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The gospel does not say, “There is a Savior, if you wish to be saved”; but, “Sir, you have 
no right to go to hell—you cannot go there without trampling on the Son of God.”

—JOHN DUNCAN, QUOTED IN IAIN H. MURRAY, 
SPURGEON V. HYPER-CALVINISM (EDINBURGH, 1995), PAGE 97
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The psalmist, David, seems to have written these words 
as a psalm of praise to God for answered prayer. Having 
vowed to exalt the Lord for the answer of his prayer (v. 1) 
with expectation of the gospel blessings when “all f lesh shall 
come” (v. 2), he praises the Lord for His abundant provisions 
(vv. 9–13). Although He is the Creator and provides in His 
providence, and is infinitely above all and stands in no need 
of us, yet He is near “unto all them that call upon him” (Ps. 
145:18). It is an underserved but gracious blessing to come to 
Him by prayer; He allows us to come to Him, ask of Him, 
plead with Him. We may come to the throne of grace so 
that “we may obtain mercy, and find grace to help in time 
of need” (Heb. 4:16)—only for Christ’s sake. 

It is the character of the Lord that He is a prayer-hearing 
God. What does this mean? How is this experienced? 

First, He allows and encourages us to come to Him at all 
times. The Lord allows the most unworthy sinner to come 
through Christ. The Lord allowed Jacob to wrestle with 
Him, and Jacob pled with Him, “I will not let thee go, 
except thou bless me.” The Lord is delighted to hear the 
voice of His children (Prov. 15:5; Songs 2:14), and encour-
ages us to call upon Him (Ps. 50:15). 

Second, He readily hears. How often does He not show 
in His Word His readiness to hear prayer by giving an 
answer promptly, sometimes while the petitioner is yet 
speaking? We see that in Daniel 9:20, “And whiles I was 
speaking, and praying, and confessing my sin…and present-
ing my supplication before the LORD my God…,” the Lord 
sent an answer. He hears and answers even at times before 
we pray. Does not the Lord promise, “And it shall come to 
pass, that before they call, I will answer; and while they are 
yet speaking, I will hear” (Isa. 65:24)? He hears in the best 
time and the best manner. “Though it tarry, wait for it; it 
will come, it will not tarry” (Hab. 2:3). 

Third, He gives liberally in answer to prayer. If we lack 
wisdom, “let [us] ask of God, who giveth to all liberally, and 
upbraideth not” (James 1:5). Does not Psalm 86 attest: “For 
thou, Lord, art good, and ready to forgive; and plenteous in 

mercy unto all them that call upon thee” (v. 5). This great 
privilege that the Lord will give more to His people than 
they can either ask or think is echoed in Ephesians 3:20, 
“Now unto him that is able to do exceeding abundantly 
above all that we ask or think….”

Fourth, consider the power of prayer. The Lord turns 
the hearts of those who come against His children (Gen. 
32; Luke 18:7). He strengthens those who have no strength 
in themselves but pray to the Lord (Judg. 15). The prophet 
Elijah “was a man subject to like passions as we are, and he 
prayed earnestly that it might not rain: and it rained not on 
the earth by the space of three years and six months. And 
he prayed again, and the heaven gave rain, and the earth 
brought forth her fruit” (James 5:18–19).

Fifth, He grants the experience of His nearness in prayer. 
There are times that the Lord shows His glorious grace, His 
sufficiency, and His sovereignty, and enables us by grace to 
rest in Him with great quietness, to leave ourselves and our 
prayers with Him, submitting to His will and trusting in 
His grace and faithfulness. 

To whom else, then, shall we go? Take refuge in Christ, 
the only Mediator. He is the way, the truth, and the life; no 
man can come to the Father but by Him (John 14:6). He 
hears, for Christ’s sake, who through His blood covers our 
guilt and sin. He prepared the way, and through Him we 
may come to God in prayer. He has purchased this privilege, 
that the prayers of those who believe in Him will be heard. 
He has not only removed the obstacles to our prayers, but 
has merited a hearing of them. Christ, who pleads and inter-
cedes for His people at the right hand of God in heaven, is 
a High Priest “which cannot be touched with the feeling of 
our infirmities; but was in all points tempted like as we are, 
yet without sin” (Heb. 4:15). We have a prayer-hearing God, 
through Christ. 

Dr. Adriaan C. Neele is a professor of Historical Theology and the Director 
of Program for the Ph.D. Studies at Puritan Reformed Theological Seminary.
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A PRAYER-
HEARING 

GOD 
O thou that hearest prayer.

—Psalm 65:2



There is perhaps nothing in life so emotionally painful as 
being betrayed by a friend. The one betrayed often has dif-
ficulty trusting others again. What a comfort that our Lord 
Jesus Christ knows exactly the thoughts and feelings we 
go through, because He too was betrayed by a close friend.

Jesus selected Judas to be among His closest disci-
ples—men who surrounded Him intimately during His 
three-year ministry. Judas witnessed the miracles, was in 
the boat when Christ calmed the sea, carried the baskets 
of bread and fish that had been multiplied, and heard the 
sermons Jesus preached. He preached the good news of the 
gospel, called sinners to repentance and faith, and even per- 
formed miracles.

But none of this surprised Jesus. He knew it had been 
foretold that one who sat at the table with Him would lift 
up his heel against Him. John makes note of this in chapter 
6 of his Gospel. After having fed the 5,000, many disciples 
being offended at His words, walked no more with Him. 
Then Jesus says, “Have I offended you? You need to know as 
well that there are some of you who have not believed.” John 
then adds this inspired comment, “For Jesus knew from the 
beginning who they were that believed not, and who should 
betray him” (John 6:64). 

Knowing full well what Judas would do, Jesus never-
theless placed a great amount of trust in Judas. He kept 
the money bag. However, Judas’s love of money and his 
conviction that Jesus was coming as the King of Israel gave 
rise to his doubting of Christ. Judas did not understand the 
mission of Christ nor his need of Christ as Savior. Judas 
therefore sought opportunity to betray Him. “Supper being 
ended, the devil having now put into the heart of Judas 
Iscariot, Simon’s son, to betray him…” (John 13:2–3), Jesus 
took a basin of water and a towel and began to wash the 
disciples’ feet, including Judas. Then He said, “If ye know 
these things, happy are ye if ye do them. I speak not of you 
all: I know whom I have chosen: but that the scripture may 
be fulfilled, He that eateth bread with me hath lifted up 
his heal against me. Now I tell you before it come, that, 
when it is come to pass, ye may believe that I am he” (John 
13:17–19). This prophecy was clearly understood by Jesus; 
He points it out so that we would believe. 

This is the challenge to us in this Passion season: do we 
believe Him and His Word? We consider the sufferings of 
our Lord every year, but often overlook that He was betrayed 
by a confidant. All the disciples would f lee from Him, and 
Peter would deny Him, and yet this betrayal from Judas 
strikes at the very heart of Christ. In Bible times, to eat at 
one’s table as a friend signified a close relationship; to have 

someone like this betray you into the hands of your enemies 
was bitterly painful. 

Judas then goes out into the night and brings Roman 
soldiers to the garden to capture Jesus. But notice how even 
there Jesus shows compassion. When they state they are 
seeking Jesus, He says, “I am he” (John 18:6) and they fall 
backwards. They were brought face to face with His power. 
Yet He does not destroy them nor Judas. Then, with even 
more kind affection and love, Jesus calls His betrayer a 
friend. “Friend, betrayest thou the son of man with a kiss?” 
(Luke 12:48). What bitter suffering for our Lord! He drinks 
this cup and continues to trust and obey His Father’s will. 
Even in the face of this bitter suffering, Christ pressed on 
to the cross, so that the Scripture might be fulfilled and He 
might obtain a perfect righteousness. What a Savior!

Let me leave you with four lessons from this account:

1. Despite knowing perfectly well that Judas would 
betray Him, Christ never treats him differently 
than the other disciples. What love and grace! 

2. What need we have for self-examination! Judas 
reminds us how far a person can go in his confes-
sion of Christ and still be lost. Do you make a 
profession of Christ and yet by your life deny the 
Lord?

3. We learn that Jesus suffered greatly. The heart of 
our Lord grieved. Yet, had Judas returned to our 
risen Lord, like Peter who denied Him, he would 
have been received in mercy. Dear friend, no mat-
ter how much you have sinned, there is mercy with 
Christ. Take note of His heart here in relation to 
this son of perdition, and receive hope that should 
you come immediately to Christ, He will not cast 
you out. Christ does all this to secure an eternal 
relationship with sinners and to save them from 
their sins.

4. We learn that even when we are betrayed by friends 
in this life, our Lord has experienced this also. He 
knows what it is to be mocked and persecuted. Let 
us therefore in these weeks of Passion be reminded 
of what our Lord has accomplished in our behalf 
and worship Him, but also be stirred up to be like 
Him as we witness to those around us who have 
betrayed us or Christ. 

Rev. Mark Kelderman is the Dean of Students and Spiritual Formation at 
Puritan Reformed Theological Seminary, and an ordained minister in the 
Heritage Reformed denomination.

MEDITATION  •  REV. MARK KELDERMAN

THE SUFFERING SAVIOR BETRAYED
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Who was delivered for our offences, and was raised 
again for our justification (Romans 4:25).

Our text highlights that Christ, by His resurrection, has secured 
for His people the benefit of justification. Without this benefit, 
it would be impossible for sinners to be reconciled with God. By 
stating that Christ was raised again for our justification, Paul 
implies that we are in need of justification. He uses the word 
justification as a legal term, for as sinners we are unjust in the 
sight of the Judge of all the earth, the Father of our Lord Jesus 
Christ. We are transgressors of His law—and will continue to 
be unjust in His sight until we have met all the requirements 
of that law and have paid in full the penalty for our transgres-
sion of it. As sinners, we come short of the glory of God (3:23). 
We thus fail to meet the requirements of God’s law and are 
utterly incapable of paying the penalty for our disobedience, 
for “by the deeds of the law there shall no f lesh be justified in 
his sight” (3:20).

How then shall a man be just with God (Job 9:2)? How 
can a perfectly just and holy God declare me just and absolved 
of all guilt when I am utterly unrighteous in His sight? The 
wonderful solution, unveiled in our text, is that God gave His 
precious Son to be a substitute for guilty sinners. He was deliv-
ered for our offenses; that is, God held Him accountable for the 
transgressions of His people, demanding of Him as Substitute 
that He make full payment for their transgression of the law. 

Christ accomplished this on the cross, for there He was 
wounded for our transgressions and bruised for our iniquities, 
and the chastisement of our peace was upon Him (Isa. 53:5). 
As a divine and perfectly innocent Mediator, by His active and 
passive obedience, He merited the perfect righteousness God 
requires to declare a man just. He concluded His bitter suffering 
by crying out triumphantly, “It is finished!” He had fully met 
all the requirements of God’s law and satisfied all the claims of 
His justice. God was therefore able to declare the guilty Media-
tor just and righteous in His sight. He did so by raising Him 
from the dead. As “guilty” Mediator He had forfeited the right 
to live, and therefore died. Since, however, Christ had paid the 
penalty for sin in full, His Father, by way of the resurrection, 
could now freely justify the Substitute of sinners. 

But dear believer, our Mediator was not merely raised for 
His personal justification, but rather, for our justification! He 
arose so that, on the basis of His justification, God would be 
able to justify us and declare us righteous in His sight.

But how can God declare me righteous when I am utterly 
unrighteous? How can I, a guilty and condemned sinner, 
become a partaker of that righteousness which Christ mer-
ited? Our text offers the divine solution of imputation. Paul 
explains that Abraham was righteous in God’s sight not by 
virtue of his native righteousness, but because it pleased God to 
impute to him the alien righteousness of Christ. God credited 

to Abraham’s account the righteousness of the Mediator who 
would come, so that God viewed Abraham as righteous in 
Him. God thus could freely declare Abraham righteous in 
perfect harmony with the demands of His law. He justified 
Abraham in anticipation of the Messiah being delivered for 
his offenses and raised for his justification.

What moved God to impute to Abraham the righteousness 
of the Messiah? Verse 3 states: “Abraham believed God, and 
it was counted unto him for righteousness.” Abraham believed 
the gospel promise given to him (Gal. 3:8); in the Old Testa-
ment promises. God imputed to Abraham what He imputes to 
all who, by faith, put their trust in a crucified and risen Lord: 
the divinely approved righteousness of the Lord Jesus Christ. 
Nothing so pleases God as when sinners put their trust in His 
Son, for “he that hath received his testimony [that believes 
on Him] hath set to his seal that God is true” (John 3:33). By 
believing on Christ, we fully endorse the revelation God has 
given of Himself in His Word—especially in the Living Word, 
His beloved Son.

God responds graciously to faith because it honors His Son, 
the chief and infinite object of His eternal love. Paul therefore 
writes in the preceding verses, “Now it was not written for his 
sake alone [i.e., Abraham], that it was imputed to him; but for 
us also, to whom it shall be imputed, if we believe on him that 
raised up Jesus our Lord from the dead.” Reverently speaking, 
when we put our trust in this risen Christ by faith, God cannot 
refrain. He is so well pleased with His Son that He cannot but 
impute His righteousness to those who believe in Him, and 
thereupon declare them perfectly righteous. To do otherwise 
would be a denial of His character!

And thus we arrive at the magnificent conclusion of Paul’s 
argument: “Therefore being justified by faith, we have peace 
with God through our Lord Jesus Christ” (Rom. 5:1). Believer, 
do you embrace the full ramifications of the fact that you have 
put your trust in Christ? The God who has chosen you in 
Christ and has redeemed you through Christ wants to assure 
you that He raised His Son for your justification. It is not pre-
sumptuous for you to believe that such a great benefit is yours. 
Rather, it is presumptuous not to believe the clear witness of 
God’s Word. It grieves His Spirit when we do not believe His 
testimony and live below our privileges. 

Therefore rejoice, you who love the Lord Jesus Christ in 
sincerity! The Christ who was delivered for all your offenses, 
has been raised by His Father for your justification. In this 
risen Christ, the dilemma is resolved, namely, that a God who 
is just is “the justifier of him which believeth in Jesus” (Rom. 
3:26). Soli Deo gloria! 

Dear reader, do you already know that Jesus Christ has 
been raised for your justification?
Rev. Bartel Elshout is pastor of the Heritage Reformed Congregation of Hull, Iowa.

MEDITATION  •  REV. BARTEL ELSHOUT

RAISED FOR OUR JUSTIFICATION
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EDITORIAL  |  DR . JOEL R . BEEKE

Why are Christ’s prayers effective to save and preserve His 
people to the end? The answer lies in His finished work of 
redemption. Accomplishing that work required Christ to do 
the will of God, both by fulfilling all righteousness—that 
is, by His active obedience—and in the things which He 
suffered, or His passive obedience. Allow me to take a few 
minutes to explain this pair of theological terms. They are 
crucial for our confidence in Christ’s power to save to the 
uttermost those who come unto God through Him. The 
efficacy of Christ’s intercession stands upon His obedience 
to the Father’s will.

We must go back to the beginning, for Christ is the 
“last” or “second” Adam (1 Cor. 15:45, 47). All human 
obedience to God is grounded in God’s creation of and 
covenant with Adam, God’s servant-king on the earth (Gen. 
1:26–28). Immediately after creating Adam out of the dust 
of the earth (Gen. 2:7), the Lord God assigned to Adam 
his first home and vocation (Gen. 2:15), a reminder that 
Adam was duty-bound to obey his Maker. God reinforced 
the duty of obedience by giving a command framed in the 
form of a covenant (Gen. 2:16–17). Notice the two sides 
of this arrangement: first, Adam’s continued enjoyment of 
life depended upon perfect obedience to God (Gen. 2:9; 
3:22–24); second, disobedience to God’s word would incur 
the punishment of death (Gen. 3:19). 

We see a similar two-sided obedience in the law of 
Moses. God’s covenant with Israel was a gracious covenant 
grounded upon God’s promises to Abraham (Ex. 6:3–8; 
Lev. 26:42) and His work of redemption in bringing them 
out of the land of Egypt (Ex. 20:2). However, God made 
Israel’s enjoyment of the covenant privileges conditional 
upon their obedience to the law (Ex. 19:5). If they kept 
His commandments, then they would enjoy God’s bless-
ing in the land; but if they broke His covenant, then they 
would suffer the punishment of sorrow, subjugation by their 
enemies, and exile from the land (Lev. 26; Deut. 27–28).

The subsequent history of Adam, and all mankind in 
him, was one of disobedience. As a consequence, mankind 
has forfeited the promise of God’s blessing and life, and 
inherited the curse of God and death. Adam and Eve were 
driven out of Paradise and subjected to the power of death. 
Therefore, fallen sinners have a double need with respect to 
God’s holy law: first, to escape the curse incurred by dis-
obedience, and second, to obtain the blessing promised to 
obedience. William Perkins said, “We owe to God a double 
debt. One is that we are to fulfill the law every moment 
from our first beginning…. The second debt is a satisfaction 
for the breach of the law.”1 

The tendency in some circles is to assume that the second 
need is met if the curse is removed. In other words, so long as 
our sins are forgiven, we will receive God’s blessing of eternal 
life. However, the biblical principle of obedience requires 
more than a record free of any wrongdoing in order to receive 
the promised blessing; we must also be counted as positively 
obedient and righteous in God’s sight. God taught the prin-
ciple of “do this, and you shall live” in the shadowy forms of 
the old covenant, telling Israel that if the nation did as God 
commanded, they would live in the land (Lev. 18:5; Neh. 
9:29; Ezek. 20:11). Our Lord Jesus Christ taught the same 
principle regarding eternal life. When a man asked Him, 
“What shall I do to inherit eternal life?,” Christ, responding 
to his question about “doing,” pointed him to the moral law, 
and said, “This do, and thou shalt live” (Luke 10:25–28). 
The apostle Paul affirmed the same as well (Rom. 10:5; Gal. 
3:12). Francis Turretin wrote,  “As sin has brought upon 
us two evils—the loss of life and exposure to death—so 
redemption must procure the two opposite benefits—deliv-
erance from death and a right to life.”2

God meets our double need through Christ’s obedience. 
We cannot separate His obedience into two parts any more 
than we can divide God’s dealings with Adam into two cov-
enants, or Christ into two persons. However, there are two 
distinct aspects of Christ’s obedience that theologians refer 
to as His “passive” and “active” obedience. Let’s consider 
each aspect in order to see more of the perfection of Christ 
as the only Savior.

Christ’s passive obedience means His willing submission 
to the sufferings His Father had ordained for Him as Medi-
ator, including the accursed death He died on the cross. In 
some ways, the word “passive” can be misleading, for Christ 
actively chose to lay down His life (John 10:18)—He gave 
Himself for His church as an act of love for us and an offer-
ing pleasing to God (Eph. 5:2, 25). Here “passive” is used in 
the sense of the Latin verb patior, meaning “to suffer” or “to 
endure.” As Paul explains in Galatians 3:13, “Christ hath 
redeemed us from the curse of the law, being made a curse 
for us: for it is written, Cursed is every one that hangeth 
on a tree.” When Christ died on the cross, He died under 
God’s curse upon lawbreakers (Deut. 21:23). Our precious 
Lord Jesus died as the substitute for sinners, giving His life 
“as a ransom for many” (Mark 10:45), so that, by enduring 
punishment in their stead, His people could have peace with 
God (Isa. 53:5). That is the passive obedience of Christ: His 
willing acceptance and endurance of “the things which he 
suffered” (Heb. 5:8).

CHRIST’S ACTIVE and PASSIVE OBEDIENCE
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Christ’s active obedience means His performing or keep-
ing of all the commandments God ordained in the law as 
revealed through Moses (John 8:46; Heb. 4:15). When He 
was “made of a woman” or born of the virgin Mary, Christ 
was “made under the law” (Gal. 4:4). John Owen argued, 
“He was so made under the law, as those were under the law 
whom he was to redeem. Now, we were under the law, not 
only as obnoxious to its penalties, but as bound to all the 
duties of it.”3 After three decades of living in this corrupt 
world, Jesus still heard His Father declare at His baptism, 
“Thou art my beloved Son; in thee I am well pleased” (Luke 
3:22). Christ’s temptation in the wilderness is crucial for 
our salvation, for it is not only a model of how to use God’s 
Word to resist the devil, but also a record of the victory of 
our obedient Champion over the tempter who had induced 
our first parents to sin. That is why Luke concludes his 
account of Christ’s baptism and temptation with a geneal-
ogy reaching back to Adam (Luke 3:21–4:13): Christ is the 
second Adam who has raised up fallen sinners to eternal life 
and glory by His perfect “active obedience” to the holy law 
of God. Thus, as Johannes van der Kemp said, God’s justice 
“is satisfied, (1) by [Christ’s] suffering fully and completely 
the punishment threatened in consequence of sin…. [and 
by] (2) a perfect obedience, which the law of God demands 
in order to life.”4

Some say that Christ’s active obedience was necessary 
lest any sin disqualify Him from being the perfect sacri-
fice for our sins. Though that is true (Heb. 9:14; 1 Peter 
1:19), we must go farther. If Christ does nothing more than 
remove our guilt and curse, then logically we must fall back 
on our own holiness to be righteous before God—in other 
words, we must be sanctified in order to be justified. While 
sanctification is a necessary consequence of justification, it 
cannot be a proper ground for justification. While we live, 
our sanctification must be imperfect or incomplete at best. 
That is, our experience of sanctification on this side of death 
never brings us to a state of perfect righteousness.5 Instead, 
the perfect “active obedience” of Christ is credited to us as 
our righteousness before God. Notice the great exchange of 
2 Corinthians 5:21: “For he hath made him to be sin for us, 
who knew no sin; that we might be made the righteousness 
of God in him.” Our sins were charged to Christ as He 
suffered punishment for us in His passive obedience, and 
His perfect “active obedience” is charged to believers as our 
righteousness before God. Our justification therefore stands 
upon a double imputation. “For as by one man’s disobedience 
many were made sinners, so by the obedience of one shall 
many be made righteous” (Rom. 5:19). 

