation. 
“Judge not, that ye be not judged. For with what judgment 
ye judge, ye shall be judged: and with what measure ye mete, 
it shall be measured to you again. And why beholdest thou 
the mote9 that is in thy brother’s eye, but considerest not the 
beam that is in thine own eye?” (Matt. 7:1–3). If men did 
ref lect more upon themselves, they would censure them-
selves more and others less. And the reason why people are 
so rash in censuring is for lack of self-ref lection. 

10. The reason why professors of religion do offer  
the sacrifices of fools to God when they come to wor-
ship Him, why they pray headily10 and rashly, and why 
they rush upon ordinances without preparation is for 
lack of meditation. 
“Keep thy foot when thou goest to the house of God, and 
be more ready to hear, than to give the sacrifice of fools: 
for they consider not that they do evil. Be not rash with thy 
mouth, and let not thine heart be hasty to utter any thing 
before God” (Eccl. 5:1–2). Why do people rush upon ordi-
nances without preparation, rush upon sermons, rush upon 
prayer, rush upon holy duties? Why, they do not consider 
what they do.

11. What is the reason that people prepare no more 
for death? 
Because they do not consider the shortness of life. They do 
not meditate on the vanity of this life, of the certainty and 
uncertainty of death. Therefore, it is said, “O that they were 
wise, that they understood this, that they would consider 
their latter end!” (Deut. 32:29). Because men do not consider 
their latter end, therefore it is that they are so unprepared 
for their latter end.

12. And lastly, what is the reason that we come so 
unworthily to the Lord’s Supper? 
And when we are there, we gaze up and down, and carry 
ourselves so unseemly11 at that ordinance? What is the rea-
son that we lose all the fruit of that ordinance, but merely for 
lack of preparation before we come and meditation when we 
are come? Now, preparation cannot be without meditation: 
preparation includes meditation in it. 

1. Instance: give examples.
2. Concoct: prepare.
3. Plaster: cloth with medicinal salves applied to a part of the body for healing.
4. Cordial: pleasant tasting medicine.
5. Pomander: ball or perforated container of sweet-smelling substances such 

as herbs and spices, suspended by a chain from the neck or waist to preserve 
against infection.

6. Tiles: thin slabs of burnt clay used to roof a house.
7. Slight heads: foolish or unwise thinking.
8. Censorious: severely or harshly critical.
9. Mote: speck; splinter.
10. Headily: hastily.
11. Unseemly: inappropriate; unfitting.

Edmund Calamy (1600–1666) was a Puritan church leader and theologian. 
Taken from The Art of Divine Meditation.

(continued from page 34)

It unites us with Old Testament believers.
If they were just theists who mixed up some faith with some 
sacrifices and some effort, we can have no fellowship with 
them; they are just a bunch of superstitious legalists. If, 
however, we understand that they were saved by grace alone 
through faith alone in Christ alone, then we are going to be 
comfortable sitting down with Abraham, Isaac, and Jacob in 
the kingdom of heaven (Matt. 8:11).

It gives us an extra teaching tool.
Many pastors and teachers are drawn to doctrine that is 
presented in logical, systematic, and dogmatic form (for 
example, the Pauline epistles). Although the Old Testament 
teaches the same doctrines of grace as the New Testament, it 

does so with pictures, poems, songs, narratives, and ceremo-
nies. These often reach and connect with many people who 
are left cold and untouched by all our structured arguments.

It has many helpful precedents. 
We’re not doing anything novel by seeking for and preach-
ing Christ from the Old Testament. Apart from following 
in the footsteps of Jesus and the apostles, we can also follow 
the example of great men of God in church history. Newton’s 
Review of Ecclesiastical History is one such example of a work 
that provides a number of biblical presuppositions to help us 
approach the Old Testament in a Christ-centered way.

Dr. David P. Murray is Professor of Old Testament and Practical Theology at 
Puritan Reformed Theological Seminary, Grand Rapids, and a minister in the 
Free Reformed denomination.
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BOOKTALK
ERIN WILLIS

NEW RHB BOOKS
The Preacher’s Catechism
Lewis Allen
If you are a pastor, then you know all 
too well how much the needs of min-
istry can drain reserves of emotional 
and spiritual strength. Written in 
the format of historic catechisms and 
containing forty-three questions and 
answers to provide clarity and nourish-
ment, this book is an excellent biblical 
tool that will assist you in pressing on 

in ministry, overcoming struggles and obstacles, and find-
ing joy and contentment in what God has called you to do. 

(Crossway, HC, 224 pgs.) $22.99|$14.00

The Battle for the Biblical  
Family — George C. Scipione
Definitions of gender, marriage, and 
family are evolving almost daily. Sur-
veys of younger generations show 
much greater acceptance of unbib-
lical norms. Part of the problem is 
that relatively few people know and 
understand what the Bible says, from 
cover to cover, about these founda-
tional aspects of society. Read what 

the Bible has to say about the family from this biblical 
counseling expert.

(Crown and Covenant, PB, 284 pgs) $15.99|$11.00

Susie: The Life and Legacy of 
Susannah Spurgeon, Wife of  
C.H. Spurgeon — Ray Rhodes Jr. 
When we look into the lives of men 
who have been as instrumental in the 
work of God as Spurgeon, we often 
find that they had the blessing of a 
godly wife who supported and helped 
their calling. This detailed and accu-
rate account of Susannah Spurgeon’s 
life will serve to enlighten and encour-

age any who read it to “live life looking to Christ to supply 
and to be everything you need as you seek to serve Him for 
His glory.” (S.S. Cochran)

(Moody Publishers, HC, 320) $20.00|$13.00

The God of Creation: Truth and 
Gospel in Genesis 1
Richard D. Phillips  
Genesis, the beginning of God’s Word, 
is often treated with contempt by the 
secular world. Even as believers we 
struggle with whether or not we should 
take the text literally. Phillips takes a 
fresh look at Genesis 1 and shows that 
the doctrine of creation is central to 
Scripture as a whole and vital to our 
understanding of the gospel. 

(EP Books, PB, 196) $11.99|$9.00

OTHER BOOKS
The Works of William Perkins, vol. 6 
Edited by Joel R. Beeke and Greg A. Salazar
This sixth volume begins with three important works on 
predestination. The first is A Golden Chain, which treats 
the main points of theology with an emphasis on “the 
order of the causes of salvation and damnation.” The 
second is A Christian and Plain Treatise of the Manner and 
Order of Predestination, which gives a strident defense 
of the sovereignty of God in election and reprobation. 
The third, A Treatise on God’s Free Grace and Man’s Free 
Will, examines the responsibility of man and how that 
harmonizes with the will of God in ordaining all things. 
These treatises showcase Perkins’s scholarly and pastoral 
concerns on maters vital to the salvation of sinners.