Christ has satisfied our double debt with God, shoul-
dering the curse and enduring punishment on the cross for 
our disobedience and rendering to God the obedience that 
we had failed to present to Him in order to obtain life and 
blessing. God not only strips off the filthy garments of our 
guilt and shame, but clothes us with the righteousness of 

Jesus Christ (Isa. 61:10; Zech. 3:1–5), for He is our righ-
teousness (1 Cor. 1:30). Luther exclaimed with joy, “Mine 
are Christ’s living, doing, and speaking, his suffering and 
dying, mine as much as if I had lived, done, spoken, suf-
fered, and died as he did.”6

Christ’s obedience, both active and passive, is the foun-
dation of His intercession for us. Christ sits at God’s right 
hand, and His very presence there as the incarnate God-man 
is a powerful testimony that He both lived and died for His 
people. You may ask, Is there any place in the Bible where 
Christ’s active and passive obedience are brought together 
as the basis of His effective intercession for us? Yes, there 
are at least two places. We read in 1 John 2:1–2: “My little 
children, these things write I unto you, that ye sin not. 
And if any man sin, we have an advocate with the Father, 
Jesus Christ the righteous: and he is the propitiation for our 
sins.” Our heavenly Intercessor and Advocate is both “the 
righteous” man, who did the will of God in all things as our 
representative and agent, and “the propitiation for our sins,” 
who endured the wrath of God and died in our place as a 
satisfaction for our sins. We also read in Hebrews 7:25, “He 
is able also to save them to the uttermost that come unto 
God by him, seeing he ever liveth to make intercession for 
them.” How is He able to do this? Because He “ever liveth 
to make intercession” as the One who in the first place is 
“holy, harmless, undefiled,” or perfectly righteous (v. 26), 
and who secondly, has “offered up himself ” once and for all 
for our sins (v. 27), suffering all that was necessary to deliver 
us. What a glorious Savior! What an effectual Intercessor! 
God will never deny Him what He has won by His obedi-
ence to the will of the Father in all things.
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The New Testament confirms the messianic significance 
of Psalm 16. On the day of Pentecost, Peter appealed to 
Psalm 16:8–11 as his proof text for the resurrection of 
Jesus Christ; in so doing, he made it clear that David was 
a prophet who knew full well that he was writing about 
Christ (Acts 2:25–31). Similarly, Paul appealed to Psalm 
16:10 as proof of Christ’s resurrection, making it clear that 
the statement had no reference at all to David, whose dead 
body stayed buried and saw corruption (Acts 13:35–36). In 
the light of that inspired authority and confirmation, there 
can be no doubt that at least verses 8–11 have direct and 
unique reference to Jesus Christ. The question is whether 
the first seven verses are also messianic or whether there 
is a jump from David to his greater Son between verse 7 
and 8. We need to be aware that such jumps do occur (see 
Psalm 40), but I would suggest that the entirety of Psalm 
16 refers to Christ. Nothing in the psalm requires a transi-
tion from David to Christ. So I want to highlight some of 
the salient lessons about the Savior throughout the psalm. 

CHRIST AND HIS GOD
The first lesson concerns Christ’s view of God. As the 
Messiah, He trusted the Lord, depending on Him and 
delighting in His will. The opening petition for pres-
ervation was a prayer that God might watch over Him, 
guarding and keeping Him as a shepherd would his sheep 
(v. 1). How often from the manger to Gethsemane did 
the Father answer that prayer as the Lord Jesus was deliv-
ered over and over again from the plots of rulers, anger of 
crowds, and onslaughts from the devil himself? Scripture 
elsewhere parallels this theme of divine preservation of 
the Messiah, warranting our seeing Christ in this psalm 
(see Isa. 42:6; 49:8). That Christ regarded the Lord as His 
portion and the One who maintained or held firmly His lot 
in life also expressed His conscious sense of dependence on 
God (v. 5). This language links Christ with the priesthood, 
whose only inheritance was the Lord (Deut. 18:2). What 
the Levites imperfectly typified, Christ fulfilled perfectly. 
Ironically, He who created the world, while in the world, 
had no place even to lay His head. But He knew the daily 
fellowship and communion of His Father. 

Most outstanding is Christ’s determination to do the 
will of God. The emphasis parallels other clear messianic 
statements. In another place Christ testified, “In the vol-
ume of the book it is written of me, I delight to do thy will, 

O my God: yea, thy law is within my heart” (Ps. 40:7–8). 
Although somewhat difficult to translate, the closing line 
of Psalm 16:2 is a synopsis testimony of Christ’s total com-
mitment to God. Let me offer this translation: “Thou art 
the Lord, my happiness is not in addition to Thee.” The 
sense is simply that Christ found His contentment in and 
directed His goodness to the Lord only. With unrelent-
ing resolve, Christ set Himself to accomplish the purpose 
for which He came into the world. As the Ideal Prophet, 
daily He received His instructions from the Lord: “I will 
bless the Lord, who hath given me counsel: my reins also 
instruct me in the night seasons” (Ps. 16:7). God’s instruc-
tion was followed with perfect and resolute obedience, with 
the inf lexible determination to keep the Lord’s presence 
and purpose foremost (v. 8). 

CHRIST AND HIS PEOPLE
The second lesson concerns Christ’s view of His peo-
ple. Two statements in particular stand out: verse 3 and  
verse 6. From verse 3 we learn that what Christ did in 
fulfilling the will of God (v. 2), He did with respect to or 
in reference to His people: “To the saints that are in the 
earth, and to the excellent, in whom is all my delight.” 
The saints are the holy ones, those who are set apart as the 
beneficiaries of the mediatorial work of Christ: those who 
are saved. The term “excellent” further defines the saints 
as those who enjoy special rank and privilege of position. 
The point is very simply that Christ’s people are special 
to Him (see Heb. 12:2). 

From verse 6 we learn that Christ was confident that 
a people had been given to Him and that therefore His 
mission would not be in vain: “The lines are fallen unto 
me in pleasant places; yea, I have a goodly heritage.” Not-
withstanding the frequent use of this verse in testimony 
meetings expressing thanks to God for station in life, the 
messianic significance of this verse takes us right back to 
the eternal promise to Christ that He would see His seed 
(Isa. 53:10) and have His own house, “whose house are we” 
(Heb. 3:6). The word “line” designates a rope or a cord and 
refers to an allotment that would be marked off by the mea-
suring cord. According to Deuteronomy 32:9, “the LORD’s 
portion is his people; Jacob is the lot of his inheritance.” 
Similarly, in Psalm 2, the Lord offered the heathen and the 
uttermost part of the earth to Messiah as His inheritance 
and possession. That is precisely the idea in this context. 

AN EASTER PSALM
Psalm 16
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His saints and excellent ones are His inheritance who will 
populate His glorious kingdom. Believers have a part in 
verse 6 after all: we are the goodly heritage. 

CHRIST AND HIS MISSION
The third lesson concerns Christ’s view of His mission. 
This brings us specifically to the portions used in the New 
Testament. Christ knew from before His incarnation the 
direction and the end of His mission. He knew that glory 
would certainly follow His obedient humiliation and aton-
ing death. According to verse 9, He rejoiced and confidently 
rested in that certain hope. Verses 10 and 11 fix on two 
essential elements in Christ’s exaltation: the resurrection 
and the session at God’s right hand. Although this psalm 
does not explicitly refer to Messiah’s death, the simple fact 
that Christ expresses His confidence in a sure resurrec-
tion presupposes His knowledge of an antecedent death. 
That verse 10 applies to the bodily resurrection of Christ is 
beyond doubt, thanks to the New Testament confirmation. 
A proper interpretation of the verse requires defining the 
crucial terms correctly and utilizing the poetic structure. 

The principal feature of Hebrew poetry is the paral-
lelism of thought between the lines. The point is that 
identifying the relationship between the lines helps to 
interpret the whole; in other words, one line tends to inter-
pret the other. Verse 10 is a classic example of synonymous 
parallelism where the second line echoes the first. “For 
thou wilt not leave my soul in hell” is repeated and defined 
by “neither wilt thou suffer thine Holy One to see corrup-
tion.” The preservation from corruption obviously refers to 
preventing what normally happens to bodies after they die. 
God would not allow the body of Messiah to experience 
that decay. This clear reference to the body in the second 
line dictates that the body is also in view in the first line, 
exactly what the New Testament demands. 

We may have difficulty seeing this because of the words 
“soul” and “hell” in the first line. We need a little Hebrew 
lesson here. The word typically translated “soul” in the 
Authorized Version is nephesh. Whereas we tend to limit 
“soul” to the immaterial part of man, the word nephesh 
refers to the entirety of man, the person. As a general word 
for the whole man or person, it includes both inner and 
outer man. In fact, when the word is governed by a pos-
sessive pronoun, it equates to the corresponding personal 
pronoun (for instance, my soul = me; your soul = you; his 
soul = him). There are many instances in the Old Testa-
ment where the word refers specifically to some aspect of 
the inner man (intellect, emotion, or will) and the transla-
tion “soul” is appropriate. There are other times, however, 

where the word refers to aspects of the outer man. In fact, 
sometimes the word refers to a corpse, the body without 
any life or soul. In this context, the “body” is the intended 
sense as explained by the second line and confirmed by the  
New Testament. 

The second problem word is “hell.” The Hebrew word 
here is she’ol. The Authorized Version translates she’ol as 
either “hell” or “grave” almost an equal number of times. 
The word has three senses in the Old Testament: (1) death 
as an abstract in contrast to life; (2) the grave—not a par-
ticular kind of tomb, but wherever the dead body decays; 
(3) the realm of departed wicked spirits, who are under the 
sentence of condemnation. The translation “hell” is appro-
priate for the last sense but not the first two. In this text, 
the sense of “grave” is the only sense that is contextually, 
theologically, and prophetically possible. 

In light of this evidence, I would translate Psalm 16:10 
like this: “For Thou wilt not abandon my body [or me] 
in the grave/ Thou wilt not allow Thy Holy One to see 
corruption.” What a clear, direct declaration of the real, 
bodily resurrection of Christ! There is absolutely no sug-
gestion in this verse of Christ’s spirit descending into hell 
as the place of torment for any reason. As the Heidelberg 
Catechism Q/A 44 explains, Christ’s descent into hell 
occurred principally in His sufferings on the cross, not 
while His body was in the grave. So Psalm 16:10 is not 
a prediction of what happened between the death and 
resurrection but rather a direct prediction of the bodily 
resurrection that marked the beginning of the Messiah’s 
earned exaltation that was followed by His earned entrance 
into the presence of God and His session at God’s right 
hand. It corresponds precisely to New Testament theology. 

Verse 11 ends this prophetic prayer of Christ with His 
glorious presence at the right hand of God. This is the 
session of Christ, the place of His present mediatorial 
work where He represents His people, having guaranteed 
for them an entrance to where He is. The reference to the 
path of life that the Lord showed Him from death to glory 
is the way that will be followed by all His believing people. 
As the Firstfruit of the resurrection, He is the surety of 
our resurrection. He is the Way, the Truth, and the Life. 
Every believer will share in the earned pleasures and glory 
of Christ, the Savior. 

Dr. Michael P. V. Barrett is Academic Dean and professor of Old Testa-
ment at Puritan Reformed Theological Seminary, Grand Rapids, Michigan, 
and an ordained minister in the Heritage Reformed denomination.



Studies in John (17)
NEW TESTAMENT BIBLE STUDY | DR. GERALD BILKES READ: JOHN 17

How is it possible that the people of God can ever make 
it safely through the tumultuous waves of sin, sorrow, and 
Satan? Many times we wonder how the church can continue 
amid the attacks and the sin around and in us. It is an abso-
lute impossibility from man’s side. Only from God’s side 
can her preservation be explained—specifically through the 
work and prayer of Christ, the Mediator. He glorified His 
Father on the earth, and earned a complete redemption for 
the whole church of all times and places. 

Christ prays in John 17 as the Son of God in our nature, 
the second Adam, the Lord of heaven. His prayer is glori-
ously answered in the glorification of Himself and the final 
glorification of all His people. In fact, this is the focus of 
the whole prayer: He asks for this glory of God for Himself 
(vv. 1–5), for His disciples (vv. 6–19), and for all His future 
disciples as well (vv. 20–26). 

GLORY FOR HIMSELF
This prayer is mysterious. Though He speaks consciously of 
His death on the cross, Christ mentions neither the words 
cross or death, and makes no reference to the great wick-
edness of people that will be evidenced in and around His 
cross. Even though great suffering awaits Him and His 
mind is deeply troubled, He cares for His children so much 
that He prays for their safekeeping and their glory through 
Him. The Darling of heaven, the Glory of eternity, prays 
that He would have what He had before the world began, 
and that He would have His people as well. Amazingly, He 
prays for those who, when it comes down to it, took His 
glory away from Him. 

If Adam had withstood the temptation in Paradise and 
beaten the sly serpent who tempted him to fall, he might 
also have been able to have prayed something like this: 
“Glorify me.” He would have earned a final state of glori-
fication for himself, Eve, and all his posterity, because he 
would have conquered the temptation. But Adam failed and 
so could never rightly pray this prayer. Glory was taken from 
him and all his descendants. He had failed to glorify God, 
and therefore he and his descendants failed at the purpose 
for which they were made. 

On the basis of the work He will accomplish, Christ 
prays: “Glorify thy Son, that thy Son also may glorify thee” 
(v. 1). The Father and the Son will now be glorified by the 
work of Christ, and His sacrifice for the sinful world. The 
Son cannot glorify Himself, but the Son will glorify the 
Father, and the Father will glorify the Son. 

While Christ is praying for the Father to glorify Him, 
He shows us what it means to truly live. “This is life eternal, 
that they might know thee, the only true God, and Jesus 
Christ, whom thou hast sent” (v. 3). Only when we know 
God are we truly alive, forever. No wonder that Christ had 
a great sense of accomplishment and satisfaction in doing 
what God gave Him to do. “I have finished the work which 
thou gavest me to do” (v. 4). His mission was accomplished! 
“For the joy that was set before him [He] endured the cross, 
despising the shame” (Heb. 12:2). That’s the attitude we see 
in this prayer. He has the joy before Him; despite the terrible 
suffering that awaits Him, He sees the glory through it all. 

GLORY FOR HIS DISCIPLES
Christ stands on the threshold of His own sacrifice, but 
He holds His church close to His heart. He knows all that 
awaits His people, and He knows they are weak in them-
selves. The world will want to draw them away from their 
mission. Like a wolf, Satan will want to use the physical 
absence of Christ to try to snatch a few sheep, especially 
some of the weak ones. 

Christ’s prayer provides, first of all, an explanation of 
how they became His disciples. It all happened because God 
the Father gave these people to Christ (v. 6). They are His 
own. Christ revealed the Father’s name to them, and these 
disciples have kept the Father’s word. What a glorious view 
of the people of God, so weak, helpless, and foolish from 
their side! Even more astounding is the fact that we hear 
Christ saying that He is glorified in them (v. 10). That’s not 
what it looks like from the outside, but Christ sees perfectly. 

Secondly, Christ’s prayer for His disciples focuses on two 
specific points. First, their preservation: “Holy Father, keep 
through thine own name those whom thou hast given me” 
(v. 11). Christ knows the threats and the weakness of His 
disciples. He puts them into the strong arms of His Father, 
that He might preserve, hold, love, and cherish them. “They 
are thine and all mine are thine,” Christ says (vv. 10–11). If 
it weren’t enough to belong to Him as Son of God, Christ’s 
people belong also to the Father! Such safe-keeping is a 
great comfort for believers. Satan and evil can’t touch them, 
since they are Christ’s. 

Next, Christ prays for their sanctification. Remarkably, 
Christ says, “I pray not that thou shouldest take them out of 
the world” (v. 15). Christ wants us to be in the world, though 
not of it. He wants us to be a visible demonstration of His 
work in us in the midst of a dark world. His glory must now 

Safe in the World
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shine through the works of His children. What will sanctify 
them? God’s Word, His truth (vv. 17, 19). 

Christ prays for the preservation and sanctification of 
His people because His glory will be manifest in them as 
they live in this world. Those around them will see as His 
disciples experience His joy. “These things I speak in the 
world, that they might have my joy fulfilled in themselves” 
(v. 13). God’s people are preserved by God and consecrated 
to Him, and thus they can be joyful even in the midst of 
suffering and great sacrifice. They can have Christ’s own 
joy! This is not a joy that the world knows, for the world sees 
joy related to certain circumstances. The joy of the Lord is 
a joy that is fixed in God. 

Sometimes we wonder how the church of Jesus Christ 
could thrive throughout the centuries after the death of 
Christ. It is because the Father heard the prayer which 
Christ prays here. This prayer is certainly answered as the 
Father upholds the church, keeps them safe in this world, 
and protects them from the deadly hands of Satan. 

GLORY FOR ALL HIS FUTURE PEOPLE
All believers of all times and places were in the heart of Jesus 
and on His lips as He prayed this prayer of consecration. 
“Neither pray I for these alone, but for them also which shall 
believe on me through their word” (v. 20). Though He is 
about to suffer, Christ has all His people on His heart. This 
shows His great care and concern for them—not just for 
their physical protection but all their needs. It is like Christ 
finds it difficult to part from His children, leaving them by 
themselves. He prays for them with all His heart, knowing 
that the Father will hear.

Christ’s mission will continue through His disciples. 
Many Jews and Gentiles will believe through the testimony 
of the original disciples. Christ’s desire is that they may 
be one, united in Him. This unity doesn’t mean a unifor-
mity or an institutional unity, but that all the divisions that 

come about through pride, error, prejudice, selfishness, and 
lovelessness will not triumph. In this vein, Paul instructed 
us to “keep the unity in the bond of peace” (Eph. 4:3). We 
don’t need to construct this unity; it is already there, even 
when we don’t see it. For Christ, this unity is so important 
that we need to make sure we guard it, and treasure it, and 
uphold it. Where it has broken down, we need to remove 
the causes through forgiveness, peace, and love, and fervent 
prayer. Whenever we sense true unity in Christ, despite 
many outward differences, we ought to see it as an answer 
to Christ’s prayer for unity. He wants us to know the unity 
that the Father, Son, and Spirit have in love, and to share in 
that (v. 23, 26). We are His own, and Christ still prays for 
us to the Father. We are safe, in His arms, forever. 

QUESTIONS:
1. What is eternal life, according to verse 3? How is 

this understanding of eternal life richer than what 
we typically think of?

2. Why is glorifying God so important? How did 
Christ do what we failed to do? How do we again 
glorify Him through Christ? 

3. How can Christ’s prayer give us a view of what we 
need to be in the world (vv. 15–16)? Why did He 
not pray that the Father would take us out of the 
world? Is the world then not a threat?

4. How does truth sanctify us (v. 17)? What does this 
look like practically? 

5. Why is being “one” (v. 21) so important to Jesus? 
What did he pray for when he prayed that “they 
may be one”? 

Dr. Gerald M. Bilkes is Professor of Old and New Testament at Puritan 
Reformed Theological Seminary and an ordained minister in the Free 
Reformed churches of North America.
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The word hermeneutics is drawn from a Greek word mean-
ing “to interpret” or “to explain.” Different variations of 
this word occur in the New Testament—for example, 
when the Scripture authors give us the meaning of a word 
from another language (Matt. 1:23; Mark 5:41). Another 
important instance is what Jesus did when he expounded or 
interpreted the Old Testament to His disciples and showed 
them how all things in the Bible pointed to Himself  
(Luke 24:27). 

Hermeneutics then simply means the art of interpreting 
the Word of God, explaining it accurately and helpfully 
in our own language. For that matter, all documents, both 
modern or ancient, need to be interpreted in order to detect 
the proper meaning of the authors. We need to be sure that 
our interpretation of Scripture is faithful and that we are 
not knowingly or unknowingly distorting the meaning of 
the Bible. 

A FAITHFUL GUIDE
When we travel unknown territory, we greatly benefit 
from a guide, especially if the area is treacherous. Our 
guide needs to be faithful, for someone who is ignorant, 
deluded, or malicious will only harm us. 

While reading the scroll of Isaiah in a chariot back to 
his home country, the Ethiopian official expressed what 
many of us have thought: How can I understand this book, 
unless someone guide me? (see Acts 8:31). On that occa-
sion, Philip was the best guide he could have had, for he 
“began at the same place and preached unto him Jesus” 
(Acts 8:35). 

Many have wondered what it would have been like to 
have heard Christ speaking on the road to Emmaus, open-
ing the Scriptures to His two confused disciples, or later 
that day, when He opened the understanding of the ten 
disciples present “that they might understand the Scrip-
tures” (Luke 24:45). Hermeneutics is no substitute for the 
Holy Spirit, for He alone guides into all truth (John 16:13); 
however, we may know that He will guide the church to 
a scriptural hermeneutic and through a scriptural herme-
neutic until the end of time. 

DIFFERENT TIMES
As times passes, things that used to be understood more 
easily need to be explained. After the exile, people could 
not understand the books of Moses as easily because not 

only had the language changed but other changes had 
come in during the people’s time in Babylon (see e.g., 
Neh. 13:24). So during the time of Ezra and Nehemiah, 
the Levites had to help explain the law to the people; the 
mere reading of it was not enough. We read in Nehemiah 
8 that the Levites “gave the sense, and caused them to 
understand” the Scripture (v. 8). They must have explained 
the language and other difficulties. They would have also 
applied the laws to their times, and through this process 
helped the people to understand what the laws of Moses 
really meant.

Not only passage of time, but a different geography, 
different customs, and different worldviews all can cause 
difficulties to understand the meaning of the Bible. When 
God confused the tongues of people at the tower of Babel 
(Gen. 11), people couldn’t understand each other, and this 
curse is still present today, though thankfully there are 
many helps to overcome these difficulties. There are dic-
tionaries and commentaries that can help us, and especially 
in our day with technology, so many things that used to 
be very difficult or expensive are now at our fingertips. 
However, we need to make sure that what others are teach-
ing us is right. 

DEEPER REASON
There is a deeper reason why we need hermeneutics, and 
it has to do with our fall into sin. Before the fall, we could 
commune with our Maker and we were perfect in knowl-
edge, righteousness, and holiness. Though we were still 
only creatures and God was infinitely above us, we had 
everything we needed to understand what God chose to 
reveal to us. However, since the fall, our mind is darkened 
and there are great barriers in understanding what God 
says in His Word. A greater problem is our refusal to obey 
God’s revealed will, but even if we wanted to obey, we still 
would have a lot of darkness in our minds. 

Sin keeps us from understanding each other even in 
human relationships. We read people wrongly, even people 
we love and care about; how much more will we misun-
derstand God, who is so infinitely beyond us. Just this fact 
alone should cause us to humble ourselves and realize that 
even the godly can interpret things wrongly. No wonder 
that James warns us not to take on the office of a teacher 
too easily, because we are liable not only to err ourselves, 
but also cause others to go astray (James 3:1). On the other 
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hand, how thankful you should be with a faithful minister 
or elders, faithful teachers and parents, whom God can 
use to help us. 

GREAT VALUE
Everyone should be concerned that they have a right way 
of interpreting the Bible. Especially in our day when false 
teaching is so easily accessible, we need all the right help 
we can get to arm ourselves. Let me point to four areas 
hermeneutics can greatly help us. 

1. Knowing Truth: It is the truth that sets free (John 
8:32). The Bible is the only way we will know the 
truth. If we don’t know the truth, for instance, about 
creation or redemption, we are in great trouble. If we 
don’t understand the nature of sin and how the cross 
sets us free from the curse of sin, we will continue in 
bondage. If we don’t know God’s call for us on the 
earth, we will not ref lect what God calls us to ref lect 
in our world.

2. Proclaiming Christ: The Word of God needs to be 
brought everywhere—to our families, our friends, 
our neighbors, and the uttermost part of the earth. 
However, if we don’t understand the Word of God, 
our call to others will be unintelligible and fall short 
of what Christ has commissioned us to do (Matt. 
28:18–20).

3. Practicing Godliness: The Bible contains a lot of 
teaching about how we are to live before God in our 
families, our workplaces, and so on. The Bible tells 
us a lot about how to resist temptation and endure 
through testing. If we don’t understand how God 
calls us to live, we will be falling into all kinds of 
snares Satan sets for us. 

4. Avoiding Error: The Bible warns very often against 
false teaching. If we are not armed with the truth, 

we will fall into error and even promote it to others. 
A mistaken hermeneutic may produce gross theologi-
cal and moral errors, so we should diligently ensure 
that we are approaching the Bible rightly, as God has 
outlined for us in His Word (2 Cor. 4:2; 2 Pet. 3:16).

BRILLIANT LIGHT
In some of his last written words, the apostle Peter revealed 
his concern that the early Christians and those who followed 
them would hold fast to the Scriptures. He announced a 
very important approach to hermeneutics: “No prophecy of 
the Scripture is of any private interpretation” (2 Pet. 1:19). 
The key phrase is “private interpretation.” None of us can 
go off on our own and make Scripture say what it doesn’t 
say. Wilhelmus à Brakel wrote: “Private interpretation is 
to assign a meaning to a text which is foreign to Scripture, 
is not extracted from Scripture, and is the product and 
conclusion of a person’s own intellect.” 

In other words: We either echo the Word of God itself, 
closely and carefully, or we are on shaky ground. This is 
why hermeneutics matters. We need a thoroughly scrip-
tural hermeneutic, or we will walk in darkness without any 
light. In the context of this teaching, Peter tells us that he 
himself witnessed the radiant glory of Christ on the Mount 
of Transfiguration, but what we have in the Scriptures is 
an even greater privilege (2 Pet. 1:19). 

To view the Word of God then the right way is hugely 
important. Otherwise we cloud the light, so to speak. For 
example, when people tell us, as many do, that the Scrip-
tures contain myths, they are seeking to lead us astray  
(2 Pet. 1:16). Those whose hermeneutics allows for these 
things, or even promote them, are unscriptural and should 
be rejected. Calvin wrote on this passage: “Except thou 
art resolved willfully to cast thyself into a labyrinth, espe-
cially beware of departing even in the least thing from the 
rule and direction of the word.” In other words, scriptural 
hermeneutics will help us mine the truth, not make it up.
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The Sufficiency of the Bible
As far back as the late medieval period, men such as John 
Wycliffe (c. 1329–1384) and Jan Hus (1373–1415) called the 
church of their day to return to Scripture.1 When challenged 
by hostile church officials, Hus answered his opponents, 
“Show me…better out of the Scriptures, and I will forthwith 
recant!” Hus’s devotion to the sufficiency of Scripture cost 
him his life, for it compelled him to attack the principles on 
which the medieval church based the authority of its leaders 
and traditions.2

The Reformers developed Hus’s emphasis on Scripture 
to promote a recovery of the great teachings of the Bible. 
In a nutshell, they taught that the fact that the Bible is the 
written Word of God, supremely authoritative and self-
authenticating, unfailingly true in all that it declares, clear 
in its doctrines, and made efficacious by the Spirit’s work, 
implies that the Bible is uniquely sufficient as God’s special 
revelation to us today. 

BIBLICAL SUFFICIENCY DEFINED
The doctrine of the sufficiency of the Holy Scriptures 
teaches that “the whole counsel of God concerning all 
things necessary” for saving faith and the Christian life is 
revealed in the Bible. Therefore, the preaching, teaching, 
and counseling ministries of God’s church are the ministry 
of the Word of God. 

The Bible is just as sufficient for the faith and order of 
the church as it is for the faith and life of the individual 
Christian. The sufficiency of Scripture is, however, limited 
to the Bible’s purpose in revealing truth for our salvation, 
faith, and obedience (Ps. 19:7–11; John 20:31). The doctrine 
does not assert that the Bible is sufficient to guide all human 
activities in every respect, except in the most general way. 
The Bible does not claim to be a comprehensive guide to 
astronomy, geology, nutrition, warfare, mechanics, business, 
history, medicine, public speaking, sports, politics, or a host 
of other topics. We must not consult Scripture as if it were an 
encyclopedia. Instead, the Holy Scriptures “are able to make 
thee wise unto salvation through faith which is in Christ 
Jesus” (2 Tim. 3:15). It is “profitable for doctrine, for reproof, 
for correction, for instruction in righteousness” (v. 16). Other 
matters must be governed by “the general rules of the Word, 
which are always to be observed,” such as “Whatsoever ye 
do, do all to the glory of God” (1 Cor. 10:31).

Here we must bear in mind the difference between the 
unlimited scope of the Bible’s inerrant veracity and the 
restricted scope of its perfect sufficiency. All of the Bible is 
inspired of God, and therefore all of it is truth. Whenever 

the Bible speaks, it does so with divine authority, including 
when it records historical events or teaches on human ori-
gins. The prophets and apostles did not limit the authority 
and veracity of the Bible to matters of faith and obedience. 
However, though the scope of the Bible’s inerrancy is as 
broad as all that it affirms, the scope of its sufficiency is 
limited by its divine purpose to lead us in the knowledge 
and fear of God.

The Westminster statement on the Bible’s sufficiency 
includes matters “either expressly set down in Scripture, or 
by good and necessary consequence may be deduced from 
Scripture.”3 We are not, therefore, asserting that the Bible 
is sufficient only in regard to its “express” or explicit state-
ments. The Bible does not address every conceivable moral 
situation in its laws, but sets forth principles of morality and 
wisdom so that we, by Spirit-illuminated reasoning in the 
fear of God, may deduce God’s will for us from Scripture. 
We must be careful, however, that our reasoning does not 
carry us beyond what the Bible implies. There are “conse-
quences” that are not “good” or “necessary.” 

BIBLICAL SUFFICIENCY CLARIFIED
The Bible’s sufficiency should also not be understood to 
exclude the use of the church’s helps, such as her many teach-
ers past and present, and the writings produced by them. 
These are not to be rejected, but welcomed as a means that 
the Holy Spirit has provided in the body of Christ (1 Cor. 
12:28; Eph. 4:11–13). However, they are subordinated to the 
Bible in such a way that they have authority to direct our 
faith and obedience only insofar as they faithfully reproduce 
and apply the teachings of Scripture. The principle of Scrip-
ture alone, rightly understood, does not mean the church of 
any given time or place operates by the Bible alone without 
reference to the traditions of the church through the ages; 
rather, the sola of sola Scriptura means that the Bible alone 
is the fountain and touchstone for all authoritative teaching 
and tradition. 

The Bible’s sufficiency as revelation should also be care-
fully distinguished from its efficacy. Let the sun shine ever 
so brightly, the blind cannot see it. The efficacy of the 
Word of God comes from the present activity of the Holy 
Spirit working with the Word (1 Thess. 1:5). However, 
this does not reduce the Bible to a dead letter. The Word 
and the Spirit are inseparable (Isa. 59:21; John 6:63), for 
the Spirit directed the writing of the Bible Word (2 Peter 
1:20–21), and the Word is the great instrument of the Spirit 



for accomplishing His work in us and in the world (John 
16:7–11; Eph. 6:17). 

BIBLICAL TEACHING ON SCRIPTURE’S SUFFICIENCY
Negatively, we find the sufficiency of Scripture asserted 
in the prohibitions against adding to or taking away from 
God’s Word. Moses said, “Ye shall not add unto the word 
which I command you, neither shall ye diminish ought from 
it (Deut. 4:2). Proverbs 30:5–6 says, “Every word of God is 
pure: he is a shield unto them that put their trust in him. 
Add thou not unto his words, lest he reprove thee, and thou 
be found a liar.” Revelation closes with this warning, “For I 
testify unto every man that heareth the words of the proph-
ecy of this book, If any man shall add unto these things, 
God shall add unto him the plagues that are written in this 
book: and if any man shall take away from the words of the 
book of this prophecy, God shall take away his part out of 
the book of life, and out of the holy city, and from the things 
which are written in this book” (Rev. 22:18–19).

Positively, the Bible bears witness to the completeness 
and finality of its revelation. The Bible is sufficient for moral 
instruction. Even before the coming of Christ, the prophet 
could say, “He hath shewed thee, O man, what is good; and 
what doth the LORD require of thee” (Mic. 6:8a). The Bible 
is sufficient for evangelical repentance and salvation. When 
He spoke of the rich man in hell and Lazarus with Abraham 
in heaven, the Lord Jesus presented the rich man as deny-
ing the sufficiency of Scripture. He asked Abraham to send 
a man back from the dead to warn his brothers, but when 
Abraham said, “They have Moses and the prophets; let them 
hear them,” the man in hell objected, “Nay, father Abraham: 
but if one went unto them from the dead, they will repent.” 
In other words, the rich man claimed that the Bible was not 
enough; men need to see miracles. The answer of Abraham 
in Christ’s parable is startling: “If they hear not Moses and 
the prophets, neither will they be persuaded, though one 
rose from the dead” (Luke 16:27–31). The Old Testament 
itself, as a witness to Christ (Luke 24:44), was sufficient to 
lead sinners in the way of eternal life, and if God’s Word 
is rejected, then no miracle will suffice to convince them.

How much more is God’s revelation full and complete 
now that God’s Son has come in the f lesh, and we have the 
New Testament! Hebrews 1:1–2 sets the paradigm for the 
finality of God’s revelation in Christ: “God, who at sundry 
times and in divers manners spake in time past unto the 
fathers by the prophets, hath in these last days spoken unto 
us by his Son, whom he hath appointed heir of all things, 
by whom also he made the worlds.” 

The Bible is truly God’s complete doctrinal and moral 
book of instruction for the family and the church (2 Tim. 
3:15–16). Whether the minister needs to teach the truth, 
rebuke the erring, call sinners to repentance, show them 

the way to eternal life, or train the saints in godly living,  
the Word of God contains all the content needed for a 
complete ministry. 

PRACTICAL IMPLICATIONS OF THE  
BIBLE’S SUFFICIENCY
The sufficiency of the Bible implies that whatever question 
or trial we may face, we must go to the Word of God for 
answers. That is not to exclude other sources from provid-
ing help, for we are not disembodied spirits, but physical 
beings living in community with others like us. However, 
the wisdom of the world cannot offer us real solutions to 
the problems of guilt, sin, bondage to wickedness, alien-
ation from God, spiritual coldness and drowsiness, lack of 
spiritual joy and communion with God, etc. When we lack 
wisdom, we must pray for God to grant it (James 1:5), and 
seek it eagerly from the written Word as from His mouth 
(Prov. 2:3–6). 

John Murray (1898–1975) rightly said, “Our dependence 
upon Scripture is total.”4 He exhorted us to live out this 
conviction consistently, saying,

If Scripture is the inscripturated revelation of the 
gospel and of God’s mind and will, if it is the only 
revelation of this character that we possess, then it 
is this revelation in all its fulness, richness, wisdom, 
and power that must be applied to man in whatever 
religious, moral, mental situation he is to be found. 
It is because we have not esteemed and prized the 
perfection of Scripture and its finality, that we have 
resorted to other techniques, expedients, and methods 
of dealing with the dilemma that confronts us all if we 
are alive to the needs of this hour.5

Murray observed that some people “have relied upon our 
heritage, our tradition,” and others are “enamoured of 
modernity,” but both groups “are failing to bring to faith-
ful expression the finality and sufficiency of Scripture.” 
Therefore, he concluded, “We must bring forth from its 
inexhaustible treasures, in exposition, proclamation, and 
application—application to every sphere of life—what is 
the wisdom and power of God for man.”6 This is indeed the 
calling of God’s people, for they are the people of the Word.

How well do we understand the sufficiency of Scripture? 
Do we search, love, live, and pray over the Holy Scriptures? 
Is the Bible the compass that leads us through the storms 
and over the waves that we encounter in life? Is Scripture 
the mirror by which we dress ourselves (James 1:22–27), the 
rule by which we work (Gal. 6:16), the water with which we 
wash (Ps. 119:9), the fire that warms us (Luke 24:32), the 
food that nourishes us (Job 23:12), the sword with which 
we fight (Eph. 6:17), the counselor who resolves our doubts 
and fears (Ps. 119:24), and the heritage that enriches us 
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While figurative language is today considered flowery language 
that has less meaning and power, Christians must not diminish the 
force of figurative language. The Bible is full of examples. These 
figures are never used but to add force or weight to the truth con-
veyed. Therefore, while the natural man may admire the language, 
it is only when the Spirit has taught us the truth of what is being 
expressed that the full beauty of the words are appreciated. 

The question then becomes, When I am reading my Bible, how 
do I know if this is a figure of speech or not? Whenever and wherever 
it is possible, the words of Scripture are to be understood literally, 
but when a statement appears to be contrary to our experience, fact, 
or other teachings of Scripture, we can reasonably expect that some 
figure of speech is being used. 

Bullinger identifies 217 figures of speech in the Bible, explains 
how they are figures of speech, and gives numerous scriptural exam-
ples. Some are obvious to most of us, including simile, repetition, 
allegory, and rhyme. The examples below are of some lesser- 
recognized yet powerful figures of speech included in the Bible. 
Because Bullinger is translating from the originals, not all Scripture 
references are from the KJV. 

The most well-known Acrostic is Psalm 119, where each 
section begins with the same letter of the Hebrew alphabet. 
But Psalms 9 and 10 are also connected through an incom-
plete acrostic. Psalm 25 is also an incomplete acrostic. Psalm 
111 and Psalm 112 are complete acrostics. In other books, 
each chapter of Lamentations has an acrostic structure. 

Antimereia is the exchanging of parts of speech; so verbs 
are used as nouns, nouns as adverbs, etc. Consider Psalm 
101:3: “I hate the doing of those turning aside,” means that 
he hates the ways of sinners. Or Psalm 139:14: “I will praise 
thee, for I am made with fears and wonder.” 

Aposiopesis, or Front-Cut, is the sudden breaking off of 
what is being said or written so our minds would be more 
impressed with what is too wonderful, or too solemn, or too 
awful for words. In the original, Luke 13:9 records, “And if 
it bear fruit” and ends; the translations usually add a word 
to complete the sentence. 

Asyndeton is when a list of statements is made without 
the use of conjunctions, so that we would not focus on the 
separate statements in detail, but hasten towards the climax 
that emphasizes the point of the passage. Consider Mark 
7:21–23: “For from within, out of the heart of men, pro-
ceed evil thoughts, adulteries, fornications, murders, thefts, 
covetousness, wickedness, deceit, lasciviousness, an evil eye, 
blasphemy, pride, foolishness: all these evil things come from 
within, and defile the man.” 

Circumlocution is when a description is used instead of a 
noun, thereby often using many more words than necessary. 
Again, this is done for particular emphasis and to enhance 
meaning. In 2 Chronicles 32:21, “They that came forth of 
his own bowels slew him,” means his sons killed him. In 
2 Corinthians 5:1, “our earthly house of this tabernacle” 
means our body. 

Condescension happens most in ascribing human attributes 
to God. This occurs for the relative understanding of peo-
ple, and not as factual description. Throughout Scripture, 
God is described as having a soul (Lev. 26:11); as being a 
head (1 Cor. 11:3); as having a face (Ps. 17:2), eyes (2 Sam. 
16:22), ears (Ezek. 8:18), nostrils (Job 4:9), mouth and lips 
(Isa. 11:4), a voice (Isa. 30:30), and arms (Exod. 15:16).

Counterchange is when words are repeated in reverse order 
for the purpose of contrasting two or more things. 2 Chron. 
32:7–8: “There be more with us, than with him; with him is 
an arm of f lesh, but with us is the LORD our God.” 

Ellipsis refers to where there is a gap left in the sentence in 
order to cause the reader to dwell on the words left. At times 
the ellipsis is filled in our Bibles with an italicized word, but 
those words were intentionally left out of the original. For 
example in Matthew 14:19: “He blessed, and brake, and gave 
the loaves to his disciples, and the disciples to the multitude,” 
we understand it to mean that the disciples gave the loaves 
to the multitude, and not that Jesus gave the disciples to 
the multitude. 

Another example of ellipsis happens when words are 
missing. Psalm 94:3–4: “LORD, how long shall the wicked, 
how long shall the wicked triumph? How long shall they 
utter and speak hard things? and [how long shall] all the 
workers of iniquity boast themselves?”

Enigmas are similar to proverbs, but are truths expressed in 
obscure or dark language, where the meaning needs to be 
searched for. Samson’s enigma in Judges 14 is well known: 
“Out of the eater came forth meat, and out of the strong 
came forth sweetness.” 

Epistrophe is the repetition of the same word or words 
at the end of successive sentences. Psalm 136 is the most 
recognized example of this. Another remarkable example 
lies in the original of Deuteronomy 32:10: “In a desert land 
He found him; and in the waste howling wilderness, about, 
he led him. He instructed him. As the apple of His eye He 
kept him.” 
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Hendiadys is when two words are used for one idea. One 
of the words expresses the thing, and the other intensifies 
its meaning. The two words are the same parts of speech 
and are joined together by the conjunction “and.” Consider 
1 Samuel 28:3 (“They buried him in Ramah and his own 
city”) and Jeremiah 36:27 (“After that the king had burned 
the roll and the words which Baruch wrote”). 

Hyperbole is exaggeration, when more is said than is liter-
ally meant. Hyperbole heightens the instruction, but is not 
to be taken literally. Genesis 2:24—“Therefore shall a man 
leave his father and his mother, and shall cleave unto his 
wife”—does not mean that he shall no longer pay attention 
to his parents. Or the plague in Egypt described in Exodus 
8:17—“All the dust of the land became lice”—means that 
wherever there was dust, it became lice. 

Idioms are a use of words that is peculiar to a group of 
people or language or culture. Sometimes a passage can 
only be understood properly when the idiom is understood. 
Common idioms include My soul for myself; breaking of bread 
for eating a meal together; Open the mouth for speaking; Son 
of Man for the Messiah; etc.

Interchange is the intentional changing of the order of 
words; an adjective or another word which logically belongs 
to one word is connected to another in the sentence to attract 
attention and emphasize the true meaning. For example, 
Genesis 29:14: “And he abode with him a month of days”; 
Job 31:27: “My hand hath kissed my mouth.”

Irony is also present in Scripture, where the speaker may 
be divine or human. For an example of divine irony, look at 
Genesis 3:22: “And the LORD God said, Behold the man 
is become as one of us.” Human irony happens at Mount 
Carmel, when Elijah mocked the prophets of Baal in  
1 Kings 18:27: “Cry aloud: for he is a god; either he is talk-
ing, or he is pursuing, or he is in a journey, or peradventure 
he sleepeth.” 

Meiosis is a purposeful belittling in order to magnify 
another. Numbers 13:33—“We were in our own sight as 
grasshoppers”—is the meiosis of unbelief that exaggerated 
the size of the Anakim by lessening their own stature. 

Metagoge is the repetition of the same part of speech in 
different inf lections. Consider, judge judgment; rejoiced with 
great joy; with desire have I desired; praying with all prayer; war 
a good warfare; I have fought the good fight. For something 
less familiar, consider the following as an example of how 
metagoge can emphasize completeness. 2 Kings 21:13: “And 
I will wipe Jerusalem as a man wipeth a dish, wiping it and 
turning it upside down.” 

Metonymy happens when a certain noun is changed for 
another noun that it is often related to. Parents or ancestors 

are frequently used instead of their posterity; the writer is 
used instead of his writings; the soul is used instead of will 
or desire; mouth is used instead of command; tongue is 
used instead of language, etc. Where is the metonymy here? 
Psalm 128:2 (“Thou shalt eat the labour of thy hands”), 
Genesis 25:23 (“Two nations are in thy womb”). 

Parallelism is the repetition of similar, synonymous, or 
opposite thoughts or words in parallel or successive lines. 
This can be positive parallelism, as in Luke 1:46–47: “My 
soul doth magnify the Lord, and my spirit hath rejoiced in 
God my Saviour.” This may also be antithetical parallelism, 
as in Proverbs 10:1: “A wise son maketh a glad father, but a 
foolish son is the heaviness of his mother.” 

Proverbs are included in more than the book named Prov-
erbs. A proverb is a principle of life expressed in common 
terms. Look in Jeremiah 31, Ezekiel 16, Luke 6, John 4, and 
2 Peter 2 for other proverbs. 

Synecdoche occurs when a part of something is exchanged 
for the whole of it, or the whole for the part. This is differ-
ent from metonymy because synecdoche is between ideas, 
and not between related nouns. Luke 3:6: “All f lesh (i.e., 
all people) shall see the salvation of God”; Exodus 3:8: “A 
land f lowing with milk and honey.” This helps us under-
stand even Scriptures like John 3:16 (“God so loved the 
world”) because the world can refer to people and kindred 
and tongues in all parts of the world, and not just Israel. 

Word-clashing occurs when a word is repeated within a 
sentence with different meanings. For a classic example of 
this, consider Jesus’s statement in Matthew 8:22: “Follow 
me; and let the dead bury their dead.” In the first use of the 
word “dead,” the word refers to the spiritually dead; in the 
later use of the word, it refers to the physically dead. 

Zeugma is where one verb is connected to two subjects. 
Grammatically, the two subjects should properly require 
two different verbs, and yet in this figure of speech one 
verb is omitted so our attention is attracted to the passage 
and we discover the emphasis of the verb. For example in 
Luke 24:27, we read, “And beginning at Moses and all the 
prophets, he expounded unto them in all the Scriptures 
the things concerning himself.” The verb “beginning” can 
only properly apply to Moses; He could not begin at all the 
prophets. And yet the figure tells us that it is not the act 
which we are to focus on, but the Scriptures that are the 
subject of the Lord’s exposition.  

E.W. Bullinger was a 19th century Anglican scholar who could trace his fam-
ily back to the Reformer, Heinrich Bullinger. This article is adapted from his 
“Figures of Speech Used in the Bible.”
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We believe that the Bible is God’s Word and that it is living 
and “powerful, and sharper than any twoedged sword” (Heb. 
4:12). But notwithstanding that confession of faith, Chris-
tians far too frequently read the Bible and get nothing from 
it. Apart from a few familiar stories or a few favorite verses, 
the majority of the Bible, even for believers, seems irrelevant. 

This disconnection from the Scripture is nowhere more 
evident than with the Old Testament. For various reasons, the 
Old Testament is a closed book for many Christians today. 
There is something about it that corresponds to Peter’s assess-
ment of Paul’s epistles: “in which are some things hard to be 
understood” (2 Peter 3:16). From Genesis to Malachi, the 
reader encounters hard sayings, obscure details, unfamiliar and 
enigmatic expressions, forgotten customs, family trees with 
unpronounceable names, and detailed laws that have no imme-
diately discernable application or relevance to modern life. 

Much of the Old Testament seems to have no apparent 
value or purpose. Who has ever read Numbers 7 with its 
twelvefold repetition of the same list of gifts brought by the 
twelve princes of the tribes of Israel for the dedication of the 
altar without wondering why Moses did not simply say once 
that they all brought the same thing? Why should we bother 
wading through those detailed lists when we have no altar 
now and most of us have no idea where to get, among other 
things, a “silver bowl of seventy shekels, after the shekel of 
the sanctuary”? It seems to have no value for Christian living. 

Other passages seem to be outdated, both theologically 
and culturally. Leviticus is a good example. In light of the 
New Testament revelation, it would seem that Leviticus is 
something to be avoided rather than obeyed. 

These examples illustrate the problem. Whereas in 
doctrine Christians affirm belief in the Old Testament, in 
practice their frustrations with the Old Testament drive them 
to more familiar and more obviously devotional texts. Famil-
iar and devotional texts are good. But when believers ignore 
much of the Old Testament—the majority of the Bible—they 
miss the blessings of finding precious nuggets of truth that 
are just as vital for modern Christians as they were for Old 
Testament believers. From Genesis to Malachi to Revelation, 
the Word of God reveals changeless and eternal truth. Let us 
keep our Bibles open and not give up until we discover the 
truth, because we know that God is the rewarder of those who 
diligently seek Him (Heb. 11:6). 