  Perkins’s A Fruitful Dialogue Concerning the End of the World takes up the folly 
of pagan approaches to knowledge, particularly astrological predictions about the 
end of the world. This is followed by two treatises regarding godly ways of training 
one’s memory. In A Short Treatise that Fully Explains Dickson’s Wicked System of Arti-
ficial Memory, Perkins criticizes Alexander Dickson’s art of memory as spiritually 
dangerous. He then provides a reliable approach in A Handbook on Memory and the 
Most Reliable Method of Accurate Recall. These two works on memory demonstrate 
Perkins’s dedication to Ramistic methodology.

(Reformation Heritage Books, HC, 648 pgs.) $50.00|$38.00

Puritan Heroes
Glenda Faye Mathes and Joel R. Beeke
Who were the Puritans, and why are they 
important? What can we learn from them 
today? The Puritan movement began in 
England during the sixteenth century 
and continued all the way into the early 
eighteenth century. Although the Church 
of England was formed as a result of the 
Reformation, the Puritans believed it 
needed much more reform. Puritan Heroes 
is a beautifully illustrated book that gives 
the reader an idea of what the Puritan 
movement was about and offers a glimpse into the lives of more than twenty of its 
most well-known leaders (among them William Perkins, Richard Sibbes, Thomas 
Goodwin, Anne Bradstreet, and Jonathan Edwards). The book concludes with ten 
important lessons readers can learn from the Puritans and study questions to help 
them retain these fascinating stories and assist them in applying the lessons to their 
lives. It also features a bibliography to encourage further study in greater depth, 
as well as a glossary and timeline to help readers understand historical context. 
Written for children and young people, it will prove a suitable introduction to the 
Puritans for adults as well. 

The most obvious virtue of this book is that it is a triumph of scholarship. 
Although I am a published Puritan scholar, virtually everything in this book 
was new to me. I have known the Puritans through their writings; this book 
introduced me to the people. Still more scholarly excellence appears after the 
biographical chapters in the form of a glossary of the Puritan movement, a 
time line, and bibliographies of both the Puritan movement and the individual 
Puritans covered in the book.
 The book is also a visual treat, with its abundance of photographs of places 
and buildings associated with people featured in the book and reproductions of 
contemporary materials such as people, buildings, and cover pages of documents. 
For me, the visuals made the book an instant page turner.

—Leland Ryken, professor of English emeritus at Wheaton College  
and author of Worldly Saints: The Puritans as They Really Were

(Reformation Heritage Books, HC, 224 pgs.) $25.00|$19.00

The titles below are recently published or reprinted . The 
first price is retail, and the second is our discounted price .  
PB = paperback, HC = hard cover .



Moses and the Burning Bush — R. C. Sproul
How can unholy people stand before a holy God? 
Who is God, and how can we know Him? In 
Exodus 3, Moses saw a bush that was burn-
ing yet not consumed by the f lames. When he 
turned to look at it, God gave him one of the 
most profound theology lessons recorded in the 
Bible. There, God revealed Himself in a remark-
able way, and as Dr. R.C. Sproul writes, His  

revelation in the burning bush continues to have relevance for Chris-
tians today.

(Reformation Trust, HC, 103) $12.00|$8.00

The Scottish Covenanters — J. G. Vos
More than just an overview of the Covenant-
ers themselves, this book gives the exciting 
and eventful history that shaped this particular 
group of believers, who ultimately were extremely 
inf luential in the history of Scotland. Events, 
names, places and doctrines all come together in a 
detailed volume meant to inspire believers every-
where to bravely move forward amidst even brutal 
persecution for the sake of the truth of the gospel. 
(Blue Banner Productions, PB, 255) $18.00|$14.00

Strength for the Weary — Derek W. H. Thomas
Life is not easy. Its many trials often leave us won-
dering how we can press on in a fallen world, 
and usually we are tempted to despair. We share 
this experience with the ancient people of God, 
and thankfully, we can also share in the profound 
comfort God offered them. Dr. Derek Thomas 
explores the final chapters of Isaiah, laying out 
God’s remarkable promises to His people, con-

solation in the struggles of this life, and encouragement for the  
road ahead. (Reformation Trust, HC, 141) $15.00|$9.50

Puritan Piety: Writings in Honor  
of Joel Beeke — Michael Haykin, Main Editor
The Puritan movement, its leading figures, and 
the resulting principles were not only pivotal in 
church history, but remain greatly inf luential 
today. This work looks at the Puritan doctrine 
of piety. Contributors such as Sinclair Ferguson, 
Michael Haykin, and Mark Jones eplore the the-
ology, history, and application of this doctrine, 
along with concise biographies of individual Puri-

tans alongside modern heirs who mimic their example. 
(Christian Focus, PB, 296) $17.99|$10.00

That Hideous Strength — Melvin Tinker
Melvin Tinker uses Lewis’s prescient fiction work 
as a launchpad for a fascinating look at the rap-
idly changing worldview of Western civilization. 
Too often books dealing with these issues are 
academically inclined and not accessible by the 
ordinary reader: that is not the case here. This 
book will stimulate thinking and open the eyes 
of Christians to the dangers of the worldview 
relentlessly promoted by the media. 

(EP Books, PB, 127) $8.99|$6.75

Send orders for the above titles to:
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CHILDREN’S TITLES
Horsing Around (and 51 Other Great Stories)
Tony Hutter
Spurgeon, Prince of Preachers, had a great love 
for children, and a strong desire that they would 
come to know, love, and trust Christ from a 
young age. Each of these stories from the life of 
Spurgeon will teach your child, and maybe even 
you, great and simple truths about God. 

(Day One Publications, PB, 111) $12.00|$9.00

John Knox: Who Will Save You?
Catherine Mackenzie
John Knox was a bright young lad who grew up 
to be a strong fighter for freedom and liberty. 
He had a gentle but fiercely loyal heart and 
became a stalwart defender of the Reformed 
faith. He thundered the truth that good works, 
popes, and priests cannot save you from sin—
Christ alone can. This fiery Scot refused to 
give in to religion or royalty—it was the Bible, 
the Word of God—that was his standard.

(Christian Focus, HC, 24 pgs.) $8.00|$6.00
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Olivia awoke to sunlight streaming into her room. She 
jumped up and opened the shade. A fresh coat of snow blan-
keted the ground. Yesterday she had noticed how grey and 
dirty everything had looked. Now the world looked clean. 
She quickly ate breakfast, eagerly anticipating a Saturday 
morning of sledding, shoveling, and sipping hot chocolate.