PRACTICAL READING OF THE OLD TESTAMENT 
Since the Old Testament employs various literary genres, I 
offer some guidelines on how to read each style in a way to 
identify the meaning and intent of the “then” text so as to 
apply its relevance to “now.”

How to Read Law
Although Law or Torah is the technical term designating 
the first division of the Old Testament canon (the five books 
of Moses or Pentateuch), I’m using the term to refer to leg-
islation, the various commands and prohibitions that are 
scattered throughout the Old Testament but found particu-
larly in the Pentateuch. How to read law is a natural place 
to start, because in some ways it provides the most obvious 
directives in terms of what holiness looks like. Two things 
are essential to holiness: doing what God commands and 
not doing what God prohibits. That sounds simple enough, 
until we encounter some commands that are so specific and 
foreign that they seem unnecessary for life in the twenty-first 
century. Confessedly, I have never been tempted to “seethe a 
kid in his mother’s milk” (Ex. 23:19: Deut. 14:21). So what 
am I to think when God commands twice not to do it? 

The Reformed tradition distinguishes three categories of 
law (moral, ceremonial, and civil), and each category must be 
read and understood differently. The moral law, summed up in 
the two great commandments to love God totally and to love 
neighbor as self, is delineated in the Decalogue and remains 
unchangeable. The ceremonial laws were picture prophecies 
of Christ and the gospel that have been fulfilled in the new 
dispensation and whose repetition, therefore, is strictly pro-
hibited. The civil laws were specific applications of the moral 
law that were given to Israel as a visible and political entity. 

Here is the overriding principle: truth is timeless and uni-
versal, but the application of truth varies and is conditioned 
by time, culture, and situation. Extracting the timeless truths 
from the temporal laws requires critical thinking, but the 
interpretation strategy is simple enough. As you read these 
“outdated” laws, keep in mind the four-tiered hierarchy of 
divine law: (1) the first great commandment to love God 
totally; (2) the second great commandment to love neighbor 
as self; (3) the Decalogue that develops the first two in ten 
parts; and (4) the civil laws that relate to one or more of the 
Ten Commandments. As far as the ceremonial laws, the key 
thing to remember is that they were designed to direct atten-
tion to the spiritual realities. 

How To Read History 
So much of the Old Testament traces the checkered history of 
Israel, beginning with its patriarchal ancestry to its birth as a 
nation freed from foreign domination all the way through to 
its national demise under foreign rule. The challenge lies in 
how to read this inspired history with a view to discovering 
what is “profitable for doctrine, for reproof, for correction, for 
instruction in righteousness” (2 Tim. 3:16). Some of the stories 
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are exciting; other historical records are just tedious details. 
Yet both are equally inspired, authoritative, and profitable. 

The key to reading Old Testament history is to remember 
that there is more to it than simple facts, whether exciting or 
dull. When Paul was making application to the Corinthians, 
he focused particularly on Israel’s behavior in the wilder-
ness and said, “Now all these things happened unto them 
for examples: and they are written for our admonition, upon 
whom the ends of the world are come” (1 Cor. 10:11). Bibli-
cal history records reliable facts about real people, places, and 
events, but its purpose is to communicate spiritual lessons and 
to call for a spiritual response. 

When reading history, therefore, we must discern that spir-
itual purpose—which requires keeping the overall redemptive 
purpose of Scripture in perspective. Too often, many Bible 
readers tend to atomize the historical narratives, that is, to 
reduce them to distinct units without reference to the broader 
redemptive context. Consequently, stories become the spring-
board for quick application, usually in the form of character 
imitation or moral instruction. Imitating Bible heroes or not 
imitating villains may be a worthy objective, but it can degen-
erate into a man-centered rather than God/Christ-centered 
focus if not set within the gospel context. Old Testament 
history is conclusive proof that God’s purpose and plan of 
redemption is certain. History illustrates man’s fallen condi-
tion that can only be remedied by the gospel. It also illustrates 
how the gospel transforms fallen men into new creatures who 
are able to walk before God with wholehearted consecration. 

How to Read Prophecy 
Reading the Old Testament prophets is like sitting in a pew 
listening to a sermon. The prophets were preachers whose 
calling was to proclaim and apply the word of God. Essen-
tially, the prophets were gospel preachers who were not shy 
about announcing the whole counsel of God. 

It is helpful when reading the prophets to place them in 
their holistic context. They were not just religious theorists; 
they were realists who applied God’s word to the current 
issues of their day. The prophets remind us that God’s Word 
applies to the real situations of life—then as well as now. 

Reading the prophets is mostly straightforward. They 
did not mince words; they addressed issues head on. Like 
most preachers, however, they often included illustrations to 
reinforce or clarify their points. Many of these illustrations 
involved object lessons or symbolic acts. 

Another component of prophetic preaching involved pre-
dictions. Overall, in terms of the percentage of the messages, 
predictions played a minor yet important part. This compo-
nent often draws the most attention and requires the most 
caution when reading. A proper use of predictive prophecy 
always brings the future to bear on the present. Keeping in 
mind the nature of predictive prophecy and its purpose is 
important. First, there is an intentional ambiguity in proph-
ecy. Realizing this must temper our interpretation and cause 

us to focus on and emphasize the points revealed, resisting 
the temptation to speculate about what God did not choose to 
reveal. Second, there is a tendency to use symbolic language 
that must be interpreted figuratively. There is also a tendency 
to use the language of imminence. This means that regardless 
of how distant the actual prophecy from its fulfillment, the 
prediction is made as though its fulfillment were impending, 
about to occur. 

How to Read Poetry 
Of all the Old Testament, at least some of the books in this 
category receive significant attention from Christians today, 
notably Psalms and Proverbs. The literary techniques evidenced 
in the Poetical books differ significantly, but the redemptive 
message is the same. So here is the bottom line up front: read 
the Poetical books with an eye for Christ and the gospel. 

The Poetical books can be classified in two broad catego-
ries: the Psalms and the Wisdom books. The Psalms constitute 
a primer of worship, detailing what it is to serve the Lord. 
Not all psalms are the same. Some are communal; others are 
individual. Some are joyful; others are doleful. Some confess 
sin; others claim righteousness. Any regular reading of the 
Psalms draws attention to this diversity. Together they make it 
unmistakably clear that true and biblical religion pervades life. 
Significantly, standing over the entire Psalter is the contrast 
between the two ways: the way of the righteous and the way 
of the ungodly (Ps. 1). 

The Wisdom books include Proverbs, Job, Ecclesiastes, 
and the Song of Solomon. In the context of the Wisdom 
books, “wisdom” designates the skill or ability to perform the 
biblical ethic, and the inspired Books give instructions as to 
how to develop that skill. The focus of the Wisdom books 
is on the individual, providing practical instructions dealing 
with the issues, problems, and perplexities of life. 

It is helpful to group the Wisdom books into two catego-
ries. Proverbs is didactic, with all of its aphorisms touching 
on virtually every situation of life. The other books are more 
ref lective, concerning some of the perplexities of life that may 
generate improper thoughts about God and thus hindrances 
to holiness. 

In reading the Old Testament, it helps, as it does with any 
book, to know its central theme and primary purpose. On the 
authority of the words of Christ (Luke 24:25–27), He is the 
central theme and message of the Old Testament. Therefore, 
as you read the Old Testament, do so through the lens of the 
gospel and Christ. Seeing Christ and the gospel in the Old 
Testament is finding the life of the Old Testament; it is what 
gives life to what otherwise seems to be dry and outdated. 
Finding Christ is the key that both unlocks and locks in the 
message of the whole Word of God, including the Old Testa-
ment. Read it for all its worth. 

This article has been adapted from a booklet by Dr. Barrett, How Can I Grow in 
Holiness through Reading the Old Testament? (Grand Rapids: RHB, 2016).
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There are some books of the Bible that are rather popular. 
Christians often read from these books, and preachers often 
preach from these books. The Song of Solomon is not one 
of those books. Today, Christians often are confused—and, 
let us be honest, embarrassed—by the Song of Solomon, and 
so the book is ignored in our spiritual and devotional lives.

Things could not have been more different for our 
Reformed ancestors. During the Reformation and the gen-
erations immediately thereafter, the Song of Solomon was 
seen as one of the most devotional, cherished books in the 
Scriptures. In the twelfth century, a pious monk named 
Bernard of Clairvaux wrote 86 sermons on the opening 
chapters of the Song, and partly through those sermons, 
John Calvin and his theological descendants came to trea-
sure the poignancy of Solomon’s writing.

WHAT IS HAPPENING IN THE SONG?
The Song of Solomon is actually a long poem, so its  
“storyline” can be difficult to ascertain. There are two pri-
mary characters in the Song—the king and a Shulamite 
woman (6:13), most likely a peasant woman from the small 
village of Shunem. At the start of the book, these two 
characters are very intensely in love with each other and 
they long to be married. Over the course of the book, they 
become married and, in the later chapters of the book, they 
continue to revel in the love and happiness of their marriage 
to each other.

While these basic events are simple enough, what do they 
mean? How are we to understand the Song of Solomon? In 
our own day, the Song of Solomon often is interpreted as 
being a song about human love and intimacy. Ultimately, it 
is seen as a biblical marriage guide and, when it is used, it 
is used to offer counsel on dating, marriage, and relation-
ships. While the Song of Solomon certainly has much to 
teach about such things, early Reformed Christians saw it 
as meaning so much more.

For early Reformed Christians, the Song of Solomon 
most fundamentally was about the relationship between 
Jesus and His bride, the church, with the king in the Song 
representing Jesus and the Shulamite woman representing 
the church. In the Scriptures, God repeatedly describes 
His relationship with His people in terms of marriage. In 
places like Ezekiel 16 and Hosea 1–3, when Israel turns 
from the Living God, they are described as an unfaithful 
spouse. In Ephesians 5, after the Apostle Paul offers what 
appears to be his most detailed discussion of marriage, he 
says that in all of his discussion, he has been discussing the 

relationship between Christ and His church. In Revelation 
19, the boundless glory that will come at the end of history, 
when God’s redeemed are finally gathered, body and soul, 
to Him, is described as the wedding feast of the Lamb—a 
feast shared by Christ and the people who are His “bride” 
(Rev. 19:7). When Reformed interpreters coupled this per-
vasive marriage imagery with the conviction that all of the 
Old Testament Scriptures spoke of Jesus (Luke 24:27), they 
came to the settled conclusion that the Song of Solomon 
was about the relationship between Jesus and His bride, the 
church. As James Durham, a seventeenth-century Scottish 
commentator on the Song expressed it: “The divine mys-
tery intended, and set forth here, is the mutual love and  
spiritual union, and communion that is betwixt Christ and 
his church.”1

A RESPONSIBLE UNDERSTANDING?
Many modern commentators deride this sort of inter-
pretation of the Song as “allegorical.” In an allegorical 
interpretation of Scripture, every detail in the biblical text 
is assumed to represent something else and thus elaborate 
meanings can be read into seemingly straightforward pas-
sages. The obvious problem with such interpretations is that 
it is easy for the reader to make a passage mean whatever he 
wants it to mean, turning elements of a scriptural passage 
into symbols representing things that they never were really 
intended to represent. 

Anticipating precisely such a criticism, Durham made a 
distinction between “an allegoric interpretation of scripture, 
and an exposition of allegoric scripture.”2 In the first, a man 
takes Scripture that never was intended to be allegorical and 
he interprets it as an allegory. Such a man has abused the 
Scriptures. He has read his own ideas into God’s Word and 
sought to give those ideas the sanction of holy authority! 
Very different from this abuse is “an exposition of allegoric 
scripture.” Some Scripture was written allegorically and 
meant to be interpreted and understood allegorically. To 
offer an exposition of such passages necessarily involves alle-
gorical interpretation, but this is precisely the interpretation 
that the passage in question was intended to elicit. 

In the mind of Durham and other Reformed interpreters, 
the Song of Solomon was of this second variety. To them, 
the Song clearly was an allegory, containing material that 
was either absurd or even dissonant with the rest of Scrip-
ture if interpreted literally, and thus the book demanded 
to be interpreted allegorically. Given the pervasive biblical 
analogy between Jesus’s relationship with His people and 

Loving the Jesus who  
Loves His Church

 HERMENEUTICS   |  DR . STEPHEN G . MYERS



marriage, that allegorical interpretation of the Song had 
to be an interpretation that saw the Song speaking about 
Christ and His church. Indeed, as Durham reasoned, only 
the love that is between Christ and His people could rise 
to the intensity and ultimate delight that are envisioned in 
the Song.

THE POWER OF THE SONG
Understood in this way, the Song of Solomon became a 
powerful and popular instrument for Reformed devotion. 
Particularly among the Puritans, there was an intentional 
desire to present biblical truth in such a way that it both 
ministered to the mind and penetrated into the heart, 
impacting not only the intellect, but the affections, as well. 
As Richard Sibbes judged, “religion is mainly in the affec-
tions,”3 and so the Puritans wanted their doctrine to speak 
to men’s hearts and change their wills from the inside out.

The Song of Solomon did precisely that. Through its 
palpable love and tender imagery, the Song was uniquely 
able to speak to the hearts of God’s people and stir them up 
to warm love for their Savior. As a result, the Puritans wrote 
treatises on the Song, preached sermons from the Song, and 
suffused their conversation and writing with imagery drawn 
directly from the Song. In the Song of Solomon, the Holy 
Ghost had given the church a book that spoke directly to 
the affections, and the Puritans were determined to use that 
gift to nurture the warmth and the love of God’s people.

THE SONG TODAY
Today, we should allow our Reformed ancestors to challenge 
our understanding and our use of the Song of Solomon. 
Undoubtedly, the Song has much to teach us about human 
love and marital intimacy and we should not neglect that 
very “practical” use of God’s Word. But we must also real-
ize that if marriage is meant to ref lect the love between 
Christ and His church (Eph. 5:32), and the Song of Solo-
mon is discussing marriage, then the Song of Solomon is 
telling us, ultimately, about the love between Jesus and His 
blood-bought Bride. If we miss that meaning, we will have 
impoverished our own spiritual lives by emptying this book 
of its greatest theme. Under the imagery of a king and his 

beloved and loving Shulamite woman, God is painting in 
vivid colors the love between Jesus and His people.

Herein lies the power of envisioning Jesus’s relationship 
with His people as a marriage. The imagery reminds us that 
being a Christian is not, first and foremost, about believing 
a set list of truths. It is about loving, and being loved by, a 
Person. The Person of the Husband. As a person, you do 
not fall in love with doctrinal statements and systems, you 
fall in love with a person. Your heart gets wrapped up and 
your soul gets entwined with a person. Not a list of attri-
butes, but a person who makes those attributes sing. That 
Person is Jesus. In the Song of Solomon, we are reminded 
that Jesus is radiant. We are reminded that our greatest duty 
dissolves into our greatest joy as we pursue after Him, and 
as we love Him.

How does your life stand up before the Song of Solomon 
today? Do you love Jesus? Not a confession, not a tradition…
but Jesus? I know a lot of facts about James Durham and 
Richard Sibbes. But I love my wife. Her heart beats in mine. 
There is no corner of my day that she does not inhabit. Which 
is more like your posture toward Jesus? Can you list facts 
about Him; or, having listed those facts, do you love Him? Is 
He “chiefest among ten thousand” (Song 5:10) to you?

As our Reformed ancestors remind us, in the Song of 
Solomon, God has given us a book that helps draw us out to 
love not only the Truth of God, but also the God of Truth. 
May God be pleased to fill all of us with love for Jesus.

*For a series of sermons on the Song of Solomon, see Sibbes, Works, 
volume 2; or Sibbes, The Love of Christ (Edinburgh: Banner of Truth, 
2011). For a moving use of imagery from the Song, see Samuel Ruth-
erford, Letters of the Rev. Samuel Rutherford (Edinburgh: Oliphant, 
Anderson, & Ferrier, 1881). There are many modern reprints and 
abridgements of Rutherford’s letters.

1. James Durham, An Exposition of the Song of Solomon (Edinburgh: Banner 
of Truth, 1982), 32–33.

2. Durham, Exposition of the Song of Solomon, 43.
3. Richard Sibbes, Works of Richard Sibbes (Edinburgh: Banner of Truth, 

2001), 2.368.

Dr. Stephen Myers is professor of Historical Theology in the Ph.D. program 
at Puritan Reformed Theological Seminary. 
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To paraphrase Martin Luther, justification is the stand-
ing or falling article of any church. If we get justification 
wrong, all is lost. If we understand it rightly and receive 
it by faith, all is won. From the earliest days of the New 
Testament church, the biblical doctrine of a free justifica-
tion has suffered violence by false teachers—teachers who 
have tried to dethrone God by introducing man’s work in 
salvation. The greatest modern attack on the doctrine of 
justification is what has been dubbed the “New Perspective 
on Paul” (hereafter—NPP). While it may have the word 
new in it, there is nothing new about it. It is simply a modern 
rendition of a nineteenth-century error that focuses on the 
historical-critical method of interpretation. When traced to 
its fountainhead, it bubbles up from European Enlighten-
ment Rationalism, which claims that logic, science, and the 
human mind uncover the Bible’s true meaning. To the NPP, 
the Word of God is not its own interpreter; man’s reason is. 
Nowhere is this more prevalent than the NPP’s attack on 
the doctrine of free justification. Because its tentacles have 
reached even into some Reformed circles, we would do well 
to give it our brief attention.  

WHAT THE SCRIPTURES TEACH
It is always best to begin with the truth before discovering 
the error. It is in the light that we see light, and it is in a 
biblical understanding of justification that every contrary 
teaching will be revealed.

The doctrine of justification answers the question, How 
can fallen man be made right before a holy God? There 
would be no need for the doctrine of justification if Adam 
had not sinned and plunged himself and all mankind into 
sin and misery. The words “ judge,” “ judgment,” and “ justi-
fication” in the Word of God only make sense in the context 
of man’s sinfulness. On the other hand, it is equally true 
that there would be no possibility of being justified in God’s 
sight, if God did not provide a way of salvation where there 
was no way. Therefore grace is the most beautiful word on 
the believer’s tongue. It has never been said better than the 
Westminster Shorter Catechism, which teaches, “Justifica-
tion is an act of God’s free grace, wherein he pardoneth all 
our sins, and accepteth us as righteous in his sight, only for 
the righteousness of Christ imputed to us, and received by 
faith alone.” From here we see God as a Judge pronouncing 
judgment, and at the same time God as gracious, restor-
ing blessed peace and life to a fallen people. The pathetic 
effort of Adam and Eve to hide and clothe themselves, 
after discovering that they were naked, only highlighted 
the need for God’s sovereign intervening mercy. Their sin 
and guilt could not be covered through their own creative 
and deceptive works. It was God who provided the suitable 
clothing by way of sacrifice, which typified both the method 

and manor of so great a salvation that would one day come. 
For our first parents to come near God, it was necessary to 
have garments provided and approved by Him. So God slew 
two animals and imputed a covering for their nakedness. 
Thus the first death in the world was the first sacrifice for 
sin. Here, then, the doctrine of justification began, and its 
ever-revealing truth rolled on through the whole of the Old 
Testament into the New.  

In the historic Reformed church, it is universally believed 
that the word justification is the key that unlocks man’s 
pardon. The English verb justify comes directly from the 
Latin word justificio, which is a forensic word that belongs 
to the Roman law-system. In its rightful context, it declares 
a guilty person free of blame and retribution. It is a Greek 
law-term, which declares one righteous. But how does one 
become justified in the sight of God? The Puritan James 
Durham, after asking this question, says, “It consists not in 
the infusing of grace, nor in the sanctifying, or of making a 
profane person holy…but in the absolving of a sinner from 
the guilt of sin, or acquitting the guilty.”1 Justification is not 
something a believer contributes to. It is an act of God’s free 
grace. In this act, the sinner is completely passive and has 
the finished work of Christ legally imputed to him. Regen-
eration and justification are the two controlling elements 
that prove salvation is completely one-sided. Justification 
is between the Savior and the sinner, between a justifying 
God and a pardoned soul, but it is the free giving of the 
righteousness of Christ in His passive and active obedience 
to the soul. It is all grace stemming from eternal love. Love 
begins, love carries on, and love finishes it. In free justifica-
tion, grace must have all the glory, and unmerited favor must 
crown the work with eternal praise. 

THE NEW PERSPECTIVE’S TEACHING
The NPP teaches that justif ication is not only legal, 
but also covenantal. James Dunn, a pioneer of the New 
Perspective, teaches that “one’s place in God’s plan is estab-
lished on the basis of the covenant and that the covenant 
requires as the proper response of man his obedience to its 
commandments, while providing means of atonement for 
transgression.”2 If you look closely at Dunn’s words, you can 
see that he is teaching that justification is covenantal, based 
on works, with an atonement component. As long as you are 
a part of the covenant community and observe the law as 
given by Moses, you are justified in the sight of God. The 
NPP teaches that in the Old Testament, this was primarily 
observed by circumcision, the Passover, and the law. They 
insist the same holds true for the New Testament believer. 
They are brought into salvation by birth, initiated into the 
covenant by baptism and maintain their salvation by law 
keeping, good works, and the sacraments. In either case, 
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so long as you remain within the covenant community of 
God and observe its commandments and sacraments, your 
justification is secure. However if you do not obey the law 
and keep the observances, your justification will be lost. 
Norman Shepherd furthers this idea when he says, 

Because faith which is not obedient faith is dead faith, 
and because repentance is necessary for the pardon of 
sin included in justification, and because abiding in 
Christ by keeping his commandments are all necessary 
for continuing in the state of justification, good works, 
works done from true faith, according to the law of God 
are nevertheless necessary for salvation from eternal 
condemnation and therefore for justification.3 

Shepherd wants a forensic justification in reference to Christ’s 
cross, as well as a present and future justification which keeps 
the Christian in the state of justification by obedience. He 
asserts that “the righteousness of Jesus Christ ever remains 
the exclusive ground of the believer’s justification, but the 
personal godliness of the believer is also necessary for his 
justification in the judgment of the last day.”

These brief examples show a major departure from 
historic Reformed truth. Historically, justification was con-
sidered a one-sided sovereign work of God by imputing an 
alien righteousness to a sinner. In the NPP, justification is 
a mixture of covenantal obedience and the cross of Christ. 
Unfortunately, this new theology has made its way into 
some Reformed congregations and denominations under 
the name Federal Vision. The Federal Vision proponents 
have harvested the NPP for certain elements that conform 
to their overly objective view of the covenant of grace, and 
have married it with a Kuyperian theology that stresses 
the outward elements of the covenant, to the neglect of 
a personal faith and repentance. The fear of the Federal 
Vision teachers and adherents is that salvation has become 
too baptistic/individualistic, and too much stress has been 
placed on personal regeneration. 

LET’S NOT MINIMIZE
The temptation will be to open the door on this subject on 
the grounds of brotherly love, scholasticism, and even plain 
old polemics. But the NPP doctrine is not just another Prot-
estant rendition of justification; it obscures justification and 
redefines salvation itself. 