Every day is a fresh start. We were tired and maybe a bit 
sad or cranky when we went to bed, but after a good night’s 
sleep and a nourishing breakfast, we greet the new day with 
hope and happiness. Our outlook is brighter. We put past 
mistakes to good use by learning from them and improving. 
We have new opportunities.

Recently, we celebrated the new year. Some of us make 
resolutions. Many adults resolve to eat less and exercise more. 
Maybe you are determined to work harder in your school-
work, or get along better with your brother. Maybe you 
resolved to do those extra jobs for your mom or dad to earn 
money for a toy you want. The new year offers a fresh start.

When you look back at the past year, you may have things 
you feel bad about like lying to mom or dad or getting mad at 
your sister. When you came to grips with what you did, you 
felt guilty. You knew it went against God’s commandments. 
That bothered your conscience, but your parents dealt with 
it. You apologized, you were disciplined, and the matter was 
put behind you. A fresh start is a gift of God.

But are these really fresh starts? After all, the dirty snow 
is still under the clean snow, and the clean snow will become 
dirty. Every new day and every new year is a new beginning, 
but it doesn’t take long for us to stain it with sin. When we 
do something wrong, we deal with it and we move on, but 
the sin is still on our record.

My dear young friend, there is only one kind of real 
fresh start. There is only one way to really and completely 

get rid of the sin in our lives. There is only one way to be 
truly clean. That way is through the blood that Jesus Christ 
shed on the cross for sinners. Every day and every year your 
sins are piling up. You can’t meet God on your own, but the 
really good news is that you don’t have to.

God the Father sent His Son, Jesus Christ, to be born 
in a lowly feeding trough in Bethlehem and to live among 
sinners even though He was perfectly holy. During the last 
three years of His life, Jesus walked all through Israel teach-
ing, healing, and saving people. He was so good and so kind, 
but people hated Him. In fact, they hated Him so much 
that they mocked Him, whipped Him, and hung Him on 
the cross to die, but this was His Father’s plan. Why? So 
that sinners like you and me can be saved. God the Father 
punished His very own Son, so that you and I could be 
saved from paying for our own sins in hell forever. Then 
Jesus Christ arose from the dead—this proved that He had 
victory over death and sin.

How do you receive God’s salvation? Peter tells us in 
Acts 2:38 to repent. Confess your sins to God. Pray that you 
would be truly sorry for your sins. Then in Acts 16:31, Paul 
tells us to “Believe on the Lord Jesus Christ, and you shall be 
saved.” Pray for faith to believe in Him. Pray for a heart that 
loves God and His Word with all your heart, mind, soul, 
and strength. A life of following God is the best life ever!

Do you want a fresh start? Do you want to leave your sins 
behind instead of carrying that heavy load on your back? 
Pray David’s prayer from Psalm 51:7, “Wash me, and I shall 
be whiter than snow.”

Mary Beeke is a homemaker, wife of the editor, and member of the Grand 
Rapids Heritage Reformed Congregation.

MEDITATION FOR CHILDREN | MARY BEEKE

A Fresh 
Start
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BIBLE QUIZ
  for children

KRISTIN MESCHKE

ANSWERS TO LAST 
MONTH’S PUZZLE

Across:
 1. Paul confessed that before his conversion, he  _ _ _ _ _ _ _ _ _ _ the Jews terribly. (Acts 21:4)
 4. Paul said he was willing “to  _ _ _ _ at Jerusalem for the name of the Lord Jesus.” (Acts 21)
 6. King  _ _ _ _ _ _ _ said he was almost persuaded by Paul’s preaching to be a Christian. (Acts 26)
 8. God protected Paul from harm when this poisonous creature bit his hand. (Acts 28)
10. The prophet who said Paul would be captured by Jews in Jerusalem. (Acts 21)
11. Whose voice did Saul (Paul) hear at his conversion? (Acts 9)
13. Paul had a vision with a man asking him to come and preach the gospel in  _ _ _ _ _ _ _ _ _ _.  

(Acts 16)
14. Jews from Antioch and Iconium  _ _ _ _ _ _ _ _ Paul until they thought he was dead.  

(Acts 14)

Down:
 2. Sorcerer struck by blindness at Paul’s command. (Acts 13)
 3. The island Paul was shipwrecked on. (Acts 28)
 5. The man God told to lay his hands on Paul to restore his vision. (Acts 9)
 6. The city Paul was in that had an idol “to the unknown God.” (Acts 17)
 7. The people in this city searched the scriptures to see if what Paul was preaching was true.  

(Acts 17)
 9. The man who brought Paul to the disciples after his conversion. (Acts 9)
10. The Lord spoke to Paul in a vision and said, “Be not  _ _ _ _ _ _ _ _, but speak, and hold not thy peace: 

for I am with thee.” (Acts 18)
12. Who was praising God with Paul in the Philippian prison? (Acts 16)

PAUL—GOD’S MISSIONARY
In the book of Acts, we read about Paul’s many adventures and trials on his 
missionary journeys. God used Paul to spread the gospel and teach the world 
about salvation in Jesus Christ. I hope you enjoy reading about Paul as you look 
up the answers for each clue! 

1 2
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4 5

6 7

8 9
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11 12

13

14
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“When my father and my mother forsake me, then the LORD will 
take me up” (Ps. 27:10).

Softly and sweetly the woman sang, sitting beside the bed 
of her two young daughters, Barbara and Regina. Her eyes 
filled with tears as she sang her favorite hymn, one that 
she’d sung so many times before. Little did she know that 
this hymn would change her and one of her daughter’s lives!

Alone, yet not alone am I,
Though in this solitude so drear;
I feel my Savior always nigh—
He comes, the weary hour to cheer.
I am with Him, and He with me;
E’en here alone I cannot be.

She and her family were so far from their native country 
of Germany, and their life in Pennsylvania was so different. 
Yes, there had been hardships in the old country, but this 
new country also held its own dangers. War had broken out 
among the English and French. Native Americans had also 
joined in fighting against the English, and there were rumors 
of houses being burnt and settlers being murdered. A shiver 
of fear ran down the woman’s back, but then she focused 
again on the words of the hymn. Alone, yet not alone am I. Her 
Savior would always be with her, no matter what happened.

The months slipped by as tensions mounted. Then the 
woman’s worst fears came true. One day, while she and her 
son were carrying grain to the mill, some Native Ameri-
cans discovered the German family’s home. At once they 
killed the father and son, and then carried away Barbara and 
Regina, who were ten and nine. Weeping, the two girls were 
forced to join a procession of children. All of these children 
had been captured and were going to be brought to a Native 
American village.