The consequences of this error have serious theological 
implications. A not-so-subtle form of presumptive regenera-
tion enters into the church, rearranging the core question 
of the gospel. The NPP claims it is wrong to start with 
reprobation and move to regeneration when dealing with 
the doctrine of the covenant. They believe that we must 
leapfrog over the fundamental question of “What must I 
do to be saved?” and land squarely on “What does the Lord 
require?” This kind of unfortunate language appears to con-
travene the Scriptures which say, “Examine me, O LORD, 
and prove me; try my reins and my heart” (Ps. 26:2); “Work 

out your own salvation with fear and trembling” (Phil. 2:12); 
and, “Examine yourselves, whether ye be in the faith; prove 
your own selves. Know ye not your own selves, how that 
Jesus Christ is in you, except ye be reprobates?” (2 Cor. 
13:5). To the NPP, if you are born into the covenant and 
remain faithful to the church, you are simply assumed to be 
justified. Now you are commanded to observe covenantal 
maintenance by law-keeping, thus preserving your native-
born justification. 

This is the crux of the question: is justifying faith an 
obedient faith as the NPP community asserts; or is justifica-
tion an alien (Christ) imputed act? To ask it another way: Is 
justification tied to the covenant of grace in a purely external 
sense, or is there an inward vitality that must be person-
ally appropriated? Those who follow the New Perspective 
believe it is fundamentally externally covenantal.

CONCLUSION
Most Reformed and Presbyterian denominations in North 
America today have taken steps to condemn both the New 
Perspective and Federal Vision and reaffirm the historic 
doctrine of justification by faith alone. Luther’s discovery, 
or we should say recovery, of this doctrine must remain pre-
cious to the faithful church of Christ. 

When we speak of justification, it should always be in 
light of its intent: to bring condemned rebels into a right 
standing before their God. This is not attained by birth or 
baptism, or kept by covenantal obedience. To simply think 
of church members as being in union with Christ by baptism 
and legal obedience is to forget the most vital portion of the 
gospel. Indeed, many today are so emphasizing the mere 
outward element of the covenant that they are (practically 
speaking) omitting its weightier matters. Personal inward 
union is the only true union with Christ, and in justifi-
cation, there must be a one-to-one correlation between a 
justified sinner and union with Christ. Any substitution of 
church-ism, no matter how creative, in place of imputation 
and the internal application of the Spirit, is to supplant 
justification and turn the gospel on its head. The doctrine 
of justification by grace through faith cannot be replaced 
by a covenantal obedience. We must be diligent in both our 
understanding and application of every aspect of Christ’s 
precious cross-work; for it is all about Him, or as William 
Gurnall says, “We are justified, not by giving anything 
to God—what we do—but by receiving from God, what 
Christ hath done for us.”4

1. James Durham, Christ Crucified: Or the Marrow of the Gospel in 72 Sermons 
on Isaiah 53 (Dallas: Naphtali Press, 2001), 479.

2. James Dunn, The New Perspective on Paul (Grand Rapids: Eerdmans, 
2008), 5.

3. Norman Shepherd, “Justification by Faith Alone.” Reformation & Revival 
Journal 11, No. 2, Spring 2002. 

4. William Gurnall, The Christian in Complete Armour (Edinburgh: Banner 
of Truth, 1967), 433.

Rev. Jerrold Lewis is the pastor of the Free Reformed Church of Pompton 
Plains, New Jersey.
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As a seminary student, I would often travel to different 
churches to preach. I have fond memories of those experi-
ences and the opportunities to preach for a variety of people. 
The only drawback is that I did not know my audience. Yes, 
we could find common ground in our own depravity and our 
need of the Savior, but each church was diverse in its own 
right—culturally diverse, spiritually diverse, and diverse in 
age and economic status. It often felt like I would parachute 
in and be airlifted out without really knowing the people 
and applying the Scriptures to their specific needs. 

I now have pastored in one place for seven years, and 
the congregation I serve is diverse in all the things I just 
mentioned. How do you preach the gospel to a diverse f lock? 
This question can be expanded to include, How do you 
preach the gospel to other churches outside of your own 
immediate sphere of inf luence? How do you evangelize your 
Muslim neighbor, who grew up in the streets of Tehran, or 
your Roman Catholic neighbor? How do you plant a church 
in an area where it seems the nations of the world have con-
verged in your locale? How do you bring the gospel to the 
people of the Philippines or Peshawar? 

How do you interpret the Scriptures for your diverse 
audience? Missiologists, theologians, preachers, and lay 
people often grapple with this difficult question. Various 
models are put forth in an attempt to speak the truth of 
God’s Word to a foreign culture or diverse audience. One 
such model is “ethnohermeneutics,” developed by Larry 
Caldwell, a missionary to the Philippines. This article will 
define ethnohermeneutics, show its aim and presupposi-
tions, and respond to how it helps us bring the gospel to a 
culturally diverse world.

WHAT IS ETHNOHERMENEUTICS? 
Ethnohermeneutics is def ined by Caldwell as “Bible 
interpretation done in cross-cultural, multi-cultural, and 
multi-generational contexts, that, as far as possible, uses 
dynamic hermeneutical methods already in place in these 
contexts.”1 It aims to interpret and communicate the truths 
of the Bible in ways that will be best understood by the 
receptors within any given cultural situation. The task of the 
interpreter is to search for hermeneutical methods within 
that culture and employ them to interpret Scripture in a 
way that is culturally understandable and applicable. This is 
a noble aim, and it requires the difficult work of thoroughly 
understanding a culture. 

WHAT ARE ITS PRESUPPOSITIONS?
Further examination of ethnohermeneutics reveals that, 
while raising legitimate concerns of cross-cultural com-
munication of scriptural truth, it is really a reaction against 
so-called “Western hermeneutics,” which Caldwell argues 
need to be reassessed.2 Western hermeneutics refers to the 
methods of biblical interpretation employed over the last five 
hundred years within the Western church. Some missiolo-
gists and contemporary theologians find that these methods 
smack of Western colonialism and its imposition of Western 
culture on other societies. In critiquing so-called Western 
methods of exegesis, Caldwell asks this question: “Would it 
not be better if the one interpreting the Bible for others, as 
well as training others to interpret the Bible in, or for others 
from, another cultural context, do well to search for indig-
enous hermeneutical methods by which the biblical message 
can best be understood?”3 The underlying presupposition in 
this question is that God can use other methods of interpre-
tation in order to arrive at the meaning of Scripture. The 
logical end of the ethnohermenutical model is a plurality of 
meanings as each culture defines truth for itself. There will 
be interpretations of Scripture from various ethnic groups; 
thus, ethnohermeneutics is a close cousin to the various 
interpretive models of black liberation theology, liberation 
theology especially in South America, feminist readings of 
Scripture, and hermeneutical pluralism.

WHAT IS A PROPER RESPONSE TO 
ETHNOHERMENEUTICS?
Graeme Goldsworthy, in his book Gospel-Centered Herme-
neutics, helps us analyze this phenomenon known as 
ethnohermeneutics and its cousins. He boils down the entire 
discussion to this one helpful question, “Does the Bible 
have one and only one meaning that resides in the text, 
or is it possible for the Bible to be interpreted validly and 
responsibly in different ways by different people?”4 This is 
the question with which we all must grapple. The evidence 
of Scripture itself leads us to confess that Scripture has one 
essential meaning. First Peter 1:20 states, “Knowing this 
first, that no prophecy of the scripture is of any private inter-
pretation.” Within the context, Peter is demonstrating that 
an individual is not able to give his own interpretation of any 
given prophecy, but the interpretation of prophecy and hence 
all of Scripture is given meaning by the Holy Spirit. The 
meaning of Scripture is one and is determined by Scripture 
itself. This is embedded in our own confessional heritage: 

Contemporary Models:  
Is Ethnohermeneutics Valid?

 HERMENEUTICS   |  REV . MAARTEN KUIVENHOVEN



the Westminster Confession of Faith states, “The infallible 
rule of interpretation of Scripture, is the Scripture itself; and 
therefore, when there is a question about the true and full 
sense of any scripture (which is not manifold, but one), it 
may be searched and known by other places that speak more 
clearly” (1.9). Thus, one must conclude that Scripture has 
one meaning, given by God Himself. This also means that 
any given culture does not give meaning to Scripture, but 
Scripture stands above any given culture and informs that 
particular culture with the message of the gospel. 

But where does that leave the interpreter, the mission-
ary, and the preacher, both culturally and spiritually, when 
bringing the Scriptures to a diverse audience? Anyone who 
seeks to teach the Scripture must be culturally sensitive. 
In other words, if one is to bring the gospel effectively to 
culturally diverse people groups, even in our own contexts, 
we must do the difficult work of cultural exegesis or con-
textualization alongside the equally difficult work of biblical 
exegesis; we must understand the culture, the language, 
the modes of expression, and how particular cultures often 
think and operate. As the culture is understood, then the one 
meaning of Scripture can be brought to bear in application. 

The crucial word here is application. Many criticisms 
have been lodged against evangelicals, such as that by 
missiologist Harvie Conn, who says, “The failing of the 
‘traditional’ methods of hermeneutics is seen as its propen-
sity for analyzing the text without applying it, for acquiring 
academic knowledge without obedience.”5

And so as we engage in evangelism, in church-planting, 
and in preaching to diverse congregations, let us not only be 

zealous in understanding the Scripture and simply convey-
ing the meaning of Scripture, but let us also be zealous to 
know the people in front of us, so that the one meaning of 
Scripture, as it points to the only God and Savior, comes 
with all its force through the application of Scripture to 
men’s “businesses and bosoms.” This is what Paul did in 
Acts 17 as he spoke to the Athenians about their altar to 
the unknown God. Paul brought the message in a way that 
addressed their unique cultural and pagan worldview. He 
took the time to observe and understand and then apply the 
message of the gospel to a point in their culture—worship-
ping idols—where they could understand what Paul was 
saying about the one, only true God who made them in 
His image and required heart worship. They understood by 
Paul’s application of the truth of this one God, that their 
own worship was idolatrous and worthy of condemnation. 
The response to Paul’s presentation and application of the 
gospel was as diverse as his audience. Some laughed. Some 
believed. Others wanted to hear more. 
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2. Larry Caldwell, “Towards the New Discipline of Ethnohermeneutics,” 
Journal of Asian Mission 1.1 (1999): 23.
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(Ps. 119:111–112)? Are we learning from Scripture, as 
Benjamin Keach (1640–1704) said, “The best way of 
living, the noblest way of suffering, and the most com-
fortable way of dying”?7 Has sola Scriptura become our 
personal watchword, causing us, like Luther and Calvin, 
to become captive in our consciences to the very words 
of God?

Do you believe that the Bible is God’s Word? Do 
you believe that it is sufficient to guide you to Christ 
and along the narrow path of holiness until you reach 
heaven? Then read God’s Word. Do not read it in a 
half-hearted, “I’ll do it because I’m supposed to,” atti-
tude. Read it, as Richard Greenham (c. 1542–1594) said, 
with diligence, wisdom, preparation, meditation, con-
versations with other godly believers, faith, practice, and 
prayer.8 Hear the preaching of God’s Word, every Lord’s 
Day, morning and evening, knowing that “faith cometh 
by hearing, and hearing by the word of God” (Rom. 
10:17). The Scriptures are sufficient. Sola Scriptura!

1. Portions of this article are adapted from Joel R. Beeke, Living for 
God’s Glory: An Introduction to Calvinism (Orlando: Reformation Trust, 
2008), 132–49.

2. M. Creighton, A History of the Papacy from the Great Schism to the 
Sack of Rome, 6 vols. (London: Longmans, Green, and Co., 1905), 2:48. 
Cf. The Letters of John Hus, With Introductions and Explanatory Notes, ed. 
Herbert B. Workman and R. Martin Pope (London: Hodder and Stough-
ton, 1904), 277.

3. Reformed Confessions, 4:235.
4. Murray, Collected Writings of John Murray (Edinburgh: Banner of 

Truth, 1982), 1:20.
5. Murray, Collected Writings, 1:21.
6. Murray, Collected Writings, 1:21–22.
7. Benjamin Keach, “The Divine Authority of the Holy Scriptures,” 

in Tropologia: A Key to Open Scripture Metaphors (London: William Hill 
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the Reverend and Faithfull Servant of Jesus Christ, M. Richard Greenham, 
ed. H.[enry] H[olland] (1599; repr., New York: Da Capo, 1973), 389–97.

(continued from page 59)



If you tried to make a list of all the things that you should 
teach your children, could you? So many things are impor-
tant! As a parent, I can feel overwhelmed.

But what things are most important? What are key pri-
orities in parenting? Certainly, one of the top priorities 
would be that our children grow up knowing the Bible, 
God’s Word to us, and using it and its teachings as the 
compass to direct them in the way they should go. 

If your child was lost in a dark woods or building, what 
would be the most important thing to give them? A light 
source. Our children, by nature, are lost in a sin-darkened 
world. They need God’s light source, the Bible. “Thy Word 
is a lamp unto my feet, and a light unto my path” (Ps. 
119:105).

It is one thing, however, to own a f lashlight, and it is 
another to carry it and to use it. A f lashlight with dead bat-
teries or a f lashlight left at home is of no help when one is 
lost. It is one thing for our children to own Bibles, and it is 
another that they are regularly read and used.

So, how can I as a parent, grandparent, relative, friend, 
and church family member encourage children to read their 
Bibles? I would like to suggest five practical ideas.

1. By being an example—Children learn something from 
what we say, more from what we do, but most from who we 
are. If you want your children to read their Bible, then read 
yours. If you want your children to take the Bible and its 
teachings seriously, then do so yourself. Let them not only 
see your outward actions, but give them a window to look 
into your heart.

My father loved the book Pilgrim’s Progress, a book full 
of biblical references, teachings, and illustrations. Every 
Sunday, as young children, after we came home from the 
evening church service, we quickly changed into our pajamas 
and ran into the living room to get the best seats because 
Dad was going to read to us. I believe my earliest conscious 
memory is of me sitting at my father’s side. His one arm is 
around me and with the other he is holding Pilgrim’s Prog-
ress. As he is reading, a portion touches his heart, his voice 
quivers, he pauses, and his eyes fill with tears. I look up into 
my father’s face and I see his tears. I stare at him. My father 
provided a window here for me to see into his heart. As a 
three-year-old, I could not put this into words then, but I 
can now. At three years of age, I knew that to know and 
love God must be a very wonderful thing. This took place 
60+ years ago, and I still see it as if it happened yesterday. 
The power of example!

Use mealtimes to enjoy reading the Bible together, and 
use bedtimes with younger children. Select appropriate por-
tions according to their ages. At dinner, having children 
read along in their Bibles as they learn to read, and taking 
turns reading some verses once they can do so f luently, can 
help them to engage. Ask some basic comprehension ques-
tions and a few deeper thinking questions, which apply 
the truth or principle from Scripture to daily life. You may 
wish to use a devotional book written for the approximate 
ages of your children to assist you. Make this an interesting 
and meaningful time. Short, clear, and engaging for your 
children is the goal.

2. By teaching—Teach and explain to your children why 
the Bible is so special and important. Use examples. If the 
President or Prime Minister sent you a letter, would you not 
be interested in what it says? Much the more when the King 
of kings and the Creator and Upholder of the whole universe 
sends us a letter—the Bible! 

Help your children understand how the Bible is orga-
nized: first the Old Testament books of Moses, then books 
of history, then poetry, and the prophets; and then the New 
Testament books of the gospels, history, doctrinal teachings, 
and prophecy.

Explain the truths (doctrines) of Scripture so as children 
mature they can see more connections. It is exciting to see 
how the same truth reappears and connects in different parts 
and books of the Bible.

Use visuals. Some children are fascinated by maps. Chart 
the journeys of Abraham, Israel in the wilderness, or Paul, 
when reading these portions of Scripture. Young children 
are stimulated by pictures. Use pictures to illustrate the 
stories being read. Older children often like charts that can 
present factual information in clear visual ways. Deuter-
onomy instructs us to place the words of Scripture visually 
in our homes; “and thou shalt write them (the words, laws, 
testimonies of God) upon the door posts of thine house, and 
upon thy gates” (Deut. 11:20).

3. By children’s personal possession and use—When your chil-
dren’s reading levels are appropriate, purchase a personal 
Bible for each one. Choose one with good size type. Allow 
your children to select an attractive cover that they like. 
They can use highlighter pen to mark parts they have read 
in their personal Bibles that speak to them in special ways. 
These all enhance a sense of ownership.
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Personal bookmarks for younger children’s Bibles can 
be meaningful. Discussing what book of the Bible older 
children are reading and placing sticky notes from time to 
time with personal thoughts and encouragements at the 
appropriate portions of Scripture can be meaningful.

Setting up an appropriate reading schedule is impor-
tant. This can be based on reading through age-appropriate 
Bible books. Selecting portions from both Old and New 
Testaments that address a particular theme can promote 
interesting reading and deepen learning for older children.

You may wish to set up a system for memorizing portions 
of Scripture according to the ages of your children. Doing 
this as a family can make it more interesting. Using Chris-
tian school or church catechism class memory assignments 
can be helpful.

4. By reflecting—Reflecting on what was read is important. 
A journal may be helpful; older children can write a key 
thought from their Bible reading or devotion each day, as 
well as notes from the sermons they hear. Teens may write 
out a practical application that they wish to pray about and 
implement, by God’s grace, in their lives.

Use personal bedtime devotions with young children to 
answer questions and discuss applications from Bible read-
ings. Try as much as possible to schedule time for this. Try 
not to rush such precious times. Dads, become involved as 
well. You only have this opportunity with your children for 
a few years. Quickly it passes, never to return.

5. By praying—Helping your children learn how to pray is 
important. Guide them in praying about what was read and 

lessons meditated upon during dinner time devotions. Use 
bedtime devotions as well. Pre-discussions regarding key 
items to pray for can be helpful. 

Pray much, also privately as parents. Remember that 
while we may do all we can to encourage our children to 
read the Bible, only God can plant and nurture a love for 
Him and His Word in their hearts. We are like the servants 
who did as Mary instructed them and filled the water pots 
with water. It is Jesus alone who can do the miracle and 
change the water to wine. We are like the parents who 
brought their children to Jesus. It is Jesus alone who can 
bless them. Therefore, let us pray and work. Not one or the 
other, but let us do both diligently.

Is it important that our children read their Bibles? 
Yes, critically important. God’s Word itself gives us clear 
instructions about this: “shewing to the generation to come 
the praises of the LORD, and his strength, and his wonder-
ful works that he hath done. For he established a testimony 
in Jacob, and appointed a law in Israel, which he com-
manded our fathers, that they should make them known to 
their children: that they might set their hope in God, and 
not forget the works of God, but keep his commandments” 
(Ps. 78:4–7). Jesus teaches us to “search the Scriptures…
and they are they which testify of me” (John 5:39). And 
God promises that those who “seek me early shall find me” 
(Prov. 8:17). So “train up a child in the way he should go: 
and when he is old, he will not depart from it” (Prov. 22:6).

James Beeke is a member of the Heritage Reformed Congregation of Chilli-
wack, BC, and works as an international educational consultant.
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HOW AFFLICTIONS WORK for GOOD
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All things work together for good to those who love God, 
says Romans 8:28. Included in “all things” are our aff lictions. 

Aff lictions can be very heavy and difficult to bear. “If 
sin is the head of the serpent, aff liction is its tail,” Ralph 
Erskine wrote. Yet, dear believer, aff lictions also serve as 
medicine for you in the hands of your great Physician, Jesus 
Christ. Let us look at several ways in which Jesus Christ 
uses aff lictions for our spiritual welfare and eternal health.

F irst, through aff liction, the Lord humbles you deeply, 
showing you that, apart from divine grace, you are noth-

ing but sin and corruption. He teaches you the same truth 
He taught to Israel in Deuteronomy 8: “I led thee through 
the great and terrible wilderness, wherein were fiery ser-
pents, and scorpions, and drought, and I fed thee in the 
wilderness with manna, that I might humble thee, to prove 
thee, to do thee good at thy latter end” (v. 2).

Aff liction makes and keeps us humble before God. It 
vacuums away the fuel that feeds our personal pride. An 
aff licted believer resembles a fruit-laden tree: the ones that 
are most heavy-laden bear the most fruit. If God uses your 
aff lictions to humble you, do not your aff lictions work 
together for good?

Second, through aff liction you learn that sin is God- 
 dishonoring, defiling, and damning. Thomas Watson 

said, “Sin has the devil for its father, shame for its compan-
ion, and death for its wages.” You learn through aff liction 
that sin attacks the very heart and being and attributes of 
God. As John Bunyan wrote, “Sin is the daring of God’s 
justice, the rape of His mercy, the jeering of His patience, 
the slighting of His power, and the contempt of His love.” 

In aff liction the Holy Spirit searches your soul with 
candles (Zeph. 1:12) for secret and open sins. When aff lic-
tion is sanctified by the Holy Spirit, sin is dragged out of 
its hiding place in your heart and set in the light of God’s 
holy and all-searching eye. As Psalm 90:8 says, “Thou hast 
set our iniquities before thee, our secret sins in the light 
of thy countenance.” Aff liction strips away the Adam-like 
fig leaves that we are prone to hide behind. “The sins of 
God’s people are like birds’ nests,” William Bridge said. 
“As long as leaves are on the trees you cannot see them, but 
in the winter of aff liction when all the leaves are off, the 
bird nests appear plainly.” When aff liction is sanctified to 
us, sin becomes heinous and hated, exceeding sinful in its 

very nature. It becomes hated more for its nature than for 
its consequences. 

Third, the Holy Spirit uses aff liction as a medicine to 
destroy the deadly disease of sin in us so that we may 

bring forth healthy and godly fruit. When sin makes us 
backslide from our Savior, the Lord Jesus as the Good Shep-
herd sends the rod of aff liction to set us straight. Aff liction 
is the Shepherd’s dog sent out not to devour the sheep but 
to bring them back to the fold. Sanctified aff liction cures 
sin. “Before I was aff licted I went astray,” David confessed, 
“but now have I kept thy word” (Ps. 119:67). 

It is as good for us to be chastised with aff liction as it 
is for a young tree to be pruned (John 15:2), for aff liction 
not only presses out the awful stink of sin but also sends 
forth the fragrant smells and fruits of divine graces. Do you 
know that in some countries, trees will grow but will bear 
no fruit because they experience no winter? The Christian 
needs the winter of aff liction if he is to experience the spring 
of blossoming, the summer of growing, and the autumn of 
harvesting.

The lives of God’s children are like a bell: the harder it is 
hit, the better it sounds. Believers learn more under the rod 
that strikes them than under the staff that comforts them. 
The Good Shepherd does not drown His sheep when He 
washes them nor kills them when He shears them. Rather, 
His washings are cleanings; His shearings are strippings; 
and His corrections are essential lessons.

Aff liction reaps golden fruit. It mines, smelts, refines, 
and forms the believer until the divine goldsmith can see 
His ref lection in the work of His hands. Then the child of 
God experiences with Job, “When he hath tried me, I shall 
come forth as gold” (Job 23:10). “Aff liction is the diamond 
dust that heaven polishes its jewels with,” wrote the godly 
Robert Leighton. 

F ourth, the Lord uses aff liction to make us seek Him, 
to bring us back into communion with Himself, and to 

keep us close by His side. As sheep will stay close by their 
shepherd in storms, so the Lord said of Israel, “In their 
aff liction they will seek me early” (Hos. 5:15). The storms 
and stones of aff liction force us to come closer to our Shep-
herd. All the stones that hit Stephen knocked him closer to 
the chief cornerstone, Jesus Christ, and opened heaven for 
his soul. 