It was never known what became of Barbara, the old-
est daughter. But Regina was given to an old woman in 
the village. Here Regina was treated cruelly, forced to act 
as a slave to the woman. She was commanded to go into 
the forest and gather roots and herbs. If she didn’t bring 
back enough, the old woman would beat her. Even in the 
middle of these hardships, Regina never forgot her parents’ 

teaching, especially about the Lord. Many times she would 
lift her heart in prayer to the Lord, and many times would 
she quietly sing the hymns her mother had taught her or 
recite the Scriptures that she had memorized. In this way, 
Regina lived in slavery for nine years.

Then one day, at the age of nineteen, Regina woke up 
to the sound of fighting. Her Native American village was 
being attacked! The English Colonel Bouquet fought hard 
and gained the victory. He agreed to make peace as long as 
the Native Americans would give up all of their white pris-
oners and captives. More than four hundred captives were 
brought forward, and among them was Regina. But what 
miserable-looking people they were! Slavery and life among 
the natives had changed their looks beyond recognition. 
Would Regina ever make it back to her home? Would she 
even recognize her family?

Colonel Bouquet carried the captives to a town called 
Carlisle in Pennsylvania. He then wrote an article that was 
published in all the newspapers that all parents who had 
lost children by the Native Americans might come and see 
if they were among the four hundred captives.

Regina’s sorrowing mother, among others, went to Car-
lisle to see if she could find her two girls. When she arrived, 
she didn’t recognize Regina because she had grown up and she 
now looked, dressed, and spoke like the natives. Tears filled 
her eyes as she went up and down the row of captives, but 
she could not find her child. As she stood gazing and weep-
ing, Colonel Bouquet came up and said, “Do you remember 
anything by which your child might be recognized?”

“There is a hymn that I used to sing to my girls,” she 
replied.

“Then why not sing your hymn?” suggested the Colonel.
Softly and sweetly the sad mother began to sing, “Alone, 

yet not alone am I…” and by the second line, Regina had 
rushed from the crowd. She began to sing it too, and threw 
herself into her mother’s arms. Tears of joy streamed down 
both of their faces as they were finally reunited.

Truly they could sing, “I feel my Savior always nigh—He 
comes, the weary hour to cheer.”

Andrea Scholten is a school teacher, a writer for children, and a member of the 
HRC in Grand Rapids, Michigan. Adapted from Children’s Story Hour.

STORY FOR CHILDREN |  ANDREA SCHOLTEN
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and
announcements

Obituary notices, church events, and marriage 
and anniversary notices will be printed free of 
charge and under no obligation of a gift received . 
Other announcements and/or requests will be 
approved by the editorial committee on an indi-
vidual basis as received .

HRC 2018 SYNOD MEETINGS
The HRC 2019 Synod will be held at the Dun-
das FRC on June 4–5, concurrently with the FRC 
Synod—each day commencing at 8:30 a.m. Please 
honor the March 9, 2018 deadline for all agenda sub-
missions. The Pre-Synod Prayer Service is planned 
for June 4 at the Dundas FRC. All the Lord willing.

In anticipation of the 2019 Synod Meeting, the 
HRC Theological Student Committee (TSC) encour-
ages men considering a call to the ministry to talk 
to their pastor and/or consistory for guidance before 
March 1 (if you have not already done so).  If the con-
sistory decides to forward you further, the consistory 
will correspond with the TSC and the TSC will pre-
pare the application for Synod’s consideration. Please 
pray earnestly that God would provide converted and 
called men for theological training in the HRC and 
from other denominations all across the globe. The 
fields are white and ready to harvest.

HRC WOMEN’S CONFERENCE
The ladies of Jordan Heritage Reformed Church invite 
all women to attend the Annual Women’s Conference 
on May 1, 2019 D.V. at Jordan HRC. The theme this 
year will be “Finding Joy in the Ordinary.” Registra-
tion begins at 9:00 a.m. Please RSVP by April 1, 2019 
by emailing womensconference.jhrc@gmail.com or by 
calling Hanna at 289-668-4936. A registration fee of 
$20.00 CND is payable at the door, with warm lunch 
provided. Looking forward to seeing you there!

HERITAGE SPRING RETREAT
Save the date! All 18–35-year-olds are warmly 
invited to the Heritage Spring Retreat from Friday, 
May 17 through Monday, May 20, 2019 at Maple 
Grove Christian Retreat Centre in Thamesford, 
Ontario. In addition to cabins, including some 
accommodations for married couples, camping and 
tenting sites are available. Visit (www.Heritage 
Retreat.ca) for updated information and details. 
 

OBITUARIES
BAAS, Betty J., age 86, of Grand Rapids, Michigan, 
passed away on Sunday, November 4, 2018. She was 
preceded in death by her husband, Leonard Baas, and 
granddaughter Melodie Baas. Betty is survived by her 
children, Lonnie and Dan Sandee, Doug and Gail Baas, 
Scott and Lois Baas; Grandchildren—Shannon Braun-
ing, Shawn & Cecilia Sandee, Lisa & Bob TenHarkel, 
Holly & Rob Milanowski, Jason & Brittany Baas, Andy 
Baas, Mike & Cassie Baas, Amanda Baas, Melany & 
Jim Dunham, Ryan Baas, Val & Lyle Flynn, Kevin & 
Ivory Baas; 27 great grandchildren; many nieces and 
nephews. (Dr. Joel R. Beeke, Psalm 17:15; 1 Corinthians 
15:19–20).

BOUND COPIES OF “BANNER OF SOVEREIGN GRACE TRUTH”
Once again, we make available to our Banner of Sovereign Grace Truth read-
ership the possibility of purchasing bound copies of this periodical. Please 
place a check in the box corresponding to the option(s) in which you are 
interested and forward to the subscription manager by January 31, 2019.

q Enclosed please find $30.00 for the binding of the 2018 issues of the Banner of
 Sovereign Grace Truth. My six issues are enclosed.
q Enclosed please find $50.00 ($30.00 for binding and $20.00 for a set of six issues)  
 for a bound copy of the six 2018 issues of the Banner of Sovereign Grace Truth.
q I would like to pre-order a bound set of 2019 issues of the Banner of Sovereign  
 Grace Truth. Please put my name on reserve, and I will forward you $50.00 upon  
 receiving the bound volume in early 2020, D.V.
q Please charge my VISA/MC: #                                                                                    
 Exp. Date                     Signature                                                                                

Name                                                                                                                                      
Street                                                                                                                                      
City                                                                                                                                         
State/Province/Country           Zip/Postal Code         

Mail to: THE BANNER OF SOVEREIGN GR ACE TRUTH
540 Crescent St. NE, Grand Rapids, MI 49503 U.S.A.

VANDER ZAND, Earl, age 85, from Byron Center, Michigan, passed away on November 
16, 2018. He was preceded in death by his first wife, Connie, his second wife, June, his son 
John, and his siblings, Maude (Walter) Miller, Wilma (Jim) Moerland, Adrianna (Chuck) 
Worst, Leonard (Regina) VanderZand, Orville VanderZand, and Marvin VanderZand. 
Earl is survived by his children—Dan (Terry) VanderZand, and Joanne (Scott) Woltman; 
brother, Bob (Kay) VanderZand; sister-in-law, Mary VanderZand; grandchildren—Aaron 
(Jill) VanderZand, Mike (Becca) VanderZand, Melissa Woltman, Shawn VanderZand, and 
Kevin Woltman; 12 great-grandchildren; many nieces and nephews. (Dr. Joel R. Beeke; 
Ecclesiastes 7:1–4.)

DEVRIES, Wilma, age 91, passed away on Tuesday, December 11, 2018 in Kalamazoo, 
Michigan. She was preceded in death by her parents, Henry and Nellie VanTuyl; husband 
Fred (1998); son, Fred Richard DeVries; brothers/sisters, Ruth Scheurwater, David Van-
Tuyl, Martha Woods, Peter VanTuyl and Konnie Kabboord; great-grandchildren, Alex 
DeVries and Carolyn DeVries. Surviving are her children, Carol (Gijsbert) VandenBogerd, 
Henry (Sue) DeVries, Kathy Doezema, Patricia (Edwin) Sweetman, Robert (Henrietta) 
DeVries, Marilyn (John) Vergunst, Konnie (Kees) Kleppe; 39 grandchildren, 99 great-
grandchildren. (Dr. Brian DeVries, John 11:25–27). 

TEACHERS NEEDED
The Board of OXFORD REFORMED CHRISTIAN SCHOOL invites applications for elemen-
tary and high-school teaching positions.

Oxford Reformed Christian school is a vibrant, unified, parent-run Christian school 
that has been serving the educational needs of several local Reformed communities for the 
past 13 years. We have been blessed with a new facility located in Mount Elgin, a rural 
village in south-western Ontario. Our enrolment has grown to over 340 students and we 
offer a Kindergarten to grade 12 Christ-centered education. Visit our website for more 
information: orcschool.ca.  

Qualified, passionate, motivated High School teachers and Elementary School teachers 
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committed to the Reformed faith and to Christian education are encouraged 
to join our staff team.    

• High-School Math/Science Teacher needed starting in January 2019.
• High-School Teachers needed for the 2019-2020 school year.  (Math, 

Sciences, Humanities).
• Elementary school teacher(s) needed for the 2019-2020 school year.
Applications must include a resumé, statement of faith, philosophy of 

Christian education, and references.  Promptly send to:  Oxford Reformed 
Christian School, c/o Mr. W. Van Brugge (principal), 333182 Plank Line, 
PO Box 87, Mount Elgin, ON, N0J 1N0.  E-mail:  principal@orcschool.ca. 
Phone:  519-485-1142. 

JORDAN CHRISTIAN SCHOOL is a learning community that embraces the 
God-glorifying calling of educating students for Christian service. Located 
in the heart of Niagara wine country near St. Catharines, JCS provides a 
JK-12 program that is actively taught from a solidly Reformed perspective, 
while preparing students with the fundamental skills for further learning. 
We are currently accepting applications for a part-time elementary teaching 
position (mat. leave) beginning Spring 2019, and potential full-time posi-
tions for 2019-2020. Please include with your application your philosophy 
of education and statement of faith and send it to the attention of Mr. Paul 
Wagenaar at principal@ourjcs.ca.

REHOBOTH CHRISTIAN SCHOOL invites applicants for the position of Prin-
cipal for the 2019/2020 academic year. Located on a beautiful rural setting 
between Brantford and Hamilton, RCS is a K-12 parent-run school that 
serves the needs of four local Free Reformed Churches and beyond. God 
has blessed RCS with both a strong and supportive community as well as a 
committed faculty.   Since its inception in 1978, the school has grown to an 
enrollment of nearly 400 students.

In addition to being a servant-leader who is committed to instruction from 
a biblical Reformed perspective, the successful candidate will be passionate 
about educational excellence and a person of integrity who is relational, 
motivated and positive. Responsibilities include the following:

• School Leadership: articulate and promote a school culture and edu-
cational atmosphere consistent with the school’s mission, act as an 
ambassador for the school and communicate effectively with the school 
community

• Administrative Leadership: together with Elementary and Second-
ary Vice-Principals, maintain good order necessary for operational 
functionality of the school

• Educational Leadership: supervise teacher development and promote 
professional educational expertise

• Transformational Leadership: understand and facilitate change as nec-
essary to promote both the school’s mission and educational excellence

If this opportunity excites you and you believe that you may be called to 
serve in this capacity, please send a cover letter, resume, statement of belief, 
philosophy of education and references at your earliest convenience or by 
February 28, 2019 to the attention of the Education Committee Chairman: 
Joel Hamstra, Rehoboth Christian School, 198 Inksetter Road, Box 70, 
Copetown, ON L0R 1J0; jmhamstra@gmail.com, (905) 906-6681.

PASSION SEASON
As we enter the Passion season, let us remember this wonderful 
and humbling truth expressed by John Murray: “The Father did 
not lay on the Son an ordeal He was reluctant to bear, nor did the 
Son extract from the Father a salvation He was reluctant to bestow.” 
May God bless you with an ever-deepening appreciation for Jesus 
Christ’s substitutionary death that satisfied His Father’s justice on 
behalf of hell-worthy sinners like us. Flee for the first time or afresh 
to the willing Savior of sinners today—you will never be sorry for 
casting all your sins at the foot of the cross. —JRB

Committed
to spreading
the Gospel of
christ
jesus
among the
people of
Israel
and Jews
worldwide.

www.cmisrael.org Please send donations to:
Christian Ministry to Israel c/o John Wilbrink
8 Weneil Drive Freelton ON L8B 0Z6

Russian Magazine
PROJECT HIGHLIGHT:

The 26th volume of the Russian
magazine has just been
produced and is about to be
sent to readers in some 28
countries. The goal of this
project is to reach out to
Russian speaking Jewish people
with articles that present the
reformed basis of our faith. The
response by the recipients
usually results in 300 to 400
letters from the readers, with
questions or comments on
various theological or other
issues. It is a great ministry for
proclaiming the whole council
of God beyond Israeli borders.