Affliction drove a woman of Canaan to the Son of David 
and drove a dying thief to a dying Savior. Not the crown 
of Manasseh, but his chains were used to bring him to the 
knowledge that “the LORD was God” (2 Chron. 33:11–13). 

F ifth, the Lord uses aff lictions to conform us to Christ, 
making us partakers of His suffering. So the author of 

Hebrews wrote, “Christ was chastened for our profit that 
we might be partakers of his holiness” (12:10). God had 
only one Son without sin, but none without aff liction. His 
aff licting rod is like a pencil that draws Christ’s image upon 
us. Through the way of suffering, we become followers of 
the Lamb of God who walks before us. All our paths of 
aff liction have already been traveled, overcome, and sancti-
fied by our Shepherd, whose stream of substitutional blood, 
from His circumcision to the cross, is our sure pledge that 
no aff liction or trial is able to separate us from the love of 
God in Christ Jesus (Rom. 8:39). Our deserved suffering 
leads us to Christ’s substitutional suffering, which in turn, 
makes us exclaim, “His yoke is easy and his burden is light” 
(Matt. 11:30). 

Dear believer, are not the times of your sufferings usually 
the times when you have the most communion with Jesus 
Christ in His sufferings? His entire life was nothing but a 
series of sufferings, as Isaiah 53 says. Will you complain 
about the light crosses you bear as guilty sinners (2 Cor. 
4:17) when you behold the heavy crosses Christ bore as the 
innocent sufferer?

Sixth, spiritual aff lictions work for good because the 
 Lord balances them with spiritual comfort and joy. 

David wrote, “For his anger endureth but a moment; in 
his favour is life: weeping may endure for a night, but joy 
cometh in the morning” (Ps. 30:5). Christ told His dis-
ciples, “Your sorrow shall be turned into joy” (John 16:20). 
Hosea 2:14 says, He brings His people into the wilderness 
to speak comfortably to them. And 2 Corinthians 1:4–5 
says that where godly suffering abounds, godly consola-
tion abounds. The godly George Downame once wrote, 
“God gives gifts that we may love Him, and stripes that we 
may fear Him. Yea, oftentimes He mixes His frowns with  
His favours.”

The Shepherd’s rod has honey at its end. The apostle 
Paul sang prison songs, knowing that sweet would follow 
the bitter. Joy would come in the morning. The Lord would 
turn water into wine. Samuel Rutherford wrote, “When I 
am in the cellar of aff liction, I look for the Lord’s choicest 
wines.” In aff liction, God’s sheep sometimes experience 
sweet raptures of divine joy which lead them to the very 
borders of heavenly Canaan. At such moments, they can 
confess with Eliphaz the Temanite, “Behold, happy is the 
man whom God correcteth: therefore despise not thou the 

chastening of the Almighty: for he maketh sore, and bin-
deth up: he woundeth and his hands make whole. He shall 
deliver thee in six troubles: yea, in seven there shall no evil 
touch thee” (Job 5:17–19).

Seventh, aff liction works for good by helping us walk by  
 faith and not by sight. If we were only given sensible 

enjoyments in this life, we would love this life and live off of 
spiritual provisions instead of our Provider. The Lord orders 
some sour sauce along with sweet meals to help digestion, 
so that we may live not by sense, but by faith. In prosperity 
we talk about living by faith, yet often darken counsel by 
words without knowledge; but in adversity we come to the 
experiential knowledge of what it means to live by faith.

Eighth, aff liction works for good in weaning us away  
 from the world. A dog does not usually bite those who 

live in its home, but strangers. Likewise aff liction bites us 
deeply because we are too little at home with the Word of 
God and too much at home with the world. If we were more 
at home with our Master and Shepherd in heavenly places, 
aff lictions would be far easier to bear. So Thomas Watson 
wrote, “God would have the world hang as a loose tooth 
which, being twitched away, doth not much trouble us.” 

F inally, aff liction helps prepare us for our heavenly inher-
itance. Aff liction elevates our soul heavenwards, to look 

for “a city which hath foundations, whose builder and maker 
is God,” says Hebrews 11:10. It paves the way to glory. “For 
our light aff liction, which is but for a moment, worketh for 
us a far more exceeding and eternal weight of glory” (2 Cor. 
4:17). And John Trapp wrote, “He that rides to be crowned 
will not think much of a rainy day.”

Children of God, are you now convinced that aff lic-
tion is for your spiritual welfare and that you will not lack 
anything necessary or good for you, both temporally and 
spiritually? Though the wind of aff liction is contrary to 
your f lesh, it pleases God to use this crosswind to blow you 
toward heaven. Your aff lictions are tailor-made to fit you 
with divine precision all the way to glory. 

To think this way of aff liction is to think opposite of 
Job’s friends, who said, “If you are heavily aff licted, you have 
heavily sinned.” Rather, think of what Downame said, “The 
Lord does not measure out our aff lictions according to our 
faults, but according to our strength, and looks not at what 
we have deserved, but what we are able to bear.” 

Shall not all things, even aff liction, work together for 
the welfare of God’s people? Your duty then, dear believer, 
is to do what Paul calls you to do in 1 Thessalonians 5:18, 
“In every thing [even in aff liction], give thanks: for this is 
the will of God in Christ Jesus concerning you.”             
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CHURCH HISTORY  |  DR . STEPHEN MYERS

CALVIN AND PROVIDENCE 
Commemorating the Reformation’s 500th Anniversary

Why did the Reformation of 500 years ago occur? What 
factors produced that tectonic shift in world and church his-
tory? Ultimately, it was nothing other than the hand of God 
Himself. The Reformation’s spiritual light broke forth out of 
overclouding darkness because God willed it to happen. Such 
is the essence of John Calvin’s understanding of the biblical 
doctrine of providence, or the doctrine which holds that God 
controls all things. In Calvin’s opinion, this doctrine of provi-
dence is of central importance in the Christian faith. In fact, 
Calvin held that if we do not recognize God’s providential 
control of all things, we do not truly recognize Him as Cre-
ator.1 As we celebrate the Reformation this year, we would do 
well to remember this crucial doctrine of providence.

Calvin’s doctrine of providence rests upon three central 
pillars—the meticulous detail of God’s control, the limitation 
of man’s knowledge, and the authority of Scripture.

GOD’S METICULOUS CONTROL
Calvin was adamant that God, in His providence, controlled 
all of the minute actions and details of life. God had not 
simply set general laws and processes into motion; rather, 
moment by moment, He controlled every detail in all of 
creation (John 5:17; Acts 17:28; Heb. 1:3).2 As Calvin put it, 
God’s providence was “lodged in the act.”3 He did not sit back 
and watch His decrees inexorably take effect; He personally 
and intimately brought all things to pass.

Central to Calvin’s belief in this meticulous divine con-
trol was his understanding of Matthew 10:29–31. There, 
Jesus declares that even the falling of an insignificant spar-
row to the ground is under the detailed control of God  
(v. 29). If God is that involved with and concerned for a spar-
row, how much more is He concerned for and involved with 
the details of the lives of His people (v. 31)?4 Indeed, while 
God controls and wills all that occurs in creation, His care 
extends most particularly and most paternally to the church, 
the Body of Christ for whom He is turning all things for 
good (Eph. 4:20–23).5

Of course, men are quite different from sparrows. Men 
have their own wills. But even those wills, Calvin insisted, 
were in the hand of God and under His complete control 
(Jer. 10:23; Prov. 16:9, 20:24, 21:1).6 As Calvin argued, “the 
will not less than the external works are governed by the 
determination of God.”7

This complete divine control of all things raises several 
important issues. First, is there any room in God’s creation for 
the “contingency of second causes”? In other words, if God’s 
will determines everything that happens, do the actions that 

men take have any significance or even any point? If God 
has willed to provide food for my family, is there any point 
in my laboring to provide that food for them, or will the food 
simply appear miraculously because God has willed that it 
be so? Does God use means that we can understand (“second 
causes”) to bring about His will? Here, Calvin has a nuanced 
answer. God does not need second causes, but He uses them. 
Calvin points to the sun as an example.8 God created light on 
the first day of creation (Gen. 1:3), but He did not create the 
sun until the fourth day (Gen. 1:14–18). In this ordering, God 
showed that He does not need the sun to scatter light on His 
creation; it is but an instrument of what He could do by other 
means if He so willed. Yet God decreed on the fourth day 
that He thenceforth would use the sun to bring light on the 
earth. God does not need second causes; His will can be done 
without them. But God ordinarily uses second causes, bring-
ing His will to pass through His control of them. Given this 
way that God works, the actions and decisions of men and 
women have significance; not because they are independent 
of God’s providence, but because God uses them to effect His 
perfect will. God gives each man and woman the dignity of 
being an “instrument of divine providence”!9

The second issue raised by Calvin’s assertion of complete 
divine control is God’s relationship with evil. Does God 
control even the evil wills of evil men? Calvin’s answer, in 
accord with Scripture, was “yes.” Just as God controlled the 
rebellion of Pharaoh (Ex. 9:12), the cursing of Shimei (2 Sam. 
16:10), and the rage of the Jerusalem crowds (Acts 2:23), so 
He controls even the will of all wicked men.10 This does not, 
however, implicate God in sin. While a wicked man might 
undertake an action out of rebellious intentions, God was 
making the wicked man’s will desire that action in order to 
pursue His perfect will, quite often using the evil in question 
as a means of disciplining other rebellions (1 Kings 11:14, 
23).11 The man’s wicked heart and intentions thus make his 
action wicked, while God’s perfect righteousness makes His 
use of that man’s action righteous (Gen. 50:20).12 As Calvin 
said, “in the same act as man’s evil deed shows itself, so God’s 
justice shines forth.”13

God’s righteous control of wickedness extends even to 
Satan himself, for God uses Satan’s persecutions of Christians 
for the sanctification of His people (2 Cor. 12:7).14 Even the 
lashes of Satan accomplish God’s will.

MAN’S LIMITED KNOWLEDGE
While Calvin detailed the comprehensive reach of God’s 
authority, he recognized that many of these things are beyond 
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man’s ability to understand. However, Calvin argued that 
this neither invalidated the doctrine nor paralyzed us who 
are unable to grasp all that God is doing. Certainly, there 
are parts of God’s will that are a “deep abyss” (Ps. 36:6) 
beyond our comprehension (Rom. 11:33–34). However, God 
also reveals clearly His will in His Word (Deut. 30:11–14;  
2 Tim. 3:16–17). Rather than speculating about what God’s 
hidden will might be or languishing under their uncertainty 
about that will, we are called to seek after obedience to the 
will that God has revealed (Deut. 29:29).15 In fact, Calvin 
even advised that we are to live as if nothing had been decreed 
at all, shaping our lives by obedience to God’s commands and 
by faith in His promise that that obedience will bring His 
blessing.16 By living in the light of what we do know rather 
than in the darkness of what we do not know, the Christian 
life is given vibrancy and dynamism.

This limitation of man’s knowledge is critical to Calvin’s 
doctrine of providence. That doctrine is not intended to lead 
men into speculation or passivity; rather, it is intended to 
assert that, outside of man’s finite comprehension, there is a 
perfect divine purpose coming to fruition through his labors.

SCRIPTURE’S AUTHORITY
Clearly, the Scriptures are central to how man’s limited knowl-
edge interacts with God’s comprehensive control. In Scripture, 
God has revealed His will clearly and accurately. Therefore, 
while man might not know all of what God is doing, he can 
know the Scriptures and let them guide him obediently toward 
a certain future that he cannot yet know or see.17

SUMMARY
In his doctrine of providence, John Calvin articulated rich 
biblical truth. God’s will controls everything, from the move-
ment of history to the specific desires and actions of His 
creatures. Yet since men and women cannot grasp all that 
God is doing, we are called to live in obedience to the clear 
revelation of His will that God has given in His Word.

IMPLICATIONS
Ever the pastor, Calvin frequently points to ways in which the 
doctrine of providence applies to the lives of God’s people. 

First, it helps us to see God at work in all things. In the 
events of life, we are led to worship God for His goodness 
and to repent under His chastening.18 Rather than imagining 
that we live at the whim of uncontrollable events, Christians 
are enabled to see that God is working in all things to refine 
His people and reveal His glory. 

Second, this brings particular comfort as God’s people 
suffer. Even in the malice of Christ’s enemies, God is at work. 
Therefore, rather than despairing under aff liction or fearing 
that Satan will overcome us, we are able to know that God is 
in absolute control; even our trials are for our edification and 
His glory. Indeed, such an awareness even can keep Chris-
tians from resenting their enemies, for Christians are enabled 

to see through their enemies’ blows to the glorious purpose 
of God behind them.19 

Third, all of this compels God’s people to pray to Him, 
the One who holds all things—even the will of men—in 
the deep of His hand. We realize that, ultimately, we do not 
depend on anything in this world, but only on the God who 
controls this world and we therefore run the more readily to 
Him in prayer.

In addition to these applications that Calvin frequently 
made, there are two additional things we would do well to 
consider. First, in his doctrine of providence, Calvin gives 
us a model of biblical confidence. Calvin knew he could not 
explain everything about God’s will. He was raising ques-
tions that he knew he could not answer. But he was doing 
nothing other than teaching what the Bible teaches, and he 
was confident to stand on that foundation rather than on his 
own understanding.20 Are we similarly confident? Are we 
bold to proclaim and to believe what the Bible teaches even 
when those truths exceed our understanding? Fundamentally, 
are we confident in what we believe because we understand it 
fully or because God has said it?

Second, Calvin’s presentation of the biblical doctrine of 
providence ought to challenge and encourage us today. Many 
things may seem uncertain and grim in the church and in 
the surrounding culture. But our God controls everything. 
Nothing occurs except by His will. Not even the madness of 
tyrants comes except by His will.21 So we need not fear and 
we need not worry. Even the actions and wills of our enemies 
are in His hand, and they do only the will of the Father who 
loves us—the One who brought reformation 500 years ago 
and who can bring it again as His people live in obedience 
to His Word.

1. John Calvin, Institutes of the Christian Religion, ed. John T. McNeill, trans. 
Ford Lewis Battles (Philadelphia: Westminster Press,1960), 1.197.

2. Calvin, Institutes, 1.203.
3. Calvin, Institutes, 1.202.
4. John Calvin, Calvin’s Commentaries (Grand Rapids: Baker, 1999), 16.464–65.
5. John Calvin, Concerning the Eternal Predestination of God, trans. J.K.S. Reid 

(Louisville: Westminster John Knox Press, 1961), 164–65.
6. Calvin, Institutes, 1.204–5.
7. Calvin, Eternal Predestination, 174.
8. See Calvin, Institutes, 1.199; Commentaries, 1.76.
9. Calvin, Eternal Predestination, 171.
10. Calvin, Institutes, 1.229–31; John Calvin, The Secret Providence of God, ed. 

Paul Helm, trans. Keith Goad (Wheaton, Ill.: Crossway, 2010), 79–80.
11. Calvin, Commentaries, 8.403.
12. Calvin, Institutes, 1.216–17.
13. Calvin, Institutes, 1.236.
14. Calvin, Eternal Predestination, 172.
15. Calvin, Institutes, 1.212–14.
16. Calvin, Eternal Predestination, 171.
17. Calvin, Eternal Predestination, 172.
18. Calvin, Institutes, 1.221; Eternal Predestination, 165.
19. Calvin, Institutes, 1.220–21; Commentaries, 21.335.
20. Calvin, Institutes, 1.237. See also Paul Helm, John Calvin’s Ideas (Oxford: 

Oxford University Press, 2004), 119, 126.
21. Calvin, Commentaries, 16.464.
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CONTEMPORARY ISSUES  |  REV . DOUG KUIPER

PSALTER REVISION 
The Governing Principles (2): Text

The interdenominational Psalter Revision Committee is 
determining whether to recommend changes to each indi-
vidual Psalter number by using various principles to evaluate 
the Psalter selections. These principles regard text, music, 
and format. I am explaining these principles, and using a 
current Psalter number as well as its proposed revision to 
help the reader understand the principles.

In the last article, I surveyed the principles that regard 
format. In this article, I will turn to the principles that 
govern the text. But first, one of the committee members 
who represents the Heritage Reformed churches, Ellis 
Meschke, has created a website, www.thepsalter.net, to keep 
us informed with the progress of our committee. As of this 
writing, that website contains two main resources: 1) a list 
of the principles which we are discussing in these articles, 
and 2) our proposals regarding Psalms 73–89.

All readers should note that the governing principles 
have received the approval of the three synods. However, the 
proposed changes to the Psalter have not yet been officially 
adopted, nor will they be in 2017. The proposed changes 
need further editing. What you find on the website is not 
the final product, but it will give you a good idea of the 
direction we are going.

Another committee member, Joshua Hoekstra, directs 
the Protestant Reformed Psalm Choir. As its name indi-
cates, this choir sings Psalms—only Psalms. Many of their 
selections are from our current Psalter, while others are from 
other Psalm books such as the Scottish Psalter. But the choir 
has already been practicing and singing some of the selec-
tions that our committee is proposing. If you are able, attend 
their concert on May 7, 2017, after the evening worship (the 
Grand Rapids venue is yet to be determined). After the con-
cert, if you weren’t able to attend, you can hear them on their 
Youtube channel: www.youtube.com/user/prpsalmchoir.

Now to the principles that govern the text or lyrics of 
the songs.

THE FIRST TWO PRINCIPLES
Of the seven principles regarding text, I’ll treat two in this 
article and the other five in the next. I quote from the origi-
nal report of the committee to the 2016 Synods of the FRC, 
HRC, and PRC. This quote comes from paragraph 4, “The 
Principles,” and from point a, “Text.”1

We affirm the desire to sing accurate renditions of 
the Psalms. It is the purpose of the committee to 
review the general accuracy of the lyrics in the cur-
rent Psalter. It was noted that the first version of 
each Psalm in the Psalter was generally seen as the 
most accurate rendition of the Psalm by the 1912 
committee. 

The general accuracy of the text will be consid-
ered along the following criteria:

1) Is all of the Scriptural Psalm represented in 
the Psalter? Is there one Psalter that captures the 
whole Psalm?

2) Is the text faithful to Scripture? Is it theologi-
cally sound? Is it the language of Scripture? Are all 
things included that have been omitted in the past? 
To what degree is it a paraphrase or does it include 
unnecessary poetic license?

(Then follows principles 3–7, DJK).
The general accuracy of the text must be consid-

ered in relation to what is already familiar and will 
be revised and compared with other versions only 
if the Psalter is seen as inaccurate.

We summarized these principles in a few words: Principle 1 
is “Completeness” and Principle 2 is “Faithfulness.” 

COMPLETENESS
“We, who have sung the Psalter all our lives, are hardly 
aware that there are parts of Psalms absent from the Psalter, 
and that some Psalter stanzas do not come from the Psalms. 
If they are interested in testing this, it would be worth 
anyone’s time to start with Psalter #205, for example, and 
compare it to Psalm 74; or #206, compared with Psalm 75.”2

The committee’s desire is that our Psalter versifications be 
a complete versification of the Psalm, so that no part of 
the Psalm is ignored. The matter is not always so easy; it 
requires judgment calls. For example, Psalm 18 is versified 
in three Psalter numbers: 34, 35, and 36. These three Psalter 
numbers successively versify the entire Psalm, so that one 
could say that the Psalm is completely treated. Yet, looking 
more closely, one notes that the 21 stanzas of these three 
Psalter numbers versify 50 lengthy verses of Psalm 18. The 
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question must be faced: even if the Psalm is covered gener-
ally, what thoughts or ideas in the Psalm are omitted or 
given the briefest treatment? Once those are identified, the 
next question is: can we add anything to the Psalter versi-
fications so that God’s people can sing the entire Psalm? 
Usually it is very difficult, if not impossible, to blend new 
versifications into old. In that case, perhaps an entirely new 
versification of the Psalm is needed. The subcommittee of 
three assigned to Psalm 18 recognizes the problem, and is 
currently searching for the best solution.

Another instance to which a solution is being proposed 
regards Psalm 78’s treatment of the ten plagues in verses 
44–51. In the inspired songs of Zion, the ten plagues are 
treated in detail only in Psalm 78 and in Psalm 105:27–36 
(Psalms 135:8–9 and 136:10 are much briefer treatments, 
with emphasis on the killing of the firstborn). That the 
Holy Spirit inspired songs that refer to these plagues, and 
list them in detail, is noteworthy. If God’s judgments on 
Egypt served the salvation of Israel, we sing these songs in 
the conviction that God’s ongoing judgments on ungodly 
unbelievers serve the salvation of His church today! But 
how completely does Psalter 213 treat these verses? It packs 
all ten plagues into the last part of stanza 14 and the first 
part of stanza 15:

Ungrateful and blind, no longer they thought
Of wonders and signs and mighty deeds wrought,
Of how all the rivers of Egypt ran red,
And plagues in God’s anger were heaped on their head.

They thought not of how, their freedom to gain,
In Egypt’s abodes the first-born were slain,
And how all God’s people were led forth like sheep,
The f lock He delighted in safety to keep.

The committee proposes adding two stanzas between the 
two just quoted. Using these new stanzas, we would sing:

The locusts and f lies their harvests decreased,
No plenty remained for man or for beast.
The frogs and the lice o’er the land did abound,
The vines and the trees were laid low to the ground.

Their herds were destroyed by hail from the sky,
The f locks were struck down with fire from on high.
The pestilence ravished throughout all the land,
God’s people were saved by His Almighty hand.

One other point related to “completeness” is worthy of 
note. The committee desires that the first selection of every 
Psalm (1A, 16A, 18A, 73A, 78A), be a versification of the 
entire Psalm. This does not rule out subsequent selections 
which treat a portion of the Psalm, but it does enable the 
congregation to use one number to sing the entire Psalm.

In some instances, this will mean combining Psalter 
numbers. For instance, Psalters 27 and 28 together treat 

Psalm 16; Psalters 37 and 38 together treat Psalm 19. These 
numbers will be combined into one selection, so that the 
entire Psalm can be sung. Of course, the longer the Psalter 
selection, the less likely that the minister would pick every 
stanza. However, the option to sing the entire Psalm will be 
available, and when that is not feasible, it will still be pos-
sible to sing various selections throughout the Psalm which 
relate more particularly to the sermon.

FAITHFULNESS
As the quote above indicated, several points fall under the 
umbrella of “faithfulness.”

One point regards paraphrase and poetic license. The 
reader can appreciate, I hope, that to turn Hebrew poetry 
into English poetry does require some poetic license. The 
main characteristic of Hebrew poetry is parallelism: two 
sentences that are parallel in subject, verb, and object, in 
which the second sentence often adds to the meaning of 
the first, or provides a contrast to the first. But parallelism 
is not a primary feature in English poetry; rather, rhythm 
(meter) and rhyme are. So not only must we ensure that the 
English translation of the Hebrew Psalm is faithful, but we 
must try faithfully to convey that translation in the form of 
English poetry, without losing the meaning or chief ideas 
of the Psalm.

This is not always easily done. The Genevan Psalms 
(which we find in the Psalter’s choral section) generally are 
very loose versifications of the Psalm. They often cover the 
Psalm in a relatively few number of stanzas (though, admit-
tedly, the stanzas are often long). In the process, they do not 
capture the thought of every verse in the Psalm. Other of 
our Psalter numbers are like that as well.