Annual Budget: up to $30,000 CDN

Charity #851230466RR0001

to Israel
Christian
Ministry

[Print & Distribution]

(from Grace & Truth Congregation newsletter)

44  The Banner of Sovereign Grace Truth  JANUARY/FEBRUARY 2019



In Memoriam
ROBERT D. JOHNSON

Dr. Robert D. Johnson (1921–2018), who served as a physician of physicians 
as well as an elder in the Grand Rapids NRC/HRC for decades, passed away 
on September 12, 2018. It was my intention to write an article about his life 
but one of our church members, Liz DeVries, who spent much time caring for 
him in his latter years, completed her article for our Esther Guild periodical 
before I could begin mine! Since it is written so well, I include it here with her 
permission and then add a few comments at the end.  —JRB

Recently, our church lost a great Christian leader and a dear child of God 
cherished by many for his self less giving and love of the Word of God. 
Dr. Robert Johnson departed this life to be with the Lord at the age of 
97 after many months of physical suffering.

Dr. Johnson often related the way that the Lord had so wondrously 
led him in this life to a knowledge of Himself. Born June 27, 1921, he 
was baptized in the Kalamazoo NRC. At age 5 his family moved to 
Chicago, and away from biblical spiritual inf luences. But, according to 
the Lord’s plan, the Depression forced their return to Kalamazoo. Dr. 
Johnson’s first memories of hearing the Word of God in church and 
singing psalters in public school began then as a sixth grader.

As Robert approached college age, his father steered him toward 
becoming a physician. After attending WMU, he was accepted into 
University of Michigan Medical School and graduated in three years, 
during WWII. At this time, Dr. Johnson did not know the Lord and 
was not interested in spiritual things.

After graduating from U of M, Robert married Pricilla McCartney, 
who survives. They settled in Black River Falls, Wisconsin, where he was 
a physician in a rural practice. Before long, they returned to Ann Arbor 
where he specialized in endocrinology, teaching in the medical school. 
There also, their three children were born: Mark, who lives in Seattle, 
Claudia in San Francisco, and Timothy who resides in Indianapolis. 
(Despite the distance, they spent much time with their parents this past 
year during Dr. Johnson’s many aff lictions.)

Most importantly, it was while living in Ann Arbor in 1955 that 
the Lord began to work in Dr. Johnson’s heart. As he told it, his father 
invited him to church while he was vacationing in Kalamazoo with his 
family. Not being a faithful church attender, Robert declined, but soon 
changed his mind when he saw a tear in his father’s eye. The next morn-
ing, visiting minister Rev. Lamain began the service with, “Our help is 
in the name of the Lord.” This so struck Dr. Johnson that he was unable 
to forget it. In the weeks and months that followed, he began to see that 
his own help was not in the name of the Lord. He began to seek God, 
even doing a study from his concordance on the word “seek.” 

He also began to look for a church to attend with his family, and the 
focus of his life changed. Yet, he confessed many times that he became 
very legalistic and made life hard for his wife and children. In spite of 
this, the Lord was faithful and kept up His work in Dr. Johnson.

Although his career was advancing in Ann Arbor, the Lord in His 
perfect plan provided Dr. Johnson a new position in Grand Rapids in the 
early 1970s, while remaining on staff at the U of M. After their two old-
est children left for college, Dr. Johnson and his wife moved to Bostwick 
Lake with their son Tim. Dr. Johnson made Confession of Faith in 1973 
in the First Netherlands Reformed Congregation, and first partook of 
the Lord’s Supper early the next year. He labored many years as an elder 
between 1986 and 2008. He also served as assistant editor for the Banner 
of Sovereign Grace Truth (BSGT) from 1994 to 2017.

Dr. Johnson was known for his love of the Word of God. In his private 
studies, he filled page after page with Scripture references, and many 
remember the “gift” of a scripture verse that he would give them. Those 
who knew him are familiar with some of his favorite verses—Acts 5:31 
and Isaiah 12:26—which express that salvation is all a free work of God.

He also had an extraordinary gift to engage anyone in spiritual con-
versation. He used this gift often as he made countless visits to the sick 
of the congregation and beyond, ministering to them as an elder and a 
physician. He would pray, “Lord, help me to bring Thy word to those 
whom Thou would have me to bring it.” As he grew older, the Lord led 
Dr. Johnson deeper into the truths and freeness of the gospel. He would 
often say in his later years that he wished he could be an elder again 
knowing what he now knew. Even in his last illnesses, Dr. Johnson was 
witnessing of the love of the Lord to visitors and employees of Raybrook 
Manor Nursing Home.

In his f inal months of illness, the Lord increased his faith and 
assurance. Dr. Johnson’s prayer that God would give him His Spirit 
increasingly changed to a more assured desire to know more of Christ 
and to be with Him in glory. It would bring tears to his eyes to think of 
missing this. His favorite verse on this topic was Philippians 3:10, “that 
I may know him….” In his last days he would also repeat “Come, Lord 
Jesus, come quickly!” As we ref lect on God’s mercy and faithfulness, 
we rejoice that Dr. Johnson now has his desire to know the Lord “even 
as also he is known” and to extol his Savior eternally.

—LDV

Additional personal thoughts by editor:
Since I worked with Dr. Johnson in the consistory (he became an elder 

the same year I was installed as a pastor in Grand Rapids 32 years ago) 
as well as on the BSGT for more than two decades, I came to know this 
dear brother very well. He was faithful, accessible, intelligent, intense, 
thorough, godly, and heartfelt in all that he said and did. One of my 
greatest joys in ministry was to see him grow in being conformed to 
Christ, and in spiritual liberty and wisdom over the last three decades. 
He read the Bible and the great Christian books of all ages voraciously 
and God blessed that reading abundantly to his mind and soul. He was 
a spiritual gem, by God’s grace.

I never met a child of God in my life who meditated on Scripture 
so much as Dr. Johnson. For fifteen years, he led our Adult Bible Class 
after church on Sunday mornings in a detailed, thorough, experiential 
manner. Often he was on the same Bible chapter at the end of the year 
as he was at the beginning! Over the years, we had countless spiritual 
conversations on various Bible texts, especially after he read the typeset 
copies of BSGT for final approval. On hundreds of occasions he wanted 
me to add certain texts throughout the articles. Most commonly, he 
wanted me to add his favorite text, Acts 5:31, at the end of scores of 
articles! Though I could not accommodate all his requests, we still got 
along very well. Even on his deathbed, he was full of Scripture. 

By God’s grace, Dr. Johnson lived what he believed—everywhere and 
at all times (he often admonished me gently when about to go on family 
vacation not to go “incognito”!), and yet he grieved continually over his 
indwelling sin, often asking me, “Why would God allow indwelling 
sin in us?” He knew experientially Paul’s holy war of Romans 7:14–25.

It was characteristic of Dr. Johnson that he wrote out what he wanted 
me to say at his funeral. He even gave me a title and three points, 
together with accompanying proof texts: God’s Word to Us: (1) Seek (Jer. 
33:3); (2) What should I seek? (Isa. 45:22; Acts 5:31; 11:18; John 3:3; 
Psalm 32; Titus 3:5; Rom. 7:24–25; Romans 8); (3) God’s only alternative 
(Matt. 23:23–33; Heb. 2:3).

I miss this dear friend greatly—especially our prayer times together, 
as do many in the congregation. I miss hearing his voice: “I have another 
gift for you. You need to look up this text….”  Now he is experiencing 
perfectly that communion with Christ and the saints that he so treasured 
and longed for on earth! 

JANUARY/FEBRUARY 2019  The Banner of Sovereign Grace Truth  45



NATIONAL NEWS
CANADIAN HOSPITAL ADVERTISES EUTHANASIA IN  
HOSPITAL WAITING ROOM
Canada is increasingly more open about its embrace of euthanasia and 
assisted suicide, even advertising it in hospital waiting rooms.

The Discovery Institute’s Wesley Smith shared a photo a source 
sent him from a Canadian hospital system where “medical aid in 
dying” (MAiD)—referring to physician-assisted suicide—is pushed 
on patients via an on-screen advertisement in the hospital urgent care 
waiting room. “MAiD is a medical service in Canada, whereby physi-
cians and nurse practitioners help eligible patients fulfill their wish to 
end their suffering,” the ad reads, along with a toll-free phone number 
for interested persons. The practice was only legalized three years ago 
via the Supreme Court.

The ad is particularly alarming, Smith went on to explain, because 
not only is it legal, but it is now being presented as a “positive right.” 
The failure to mention any life-affirming options reveals that eutha-
nasia is not only being presented as normal by Canadian medical 
institutions, but is set to become the preferred “treatment” for those 
with debilitating illnesses, he concluded.

Bioethicists are worried that protections for those who object to the 
practice are quickly disappearing. “I think that conscientious objec-
tion in Canada, unfortunately, hangs by a thread,” says Deacon Larry 
Worthen, executive director of the Christian Medical and Dental 
Society of Canada. (Brandon Showalter | CP Reporter)

INTERNATIONAL NEWS
US-CHRISTIAN PASTOR SENTENCED TO PRISON IN CHINA
Christian pastor John Sanqiang Cao has been sentenced to Chinese 
prison. “Pastor John has been unjustly targeted for his Christian faith 
and sentenced to seven years in prison,” ACLJ Chief Counsel Jay 
Sekulow said. Cao has been in prison for more than twenty months, 
according to CBN News.

In March 2017, Caro and a friend used a bamboo raft to cross from 
China into Myanmar. He had made the trip many times before to 
take supplies and food into the country. However, this time, security 
agents arrested him when he arrived in China, saying that he was 
taking Bibles into the country. “My father, being a Christian minister, 
he knew what he was getting himself into and he often took pride in 
the risk that he might one day become a martyr for his beliefs,” Cao’s 
son, Ben, told CBN News earlier this year.

Cao became a Christian in his twenties and attended seminary in 
New York. He is married and has two sons. His permanent home is 
in North Carolina. He has worked in Central and Southern China for 
more than twenty years, helping to found Bible schools and provid-
ing humanitarian aid. According to the ACLJ, he helped build some 
sixteen schools that serve about two thousand students.

“Pastor John should not spend one more horrible day in that prison 
cell simply because of his faith and desire to help others,” a petition for 
his release says. “We are actively and aggressively urging the Chinese 
government to release Pastor John and allow him to return home to the 
United States to be reunited with his wife and sons.” (Amanda Casanova |  
Religion Today Contributing Writer)

TAIWAN VOTERS REJECT LEGALIZING SAME-SEX  
MARRIAGE IN REFERENDUM 
Voters in Taiwan passed a referendum asking that marriage be 
restricted to one man and one woman, a setback to LGBT couples 
hoping their island will be the first place in Asia to let same-sex 
couples share child custody and insurance benefits.

The vote, organized by Christian groups that make up about 5 

percent of Taiwan’s population and advocates of the traditional Chinese 
family structure, goes against a May 2017 Constitutional Court ruling. 
Although the ballot initiative is advisory only, it is expected to frustrate  
lawmakers mindful of public opinion. Many legislators will stand for 
re-election in 2020.

“The legislature has lots of choices on how to make this court order 
take effect,” said referendum proponent Chen Ke, a Catholic pastor in 
Taiwan and an opponent of same-sex marriage.

“The referendum is a general survey—it doesn’t have very strong 
legal implications,” said Shiau Hong-chi, professor of gender studies 
and communications management at Shih-Hsin University in Taiwan. 
“One way or another it has to go back to the court.” (MSNBC News)

PERSECUTION FOCUS
TRUMP SENDS STATE DEPARTMENT TO NIGERIA AMID MASSA-
CRE OF HUNDREDS OF CHRISTIANS BY ISLAMIC RADICALS
The U.S. State Department is headed to Nigeria amid the massacre of 
hundreds of Christians at the hands of various Islamic radical factions.

International Christian Concern (ICC) noted that in April 2018, 
President Donald Trump’s administration signed a deal with the Nige-
rian government for purchasing 12 fighter jets, intended to be used 
to fight militants and bring an end to the killings of Christians and 
other civilians.

“Many are hoping that the Trump administration would stand up 
in support of religious freedoms in Nigeria,” the watchdog group said.

Emeka Umeagbalasi, board chair of the International Society for 
Civil Liberties and the Rule of Law, shared with The Christian Post 
that October was one of the deadliest months in 2018 with Islamic 
extremists killing 260 Christians and one hundred Muslims.

Radical groups in Nigeria have been executing humanitarian work-
ers it has captured including two from The International Committee 
of the Red Cross. They are still holding in captivity fifteen-year-old 
Leah Sharibu, the Christian schoolgirl who refused to denounce her 
faith for her freedom along with many other women and girls. (Stoyan 
Zaimov | Christian Post)

FOCUS ON CHRISTIANITY
Dordrecht (English-named Dort) is a city and municipality in the 
Western Netherlands. It is located in the province of South Holland 
and is the fourth-largest city of the province with a population of 
118,450. Dordrecht is the oldest city in Holland and has a rich his-
tory and culture.