While our committee recognizes that some poetic license 
is inevitable, our desire is to be sure that the license taken 
was not excessive. For this reason, we are more willing to 
recommend a Genevan, or another looser version of the 
Psalm, as a second or third versification, but we strive to be 
sure that the first versification is not only complete but also 
as faithful to Scripture as possible.

That brings me to the second point about faithfulness: 
theological soundness and using the language of Scripture. 
We are reviewing each selection and comparing it with the 
Psalms to ensure accuracy. Let me give a few examples of 
what is being proposed.

Psalm 20:7 reads, “Some trust in chariots, and some in 
horses: but we will remember the name of the LORD our 
God.” Psalter 43, stanza 5 reads: “How vain their ev’ry con-
fidence Who on mere human help rely; But we remember 
for defense the Name of God, the Lord Most High.” The 
graphic imagery of chariots and horses is lost. If we keep 
the lyrics of the current Psalter 43, we would surely want to 
change that. Consider the versification of another Psalter, 
which in every other respect is identical to our Psalter 43: 
“In chariots some have confidence, on horses others will 
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rely; But we remember for defense the Name of God, the 
Lord Most High.” Considerably better. Exactly how we will 
address Psalm 43 is a question; does it need a new tune? If 
so, will we use different lyrics altogether? If we keep the 
current lyrics, we will also change that phrase. And we will 
argue that by doing so we are improving the faithfulness of 
our Psalter.

Two more examples I’ll just state brief ly. Psalm 8:5 reads: 
“For thou hast made him a little lower than the angels, and 
hast crowned him with glory and honour.” Psalter 14:5 versi-
fies that as follows: “On man Thy wisdom hath bestowed A 
pow’r well nigh divine.” “Well nigh divine”—is that really 
what Psalm 8:5 means?

Psalm 9:17 speaks of God’s judgment on the nations: 
“The wicked shall be turned into hell, and all the nations 
that forget God.” Psalter 16:8 is faithful in this part of its 
versification: “The wicked shall perish, the nations shall 

fall,” but then continues, “Forgetting their God, who is 
God over all.” That God is the only true God is beyond dis-
pute. But only Israel knew Him as “their God”; the wicked 
nations around did not.

More examples could be given. I don’t mean to leave the 
impression that our current Psalter is unfaithful to Scrip-
ture, or only barely faithful. Generally, it is very faithful. 
But the goal of the committee is to be sure it is as faithful a 
versification as possible. 

1. In the PRC Acts of Synod 2016 and Yearbook, this is found on pages 
167–68.

2. Prof. Barrett Gritters, “The Question of Psalter Revision: An Update,” 
Standard Bearer 92, no. 11 (March 1, 2016):259.

Rev. Doug Kuiper is currently serving as the pastor of the Protestant 
Reformed Church of Edgerton, Minnesota. 

78  The Banner of Sovereign Grace Truth  MARCH/APRIL 2017

QUESTIONS ANSWERED JAMES W. BEEKEfor teens

PRE-MARITAL SEX
Is sex wrong if a boyfriend and girlfriend really love each other?

Suggested Reading: Matthew 5:27–30 and 1 Corinthians 6:18 – 7:5

Yes, sex before marriage is wrong. Here are ten reasons why:
 1. It breaks God’s loving command. God safely placed the 

gift of human sexuality within the bounds of loving, 
lifelong marriage.

 2. It is sinning against your own body. God loves purity, 
and our bodies should be viewed as temples of God to 
be kept clean and dedicated to God.

 3. It denies true love. True love denies self and seeks the 
best for the one he or she loves. Lust is the opposite; 
it wants to please self. But love does not want to harm 
the one loved in any way.

 4. It damages the couples’ first time: there is only one first 
time with its intimacy. The best fruits are sour if picked 
before they are ripe.

 5. It takes place in a mixed atmosphere. Fears of conse-
quences, of being discovered, and of conscience 
intermix in pre-marital sex.

 6. It increases emotional stress. Guilt, tension, and fears of 
what would happen if the relationship broke up; and if 

the relationship continues, tensions regarding how to 
avoid or engage in more sexual activity are intensified.

 7. It lowers one’s self-control, self-esteem, and self integrity. 
Waiting builds trust and respect and a healthy rela-
tionship. Pre-marital sex quickly leads the two parties 
into an unhealthy, sex-dominated relationship.

 8. It produces lifelong, painful, and disappointing memories. 
If the couple remains together, their memories are 
marred. If they separate, painful and jealous memories 
remain.

 9. It mars a couple’s special wedding day joy. If pre-marital 
pregnancy results, this presents a host of new issues 
and problems. If pregnancy does not result, the couple 
have robbed themselves of this special joy and intimate 
aspect of their wedding day and substituted a guilty 
conscience for it. 

10. It increases the risk of damaging parental and family rela-
tionships. Family crises are generated whether through 
the diff iculties of premarital pregnancy or simply 
scarred relationships.

The tempter makes sin look attractive. But engaging in sin always produces bitter fruits—sometimes 
outwardly, but always inwardly. A condom may prevent obvious physical consequences, but there is no 
condom for one’s memory, emotions, or conscience. Consider how premarital sex can leave permanent 

scars spiritually and emotionally, and tempt us down the road of eternal consequences.



Dr. George Lawson (1749–1820), who studied under John Brown of Haddington, became pastor of the Associate Synod church in Selkirk, Scotland in 1771. In 
1787, he succeeded Brown as professor of theology in the Divinity Hall, which was then moved to Selkirk so that he could continue serving as pastor there. As 
a professor of theology he trained scores of men for the ministry for more than three decades and was loved by all the people of God. He became best known for 
his sermons and commentaries, particularly for his commentary on Proverbs and his books on Ruth, Joseph, Esther, and David. Less known is his scarce work, 
Helps to A Devout Life, being a Treatise on Religious Duties. This remarkable little book is a summary of how Christians ought to live. It is divided 
into a Trinitarian structure: the duties we owe to Christ, the duties we owe to the Father, and the duties we owe to the Holy Spirit. The entire book is full of 
practical, savory truth. As space allots, we hope to print this book in short articles in this periodical. The article below is the seventeenth part of the second chapter.

MOTIVES AND ENCOURAGEMENTS TO FAITH IN CHRIST (CONT.)
Practical Directions
Fourth, “Let us hold fast our faith in Christ, and the rejoicing of 
the hope firm unto the end” (Heb. 3:5).

With a view of maintaining a vigorous faith we ought to 
cultivate just apprehensions of the administration of divine 
providence. Job’s friends were good and wise men, but the 
unscriptural doctrine they taught in regard to the providence 
of God would have staggered the faith even of that holy man, 
if his own views had not been exceptionally steady and clear. 
The providence of God often seems to run counter to His 
promises, but the steadfast believer knows that when “clouds 
and darkness are round about him, righteousness and judg-
ment are the habitation of his throne” (Ps. 92:2).

Experience is confirmatory of faith. It is therefore useful 
for believers to retain in their minds what God has done for 
them in former times (Deut. 8:3). They may also get great 
benefit by considering the experiences of saints who continued 
steadfast in the faith amidst greater trials and discouragements 
than their own (Ps. 77).

We ought frequently to call to remembrance the promises 
which have been given for the security of our faith, as well as 
the inviolable faithfulness of the promisor (Heb. 10:23).

That our faith may be firm, we should accustom ourselves 
to look not at the things which are seen and temporal, but at 
the things which are unseen and eternal (2 Cor. 4:18). The 
false glitter of earthly objects is apt to draw away our hearts 
from a better world. Just notions of the vanity of those things 
which the world admires will preserve us from many vain 
and unworthy thoughts which cannot be cherished without 
impairing our faith. We could never, for example, have sup-
posed that God had forgotten His promises to His people 
when we see them destitute, aff licted, and tormented, if we 
had not formed too high conceptions of the value of those 
temporal blessings which are often granted to the worthless, 
and withheld from the best of men.

With all other means, we can only maintain our faith 
unmoved by fervent and persevering prayer to God for His 
preserving grace. We are kept by the power of God through 
faith unto salvation. If we trust to ourselves, we shall cer-
tainly fall before the tempter; but if we trust in Christ for the 

establishment of our faith, we shall rise and stand upright amid 
a thousand enemies and dangers (2 Cor. 12:9, 10).

Fifth.—We should endeavor to grow in faith, as well as in every 
other Christian grace.

Though our faith were vigorous as that of Abraham, it 
would still be capable of increase. But the majority of Chris-
tians have too much reason to acknowledge that their faith 
falls far short of that of the eminent men who obtained a good 
report in ancient times. It is very improbable that ours shall 
ever equal the faith of Abraham, or David, or Paul, still it is 
our duty to aspire after such faith. Nor shall our efforts be 
altogether in vain in the Lord—for although we never attain to 
their measure of grace, yet the more earnestly we follow their 
example, we shall enjoy in richer abundance the consolations 
of faith and the joys of God’s salvation.

That we may be convinced of the necessity of growing in 
this grace, we should be duly alive to the present weakness of 
our faith. Of this we have many sad proofs. For example, how 
apt are we to sink in the day of adversity, and to listen willingly 
to the voice of unbelief, or of Satan, whispering that there is 
no succor for us—even in God. How often do we reveal the 
alienation of our hearts from the faith of the gospel by the 
easy admission of sentiments and feelings inconsistent with 
the glory of Christ as an all-sufficient Saviour. This was one 
of the special infirmities of the churches of Galatia, and is still 
a snare even to real believers. How often do we feel strangely 
disinclined to the more difficult duties of religion, as if there 
were no strength in Christ to enable us to perform them. How 
often do slight dangers appall and dispose us despondingly to 
say, “We shall certainly perish one day by the hands of our 
enemies;” though we have Christ’s own assurance, that His 
sheep shall never perish, and that no power in earth or hell 
shall be able to pluck them out of His hand! How often, too, 
do we feel our souls dragged down to earth by the cares of 
life, the deceitfulness of riches, and all those varied desires, 
anxieties, and fears which agitate the minds of men who know 
not God. It is true some of these symptoms of a feeble faith 
appear in the experience of vigorous believers; still, even in 
their case, they are evidences of temporary weakness, and 
should call forth the prayer, “Lord, increase our faith.”

These are written, that ye might believe that Jesus 
is the Christ, the Son of God; and that believing ye 
might have life through his name. —JOHN 20:31

       IN CHRIST (17)Faith
|  George LawsonDOCTRINAL CHRISTIANITY
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Pray without ceasing… 
   —1 THESSALONIANS 5:17

“Prayer is a sincere, sensible, affectionate pouring out of 
the heart or soul to God, through Christ, in the strength 
and assistance of the Holy Spirit, for such things as God 
has promised, according to His Word, for the good of the 
church, with submission in faith to the will of God.”1 That 
was John Bunyan’s remarkable definition of prayer in the 
opening sentence of his classic book on prayer. In that single 
sentence he packs in at least ten essential qualities of authen-
tic prayer. Even then Bunyan only scratches the surface of 
the profound comprehensiveness of prayer as an intimate 
manifestation of our relationship with God as believers. 

After studying the prayer lives of the Reformers and 
Puritans, I am convinced that the greatest shortcoming in 
today’s church is the lack of such prayerful prayer. We fail 
to use heaven’s greatest weapon as we should; and to be sure, 
prayer is spiritual work and spiritual warfare, and involves 
trials, warfare, and the enabling Spirit of God.

Does our personal use of the weapon of prayer bring us 
shame rather than glory? Is prayer the means by which we 
storm the throne of grace and take the kingdom of heaven 
by violence? Is it a missile that crushes satanic powers, or is 
it like a harmless toy that Satan sleeps beside? 

Why do the giants of church history, such as Martin 
Luther, John Calvin, John Knox, John Welsh, Thomas 
Brooks, Thomas Watson, and Charles Spurgeon dwarf us in 
true prayer? Is it only because they were more educated, were 
less distracted by cares and duties, or lived in more godly 
times? No; undoubtedly, what most separates them from us 
is that prayer was their priority; they devoted considerable 
time and energy to it. They were prayerful men possessed 
by the Spirit of grace and supplication. They were Daniels 
in private and public prayer. For us, prayer is too often an 
appendix to our lives; for them prayer was their life.

The time factor alone is not the primary problem we 
have. Our greater problem is the lack of quality praying. We 
are surrounded by a cloud of witnesses of faithful men and 
women whose prayers rebuke our prayerlessness. We must 
confront our prayerless praying, confess it to God, and plead 

for the Spirit of grace and supplication to revive our souls. 
But prayerlessness is a tragedy and an offense to God in any 
man. Every excuse not to pray—“I am too busy to pray; I 
am too tired to pray; I feel too dry spiritually to pray; I feel 
no need to pray; I am too bitter to pray; I am too ashamed 
to pray; I am content with mediocrity with God; we already 
pray as a family; God already knows what I need”—is an 
abomination in God’s sight.2 

Prayer is difficult and demanding work. My aim is not to 
discourage you but to encourage you despite your convictions 
about your own lack of prayer. Ask God to make you a praying 
Elijah who knows what it means to battle unbelief and despair, 
even as you strive to grow in prayer and grateful communion 
with God. Isn’t it interesting that James presents Elijah as 
someone quite like you and me? He prayed in his praying, 
but he could also despair in his despairing. If we truly believe 
these things, we have sufficient motivation to undertake the 
journey from prayerless to prayerful praying, becoming con-
temporary Elijahs who truly pray in our prayers to our worthy, 
triune God of amazing grace, who is always worthy of being 
worshiped, feared, and loved—even to all eternity.3

Luther’s prayer life was legendary even in his own time, 
and Luther was a legend in many other ways as well. Such men 
were indeed Daniels, but Daniel stood head and shoulders 
above any other man of his generation. And all of them—
Daniel, Luther, or whatever giant we may have in mind—had 
to start somewhere and grow into what he eventually became, 
often through long and hard experience. But make no mistake 
about it, there is tight association between the courage and 
work of the Reformer with his healthy prayer life as a prayer 
warrior. If we truly want reformation in our day, we must 
begin with the hard work and battle on our knees. 

1. John Bunyan, Prayer (repr., Edinburgh: Banner of Truth, 2007), 1.
2. Cf. D. A. Carson, A Call to Spiritual Reformation (Grand Rapids: Baker, 

1992), 111–122.
3. For more meditations on how to strengthen your prayer life, see James 

W. Beeke and Joel R. Beeke, Developing a Healthy Prayer Life: 31 Meditations on 
Communing with God (Grand Rapids: Reformation Heritage Books, 2010). For 
a more in-depth look on prayer, see Joel R. Beeke and Brian G. Najapfour, eds., 
Taking Hold of God: Reformed and Puritan Perspectives on Prayer (Grand Rapids: 
Reformation Heritage Books, 2011).

LET THE CHURCH PRAY PRAYERFULLY
PRACTICAL CHRISTIANITY  |  DR . JOEL R . BEEKE



PRACTICAL CHRISTIANITY | DR . DAVID MURRAYTherapeutic Praise
Despite hundreds of new Christian songs of every possible 
genre being composed every year, the ancient Psalms are 
experiencing somewhat of a revival in various places. Why?

I believe the main reason for this lies in their therapeutic 
value. In a day of so many disordered emotions, worshippers 
are discovering how the Psalms minister so powerfully to 
their emotional lives.

The Psalms balance divine revelation and human emotion
Some Christian songs are emotionally stirring but have little 
theological content; the heart is engaged, but not the mind. 
Over-reacting to this, some have composed songs that are 
full of theological facts, but don’t engage the worshipper’s 
feelings. They are more like sung sermons.

The Psalms strike an inspired balance of doxological the-
ology and theological doxology; they combine the objective 
with the subjective in perfect proportions. Time and again we 
read, “Praise the Lord for…,” followed by reasons and motiva-
tions for this praise. God is declared and described with the 
intention to stir up our hearts and interact with Him through 
His self-revelation.

The Psalms express the full range of human emotions
The Psalms contain an incomparably rich mixture of extreme 
and varied emotions: grief and joy, doubt and confidence, 
loneliness and fellowship, despair and hope, fear and cour-
age, defeat and victory, complaint and praise. Is it any wonder 
that Calvin called the Psalms “an anatomy of all parts of the 
soul”? As he explained: “There is not an emotion of which 
anyone can be conscious that is not here represented as in a 
mirror. Or rather, the Holy Spirit has here drawn to life all 
the griefs, sorrows, fears, doubts, hopes, cares, perplexities, 
in short, all the distracting emotions with which the minds 
of men are wont to be agitated.”

The Psalms paint a realistic portrayal of christian emotions
The Psalms do not portray the Christian life as victory upon 
victory. Derek Thomas has pointed out that because a lot of 
contemporary worship is upbeat and positive, and therefore 
at odds with what Christians experience in the rest of their 
week, it sometimes produces a disconnect that eventually 
leads to cynicism and a loss of assurance.

But when we turn to the Psalms, we find bold and bald 
honesty. Although the strong expressions of stark reality can 
initially jar our refined ears, we are soon relieved to find 
kindred spirits who helpfully express what we often think, 
feel, and experience in our messy daily lives.

The Psalms open a welcome outlet for our painful emotions
Have you ever sung about assurance while being full of doubt? 
Have you ever sung about joy when feeling depressed? I have 

as well. And it’s horrible, isn’t it? Why can’t I sing what I really 
feel? With the Psalms, you can! Some allow us to express 
doubt and even despair (e.g., Ps. 88); others help us describe 
our struggles with providence (e.g., Ps. 73); still others guide 
us in explaining our battles with depression (e.g., Ps. 42).

The Psalms open the pressure valve of our hearts and 
direct us in how to articulate our most painful emotions. We 
don’t need to bottle them up or deny them. Instead, God has 
inspired songs to admit them and let them out. As someone 
said, “What a relief! I can sing what’s really on my mind and 
heart, and God provides me with words to rightly express 
these emotions. The Psalms reach in to find these emotions 
and then reach upwards to God with them.”

The Psalms call for the transformation of our emotions
The Psalms not only permit us to “vent” our emotions, but 
also call for their transformation. We are not left to wallow in 
our feelings, but are shown how to move from fear to courage, 
from sorrow to joy, from anger to peace, and from despair to 
hope. The painful starting point is legitimate—but it’s only 
a starting point. The end-point of emotional healing must be 
kept in view and moved towards with the help of psalmist’s 
guiding hand.

The Psalms summon us to sympathetic emotion
As a rebellious teenager, I often sat in my Psalm-singing 
church wondering why I was singing words that had no rel-
evance to me whatsoever. Why sing about sorrow when I was 
perfectly happy? Or, on some Sundays, why sing about joy 
when I feel so depressed about my life?

Of course, such is the mindset of a self-centered teenager. 
But when God saves us, we begin to look a little beyond our-
selves and to realize that while we may not feel these things, 
others certainly do. The Psalms call me to weep with those 
who weep and to rejoice with those who rejoice, no matter if 
I feel exactly the opposite. They remind me of the emotional 
diversity of the body of Christ and invite me to share in the 
sufferings and successes of others. They turn me inside out.

The Psalms supply an emotional stimulus to righteous living
I’ve been trying to emphasize the emotional engagement and 
stimulus of the Psalms. However, ultimately, the Psalms use 
the emotional energy they generate to stimulate practical obe-
dience. Notice how many “wisdom” Psalms are interspersed 
throughout the Psalter, setting forth the path of obedience 
for the energized worshipper. Emotional transformation must 
result in life transformation.

Dr. David P. Murray is Professor of Old Testament and Practical Theology  
at Puritan Reformed Theological Seminary, Grand Rapids and a pastor of the 
Free Reformed Church in Grand Rapids, Michigan.
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The titles below are recently published or reprinted . The 
first price is retail, and the second is our discounted price .  
PB = paperback, HC = hard cover .BOOKTALK

JOEL R. BEEKE

NEW RHB BOOKS

Finding Forgiveness:  
Discovering the Healing 
Power of the Gospel 
Stanley D. Gale
Have you personally experienced the 
joy of sins forgiven and reconciliation 
with God? Forgiveness, writes Stanley 
Gale, “is a divine accomplishment to 
be savored and offered to others.” For-
giveness is the most basic of Christian 
graces, yet the topic raises many ques-
tions, including these: Is it biblical to 
“forgive and forget”? Why do we need 
to confess our sins if they are already 
forgiven? How do we actually go about 

forgiving someone? Does the Bible give a place to forgiving our-
selves? What does life look like after forgiveness? In Finding 
Forgiveness, you will discover practical answers to these questions 
and many others. With pastoral warmth, the author will help you 
see how the awe of the gospel dawns anew for those who receive 
forgiveness and experience the healing of a burdened spirit or 
broken relationship. 

(PB, 120 pgs) $10.00|$7.50

Feathers for Arrows:  
Illustrations for Preachers  
and Teachers —C.H. Spurgeon
Gospel truths are like arrows designed 
to penetrate the hearts of men. And 
as Charles H. Spurgeon knew, gospel 
truths f ly straighter and truer when 
f letched with appropriately placed 
illustrations. In fact, Spurgeon would 
carry a notebook with him so that 
he could jot down useful metaphors 
and anecdotes whenever he ran across 
them. In Feathers for Arrows, Spur-
geon offers preachers and teachers 
access to some of the illustrations that 

he collected over the course of his ministry. If you are a pastor or 
teacher and are looking for illustrations, improve your message 
with choice feathers from the prince of preachers.

 (PB, 288 pgs) $15.00|$11.00

The Deacon: The Biblical 
Roots and the Ministry of 
Mercy Today —Cornelis Van Dam
The office of deacon is God’s gift to 
His church, but today it is often under-
valued, misunderstood, and perceived 
to be of little importance. In The  
Deacon, the author considers the Old 
Testament background for this calling, 
the deacon in New Testament times 
and in church history, and the current 
function of the office. You will redis-

cover the high and privileged calling of deacons and come to a better 
understanding of what God requires of them.

 (PB, 256 pgs) $18.00|$14.00

The Gospel of Jesus Christ 
Paul Washer
Nothing is more beautiful than the gos-
pel, the good news that God saves sin-
ners through Jesus Christ. Nothing is 
more damning than a false gospel. With 
the Word of God constantly in view, Paul 
Washer leads us step by step to know the 
truth about who God is, who we are, and 
how we may live with God now and for-
ever. This booklet is medicine for the sin-
ner and food for the saint. 

(PB, 32 pgs) $3.00|$2.25  

The Building of the Ark  
Encounter: By Faith the  
Ark Was Built
Located in Williamstown, Ken-
tucky, the Ark Encounter is a 
one-of-a-kind historically themed 
attraction. In an entertaining, 
educational, and immersive way, 
it presents a number of historical 
events centered on the Ark and the 
Flood as presented in the Book of 
Genesis. The project is an engi-

neering masterpiece gathering some of the most skilled craftsmen 
and contractors in the country. It presents the world with a reminder 
of the Bible’s account of the Ark. Here are the details of how it all 
came together! 