In 1572, four years into the Dutch Revolt, representatives of all 
the cities of Holland, with the exception of Amsterdam, gathered in 
Dordrecht to hold the Eerste Vrije Statenvergadering (“First Assembly 
of the Free States”), also known as the Unie van Dordrecht (“Union of 
Dordrecht”). During the meeting, the organization and financing of 
the rebellion against the Spanish occupation was discussed. Phillip II  
was unanimously denounced, and William of Orange was chosen 
as the official leader of the revolt. Orange was promised financial 
support of this struggle against the Spanish, and at his own request, 
freedom of religion was declared in all of Holland. 

The gathering is regarded as the first important step towards the 
free and independent Dutch Republic. Other important gatherings 
such as the Union of Brussels (1577) and the Union of Utrecht (1579) 
paved the way for official independence of the Dutch Republic, which 
was declared in the Act of Abjuration in 1581. In 1618–1619, the 
famous international Synod of Dordrecht was held and produced the 
Canons of Dort.

In the 18th century, the importance of Dordrecht began to wane, 
and Rotterdam became the main city in the region. (Wikipedia)
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SIGNPOSTS
to

JESUS (2)

The Fullness of Jesus

Read: John 20:30–31 and John 2:1–11

Every sign that we read and interpret points out a greater real-
ity or some danger. Arrow signs point out which direction the 
sharp turn takes so drivers avoid going over an embankment. 
A rest area sign points to the place where you can stop, take 
a break, and rest. The miracle that Jesus performs in John 
2:1–11 operates on a similar level. It points out a problem with 
humanity, but it also points more importantly to the fullness 
of Jesus. This fullness of Jesus is magnified as He attends 
the wedding feast at Cana and changes the water into wine. 
The fullness of Jesus is put into the larger context of His 
redemptive work as He rebukes His mother and as details of 
the miracle come to light. As you read, follow this sign to the 
fullness of Jesus and, by doing so, avert the danger of relying 
on your own emptiness of works or self-sufficiency.

The fullness of Jesus is highlighted against the problem of 
the emptiness of the wine vessels that were used at the wed-
ding. The wine had run out at the wedding, and this would 
ref lect poorly upon the groom who was supposed to ensure 
enough wine for the seven-day feast. It would actually bring 
shame upon him. What were they to do with the emptiness 
of the wine vessels? They bring the problem to Jesus. Mary, 
the mother of Jesus, brings the problem to Jesus. As we read 
in verse 3, she tells Him that they’ve run out of wine. The 
groom is powerless, but Jesus is present. This emptiness, 
however, points to a greater spiritual reality that is operat-
ing behind this miracle. There is the spiritual reality of your 
and my emptiness. You and I are called to feast on Christ 
in the gospel, but the sad reality is that you and I are empty 
vessels by nature. Have you come to that realization in some  
measure—that you are an empty vessel before the overwhelm-
ing fullness of Christ? In order to be filled with Christ, you 
need to be emptied of yourself. This is a hard lesson to learn, 
but one that Christ will persist with. It is something He 
teaches by degrees. The encouraging part of this narrative 
is that you can and must bring your emptiness to Jesus—the 
only proper place to bring your emptiness. Will you bring it 
to Him or continue in the driver’s seat of life, ignoring this 
sign to your peril?

Notice what happens as Mary brings this serious problem 
of lack and emptiness to Jesus. With the utmost respect, Jesus 
tells Mary in verse 4 that He is on His Father’s timetable by 
saying, “Mine hour is not yet come.” This is a reference to 

His hour of suffering and death. In essence, Jesus is saying 
that the lack of wine at the wedding is part of the puzzle that 
will picture His suffering and glory. He implies that He will 
take ownership of the problem at the wedding, but that there 
are far more important and glorious realities operating behind 
this sign than at first meets the eye. Jesus shows His real and 
true humanity by sharing in the joy of the bridal couple. He is 
present there to affirm the goodness of marriage between one 
man and one woman. It is no coincidence that the beginning 
of the Gospel of John mirrors Genesis 1–2. But Jesus is pres-
ent at this wedding as the Son of God to share in the shame of 
the groom. He is there to show that there is a wedding coming 
which is far more glorious where He will fill every guest with 
the overabundance of the wine of His presence and grace (Isa. 
25:6). Where are you going with all your emptiness? Is it to 
Jesus and His fullness? Only He can fill you.

That only Jesus is able to fill us is clear from the verses that 
follow and the display of Jesus’s power and glory to turn the 
water into wine. Mary bids the servants to do whatever Jesus 
tells them to do—this is an act of faith. Jesus tells them to 
get the jars that were used for ceremonial cleansing and to fill 
them to the brim with plain water. These jars are symbolic of 
the Old Testament’s rituals of cleansing, which pointed to the 
reality of Christ’s cleansing blood. This is exactly what Jesus 
is demonstrating here. The old system of works is empty and 
void of power, but Jesus has come. He is the reality of what the 
Old Testament had spoken about, and now He comes in His 
creative power to turn the water into wine. The governor of 
the feast exclaims that this wine is the best. This is contrary 
to tradition and expectations. And isn’t that so like Jesus? He 
comes and does what is contrary to tradition and expectation. 
He takes emptiness and gives His fullness. He takes our worst 
and gives His best. This was all designed to show forth the 
glory and fullness of Christ. More glorious than the shadows 
of the Old Testament types and figures! He shows forth His 
glory as verse 11 says. He has come—the Best has come and 
more is coming. His glorious fullness is on display for sinners! 
Where will you be satisfied? His disciples followed the sign 
and believed on Him. Will you? Stop trying to live with your 
emptiness and be satisfied in the fullness of Jesus.
Rev. Maarten Kuivenhoven is a pastor of the Heritage Reformed  
Congregation of Grand Rapids, Michigan, and a PhD candidate at Calvin  
Theological Seminary.
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YES, FOR ME, FOR ME HE CARETH
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Yes, for me, for me He careth
With a brother’s tender care;
Yes with me, with me He shareth
Every burden, every fear.

Yes, o’er me, o’er me He watcheth,
Ceaseless watcheth, night and day;
Yes, e’en me, e’en me He snatcheth
From the perils of the way.
 

Yes for me He standeth pleading
At the mercy seat above;
Ever for me interceding,
Constant in untiring love.

Yes, in me, in me He dwelleth;
I in Him, and He in me!
And my empty soul He filleth,
Here and through eternity.
 

          —HORATIUS BONAR