(Master Books, HC, 88 pgs) $17.99|$13.50

Missional Motherhood: The Everyday  
Ministry of Motherhood in the Grand  
Plan of God —Gloria Furman
There’s no such thing as “ just” a mom. Despite 
the routine tasks and mundane to-do lists, 
motherhood is anything but insignificant. God 
has designed motherhood as part of His greater 
plan to draw people to Himself—instilling  
all women, whether called to traditional  
mothering or not, with an eternal purpose in 
nurturing others. In this book, Gloria Furman 
searches the Scriptures for the mission of God 

in motherhood. She opens our eyes to God’s life-giving promises—
promises intended to empower each and every woman as she makes 
disciples in her home, in her neighborhood, and around the world. 

(Crossway, PB, 215 pgs) $14.99|$11.25

OTHER BOOKS



Leviticus: A 12-Week Study
Michael LeFebvre
The book of Leviticus can be challenging for 
contemporary readers, but it has an impor-
tant message for the modern church. The 
laws outlined in this book are more than just 
archaic rules. Rather, they reveal the holiness 
of God and the forgiveness He offers to all 
who sincerely repent. In this accessible study, 
pastor Michael LeFebvre helps readers under-
stand how the rituals in the Old Testament 
law point to Christ’s work of atonement at the 

cross—highlighting the riches of the gospel for Christians today.
 (Crossway, PB, 95 pgs) $8.99|$6.75

We Cannot Be Silent: Speaking Truth to a 
Culture Redefining Sex, Marriage, and the 
Very Meaning of Right and Wrong
R. Albert Mohler, Jr.
In a matter of less than a generation, western 
cultures have experienced a moral revolution. 
Mohler examines how this transformation 
occurred, revealing the underlying cultural 
shifts behind it. He then offers a deep look at 
how the Bible and Christian moral tradition 
provide a comprehensive understanding upon 

which Christians can build their personal lives, marriages, church 
ministry, and cultural engagement. 

(Nelson Books, HC, 213 pgs) $25.00|$18.00

Resolving Conf lict
Lou Priolo
Lou Priolo takes us through the biblical prin-
ciples of conf lict resolution, beginning before 
conf lict even starts. He shows us the prereq-
uisites we must have in place as we go into 
conf lict, what is at the heart of our conf lict, 
what makes it biblical or unbiblical, and how 
we should respond to it. He also shares practi-
cal steps and advice, giving us specific talk-
ing points to resolve conf lict and journaling 
exercises that help us to grow when it happens. 

(P&R, PB, 316 pgs) $15.99|$12.00

Autobiography, Volume 1: The Early 
Years (Audio Book)
C.H. Spurgeon
From his first years of childhood in rural 
Essex to the first years of revival in Lon-
don, Spurgeon pours out his story with 
an enthralling fullness and color that 
emphasizes the center and passion of his 
life. Whatever Spurgeon did, he did it for 

Christ; and therefore, even his autobiography leads our eyes from 
his own works of service to the Savior behind them. 

(Blackstone Audio, CD, 21.9 hours) $39.95|$30.00

Autobiography, Volume 2: The Full Harvest (Audio Book)
C.H. Spurgeon
C. H. Spurgeon’s last thirty years, from the building of the Met-
ropolitan Tabernacle to his death in 1892, saw long years of the 
full harvest of his youthful efforts. We see him also as preacher, as 
author, as editor of a monthly magazine, as founder and director of 
his Pastors College, and as organizer of two orphanages. Through-
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out the autobiography, Spurgeon records 
those aspects of life that only an autobiog-
raphy can: his family circle, the daily labor 
behind his public works, and the feelings 
which led him to resist the reformation 
of the faith of the churches. Above all, 
he records his experiences of God’s grace. 

(Blackstone Audio, CD, 19.2 hours) 
$39.95|$30.00

Parenting: 14 Gospel Principles That Can 
Radically Change Your Family
Paul David Tripp
In this encouraging book, Paul Tripp offers 
parents much more than a to-do list. He pres-
ents us with a big-picture view of God’s plan 
for us as parents. Outlining fourteen founda-
tional principles centered on the gospel, he 
shows that we need more than the latest par-
enting strategy or list of techniques. Rather, 
we need the rescuing grace of God—grace that 
has the power to shape how we view everything 

we do as parents. Freed from the burden of trying to manufacture 
life-change in our children’s hearts, we can embrace a grand per-
spective of parenting overf lowing with vision, purpose, and joy. 

(Crossway, HC, 216 pgs) $22.99|$17.25
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Did you know that a tomato is actually a fruit and not a 
vegetable? When in doubt, the question to ask is: Does 
it have seeds? And when it does, it is a fruit. So, strictly 
speaking, cucumbers, squash, and beans are fruits, too! 
But since we eat them in savory dishes (dishes that are 
not sweet), we think of them as vegetables. Don’t feel 
confused, though. Even the 50 states are not all in agree-
ment. Listen to this: the tomato is the official vegetable 
of New Jersey and the official fruit of Arkansas! 

Don’t you love this time of the year when we begin 
thinking of growing vegetables again? Maybe your fam-
ily is planning a big garden, or if there is little room, you 
might have some containers on your deck or patio that 
you fill with vegetables. Tomato plants grow very well in 
pots, and are called vines. They are often supported by 
wire cages, so that the branches don’t snap and die off. 
In the picture above, you see bright red fruits and pale 
red ones and some green ones. The best tasting tomato 
is one that ripens on the vine and becomes a deep red. 

As a gardener is pleased with many beautiful toma-
toes on his vines, so the Lord is pleased if He sees fruit 
in us. What does that mean? Well, just like a healthy 
tomato plant brings forth healthy tomatoes, so a spiritu-
ally healthy Christian boy or girl shows in kind actions 
and words that his or her heart is close to the Lord. 
The Bible calls this bearing fruit. Jesus tells us how in 
John 15. 

“Abide in me, and I in you. As the branch cannot 
bear fruit of itself, except it abide in the vine; no more 
can ye, except ye abide in me” (v. 4). Maybe you have 
seen this happen: your tomato plant is growing so tall, 
the branches almost fall over. So you carefully guide the 
branches through the rings of the wire cage. A few days 

later, you come by the plant again, and oh no! One of 
the branches must have been bent too far and snapped. 
The leaves turn yellow and the little tomatoes shrivel 
up. There is no tomato, no fruit, on a branch that is 
not connected to the vine that is firmly rooted in the 
ground or pot. 

Christians, also Christian children, are like branches. 
And they only can bear fruit when connected to the Lord. 
“Abide in Me” is an older way of saying “Stay close to 
Me.” How can we do that? The Lord explains that in 
verse 7: “If ye abide in me, and my words abide in you, 
ye shall ask what ye will, and it shall be done unto you.” 
How can we go to the Lord and stay with Him? How do 
His words stay in us? By turning to the Bible, the Word 
of God. When we daily, prayerfully read it and study it, 
so that we understand what it says, God’s Word will stay 
in us and help us think and act rightly. 

You know this already: the Word of God is not just 
any book; it is written by God the Holy Spirit. And if 
you ask the Holy Spirit to help you read and understand, 
He will bless His own Word to your heart. Then you 
are not a branch f loating nowhere or lying broken on 
the ground, but a branch firmly attached to the Lord, 
and He will help you to want and to do what pleases 
Him. Only then will you bear the fruit of the Spirit: 
“love, joy, peace, longsuffering [patience], gentleness, 
goodness, faith, meekness, temperance [self-control]” 
(Gal. 5:25–26). 

Elina VanderZwaag is a homemaker, wife of Rev. Foppe VanderZwaag, 
and member of the Grace Reformed Christian Church (HRC) of Har-
rison, Arkansas.
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MEDITATION FOR CHILDREN 
ELINA VANDERZWAAG

ARE YOU 
BEARING 
FRUIT?



Elina VanderZwaagBIBLE QUIZ for children

ANSWERS TO LAST MONTH’S PUZZLE
1. heart, spirit
2. heavens, earth
3. song
4. strength
5. testament
6. commandment

7. sepulchre
8. mind
9. creature
10. inner man
11. all things
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Since it is spring time let us look in our Bibles for verses that mention gardens.

 1. Genesis 2:8: Who planted the very first garden?

 2. Genesis 2:9: The trees planted in that garden were pleasant to the  _  _  _  _  _, and good for  _  _  _  _ . 

 Two special trees were in that garden. The tree of  _  _  _  _ and the tree of  _  _  _  _  _  _  _  _  _  of  _  _  _  _  
and  _  _  _  _ . 

 3. Genesis 3:20: Who was the garden planted for?  _  _  _  _ and  _  _  _ . 

 4. Genesis 2:15: What was the name of the garden? The garden of  _  _  _  _ . 

 5. Genesis 2:17: Of which tree were Adam and his wife not allowed to eat? The tree of  _  _  _  _  _  _  _  _  _  
of  _  _  _  _ and  _  _  _  _. What would happen if they did eat? They would surely  _  _  _ . 

 6. Genesis 3:23, 24: Because of Adam’s sin God drove  _  _  _ the man. 

 7. Genesis 3:18: The ground was now cursed.  For the first time “ _  _  _  _  _  _ also and  _  _  _  _  _  _  _  _ shall it 
bring forth.” 

 8. Isaiah 51:3: The Lord promises comfort to His people. “He will make her  _  _  _  _  _  _  _  _  _  _ like Eden, 
and her  _  _  _  _  _  _ like the garden of the Lord;  _  _  _ and  _  _  _  _  _  _  _  _  shall be found therein,  _  _  _  _  _ 
 _  _  _  _  _  _  _ , and the voice of  _  _  _  _  _  _.” 

 9. Isaiah 58:11: When a child of God is blessed with His nearness, the soul is happy and content, not dry but 
“like a  _  _  _  _  _  _  _ garden.”

10. Matthew 29:36, 39: The Lord Jesus often went to pray among the olive trees. Just before He died on the 
cross He prayed with agony if His Father could please take the cross away. But He knew the Father would 
not do that. And He wanted more than anything to do the will of His Father, even if it meant terrible suf-
fering. This place was called  _  _  _  _  _  _  _  _  _  _. 

11. Revelation 22:14: In the last book of the Bible we read of that special tree again which was planted in the 
Garden of Eden. It is the tree of  _  _  _  _ . 



Alfred’s Revenge 
STORY FOR CHILDREN |  ANDREA SCHOLTEN

Whoso diggeth a pit shall fall therein: and he that rolleth a stone, 
it will return upon him (Proverbs 26:27).

“I’ll get even with that smarty-pants Willie,” Alfred angrily 
told his younger brother, after explaining what had happened 
at school. That day, the students had been quizzed in order 
to see who would participate in the geography bee this year. 
Alfred, who had an excellent memory, had been in the geog-
raphy bee for the past three years. 

But this year was different. Although he had won the 
first of three rounds last week, today Willie had beat him in 
the second round. And if Willie would win the third round 
next week, why, Willie would be going to the geography bee 
instead of Alfred. Alfred grew angry at that thought.

“What will you do, Alf?” his younger brother asked.
“I don’t know, but I’ll think of something,” Alfred said 

with determination.
“You better not get caught, Alf,” said his younger brother. 

“The teacher likes Willie, and besides, maybe Willie deserves 
to go to the geography bee. His sister said that he studies a 
ton! And you don’t even study at all.”

But those words just made Alfred all the angrier. Evil 
feelings bubbled up in his heart and the bitter seed that had 
already been sown there sprung up into hatred. All he could 
think about was getting revenge. Willie would pay!

A few days later, the teacher came into the classroom with 
a serious face. All of the students could sense that something 
had happened. After opening devotions, the teacher said, 
“Most of you, no doubt, have heard of the sad accident that 
happened to Alfred. He was found late last night in Willie’s 
backyard, below Willie’s tire swing. He was unconscious, and 
his right arm was broken, along with other injuries. 

“You have probably heard that he fell while swinging,” 
continued the teacher. “But his dad called me this morning 
and told me that Alfred had confessed that he secretly went 
to Willie’s backyard yesterday afternoon. He was going to cut 
one of the ropes of the swing so that when Willie used it, the 
rope would snap and he would fall. But just as Alfred reached 
the spot where the tire swing was fastened to the branch, he 
lost his grip and fell to the ground. That’s how he was injured.”

A murmur of surprise and anger ran through the class-
room. The teacher held up a hand for everyone to be quiet and 
then continued. “Alfred was angry that Willie had beat him 
in the second geography round, and he felt that he deserved 
to win, no matter what. And so he wanted revenge. But now 
Alfred is quite different. He is so very sorry, and wants to see 
Willie to ask his forgiveness. He said that he hadn’t really 
wanted Willie to actually break his bones or seriously injure 
himself; he had just wanted to keep Willie from school.” The 
teacher paused and cleared his throat. “All of the pain that 
Alfred now feels is punishment enough. Alfred learned a hard 
lesson that each of us needs to also learn. And so today we 
will spend a little time writing him some cards to cheer him 
up in the long days ahead.”

Children, at times you might want to seek revenge, too. 
Somebody does something to you, and you feel the anger 
bubble up inside of you. You strike back or plan to somehow 
get even with them. But Romans 12:19 says, “Dearly beloved, 
avenge not yourselves, but rather give place unto wrath: for it 
is written, Vengeance is mine; I will repay, saith the Lord.” 
Ask God for a heart that is quick to forgive and does not 
seek revenge.

Andrea Scholten is a school teacher, a writer for children, and a member of 
the HRC in Grand Rapids, Michigan. This article is adapted from Uncle Paul ’s 
Stories for Boys and Girls, by Uncle Paul. Boston: American Tract Society.



and
announcements

Obituary notices, church events, and marriage 
and anniversary notices will be printed free of 
charge and under no obligation of a gift received . 
Other announcements and/or requests will be 
approved by the editorial committee on an indi-
vidual basis as received .

PRTS PH.D. PROGRAM
We are humbled and grateful to report that The Association of Theological 
Schools (ATS) Board of Commissioners has fully approved Puritan Reformed 
Theological Seminary’s PhD program, effective February 21, 2017. The semi-
nary’s fully accredited doctorate program offers degrees in Biblical Studies 
and Historical Theology, focusing on the Reformation and Puritan eras. The 
doctorate program at Puritan provides an advanced and affordable education 
that promotes both robust academic standards and a strong spiritual focus on 
Reformed experiential piety. The program utilizes the best of hybrid learning 
through traditional teaching and technology. For more information, visit us 
online at www.prts.edu/academics-aid/doctoral-program/. 

Let us give thanks to the Lord for expanding the global reach of this impor-
tant ministry entrusted to us as we prayerfully seek to train men for the ministry 
for a white and ready harvest.

APPEAL FOR HRC THEOLOGICAL STUDENTS
In preparation for the June 5–7, 2017 Synod, men who believe the Lord is call-
ing them to sacred ministry and desire to be admitted to PRTS as an HRC 
student should make this known to their minister and/or consistory as soon 
as possible. Also available to be contacted are the President of the Theologi-
cal Student Committee, Mr. Corney Les (cles@shaw.ca) or the secretary, Rev. 
Don Overbeek (overbeek610@gmail.com). Your consistory will meet with you 
to give you spiritual counsel and lead you through the process. Your name and 
information should be sent to the Committee by April 15. We urgently lay this 
need before the congregations for prayer and pray the Lord of the harvest to 
send forth reapers.                —DO

HRC WOMEN’S CONFERENCE
The HRC Esther Guild is inviting you to the annual women’s conference on 
Thursday, April 27, from 9:00 a.m. to 2:30 p.m at Heritage Reformed Con-
gregation, 540 Crescent NE, Grand Rapids, Michigan 49503. This year, the 
theme is “Worthy is the Lamb!” Through two topics and a workshop, we will 
learn more about who the Lamb is, why we can trust Him, and how we can serve 
Him and His f lock. The cost is $25.00 USD. Lunch and babysitting will be 
provided. Register any time before April 13 by calling 616-481-9983 or emailing 
estherguildhrc@gmail.com.

FLORIDA REFORMED FELLOWSHIP
Florida Reformed Fellowship services are being held in the First Baptist Church 
of Bradenton’s Memorial Chapel located at 1305 Manatee Ave. and will continue 
through March. Service times are at 9:30 a.m. and 2:00 p.m. Ministers have been 
scheduled for each Lord’s Day. Entrance is on the 13th St. side of the building.

OBITUARIES
RIEMERSMA, Maria, age 86 of Grand Rapids passed away on Monday, January 16, 2017. 
Maria was preceded in death by her husbands, Jack Reurink in 1977 and Peter Riemersma 
in 1998; her sister, Elizabeth De Keizer. She is survived by her step-daughter, Anne Van 
Leur; step-sons, Scott Riemersma and Larry Riemersma; brother, William (Judy) Van 
Setten; sisters, Lena (Henry) Kamp, Charlotte Van Setten; several step-grandchildren and 
great grandchildren, and several nieces and nephews. “And God shall wipe away all tears 
from their eyes; and there shall be no more death, neither sorrow nor crying, neither shall 
there be any more pain: for the former things are passed away.” (Rev. Burland Margesson, 
Mark 1:29–31; Dr. Joel R. Beeke, Isaiah 43:1–3).

WESTRATE, Lena, age 92 of Grand Rapids, passed away on Thursday, January 19, 2017. 
Lena was preceded in death by her husband, Anthony “Tony” Westrate; grandson, Evan 
Westrate; sister, Pauline Van Dyke; brother, William Schol. She is survived by her children, 
Tom and Karen Westrate, Don and Pat Westrate, Steve and Jana Westrate; sister, Mary 
Kermeen; sister-in-law, Gertrude Westrate; her grandchildren, Alysann, Nicole, Jennifer, 
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Phone: 888-844-2624     Website: coah.org     Email: info@coah.org

You are Invited to an Information Evening

KAZAKHSTAN

ONTARIO
Thursday April 20 7:00 - Dessert 7:45 - Presentation 
Jordan Station (venue TBD)

Friday April 21 7:00 - Dessert 7:45 - Presentation 
Hamilton Free Reformed Church

Saturday April 22 7:00 - Dessert 7:45 - Presentation 
Oxford Reformed Christian School, Mt Elgin 

Monday April 24 7:30 - Presentation 
Markham Netherlands Reformed Church  

UNITED STATES 
Wednesday April 26 7:00 - Dessert 7:45 - Presentation 
New Jersey (venue TBD)  

Saturday April 29 7:00 - Dessert 7:45 - Presentation 
Plymouth Christian High School, Grand Rapids MI  

ALBERTA
Tuesday May 2 7:30 - Presentation 
Monarch Free Reformed Church

Wednesday May 3 7:30 - Presentation 
Coaldale Canadian Reformed Church

Thursday May 4 7:30 - Presentation 
Leduc United Reformed Church

Friday May 5 7:30 - Presentation 
Neerlandia Canadian Reformed Church
   
Stay tuned to our website for further information/updates

Denis Boris is a church planter in Almaty, Kazakhstan. 
His passion is to herald the gospel for the glory of God alone.

KEYNOTE SPEAKER
Denis Boris



Meleah (Brent) Gibson, Jacob (Leanne), Anna, Jordan (Kelly), Mattie Westrate; great-
grandson, Beckett Gibson; many nieces and nephews. (Dr. Joel R. Beeke, Phil. 1:21;  
Rev. 19:6–9).

KOEDAM, James, Jr., age 89, passed away on Thursday, January 26, 2017, in Rock Val-
ley, Iowa. He was preceded in death by his daughter, Wanda Jean, his grandson, Jamie 
Koedam, his great-grandson, Jesse Doorenbos, his sister, Gertrude Den Boer, his brother, 
Edwin Koedam, Jr., and his infant brother Edwin Koedam. He is survived by his wife of 
70 years, Wilma Koedam, his children, James (Nina) Koedam, Gary (Lorna) Koedam, 
Marsha (Dennis) Kelderman, and Rhonda (Glenn) Postma; his brother, Bill (Everdina) 
Koedam; four sisters-in-law, Nina Koedam, Jennie Clark, Grace Boeve, and Marge Bur-
gess; 12 grandchildren, 27 great-grandchildren, and 1 great-great grandchild. (Rev. B. 
Elshout, John 3:36; 1 Cor. 15:51–57).

TEACHERS NEEDED
PLYMOUTH CHRISTIAN ELEMENTARY AND HIGH SCHOOL are accepting teach-
ing applications for the 2017–2018 school year for at least one opening in the 
elementary and possible openings in the high school.  There is also the possibility 
of open aiding positions at the Elementary School. Interested K–6 applicants can 
request an Elementary School application and email their resumés and/or ques-
tions to Mr. Nathan Bleeker (nbleeker@plymouthchristian.us). Interested 7–12 
applicants can request a High School application and email their resumés and/or 
questions to Mr. James Bazen (jbazen@plymouth christian.us).

HERITAGE REFORMED CHRISTIAN SCHOOL is accepting teaching applications for 
possible openings for the 2016–2017 school year. Interested K–6 applicants should 
contact Mr. John Zomer at (605) 359-7206 or email (johnz@zomertrucks.com). 
HRCS is a multi-grade classroom setting that is located in Rock Valley, Iowa. You 
may also visit the school’s website at heritagereformedschool.com.

THE REFORMED CHRISTIAN SCHOOL ASSOCIATION in Upper Hutt, New Zea-
land is seeking a teacher to teach upper primary at our Christian School. Our aim 
is to develop a biblically consistent world and life view in our students based on 
the Reformed faith.

Applicants should be committed to the Reformed faith and to Christian edu-
cation. This is an exciting opportunity to be part of a small covenant school, and 
we look forward to your application. If you have any questions or would like more 
information please do not hesitate to contact us. Short term contracts will be 
considered. Please forward your C.V. or any questions you may have to: board@
silverstreamchristian.school.nz

The Board of OXFORD REFORMED CHRISTIAN SCHOOL invites applications 
for high-school teaching position(s) and elementary teaching position(s) for the 
2017/2018 school year.  

Oxford Reformed Christian school is a parent-run school serving the needs of 
several local Reformed communities and has been operating for over eleven years. 
We have been blessed with a new facility located in Mount Elgin, a rural village in 
south-western Ontario. Our present enrolment is over 300 students and we offer a 
Kindergarten to grade 12 program.  

We have a need for qualified, passionate elementary and high-school teacher(s) 
to join our staff team. Teachers committed to the Reformed faith and to Christian 
education are encouraged to apply before March 1, 2017.

Applications must include a resumé, statement of faith, philosophy of Christian 
education, and references. Promptly send to: Oxford Reformed Christian School, 
c/o Mr. W. Van Brugge (principal), 333182 Plank Line, PO Box 87, Mount Elgin, 
ON, N0J 1N0. E-mail:  principal@orcschool.ca. Phone:  519-485-1142.

TOPICS WILL INCLUDE y
BEHOLD THE SUBSTITUTE LAMB: God Will Provide Himself a Lamb  
A glorious picture of the gospel of substitutionary atonement .
Dr. Joel Beeke

BEHOLD THE PASSOVER LAMB: Escape from Death to New Life 
The blood of Christ provides deliverance from death, but also calls for 
faith and obedience .
Dr. Michael Barrett

BEHOLD THE REVEALED LAMB: Come and See
As Jesus speaks, we are called to follow Him and learn of Him .
Pastor Foppe VanderZwaag

BEHOLD THE SUFFERING LAMB: Bruised and Forsaken
Jesus endured the wrath of His Father highlighting the enormity of sin .
Dr. Joel Beeke

BEHOLD THE SERVANT LAMB: Living a Servant Life for Christ
Jesus provides the pattern to live a sacrificial life in our relationships with 
parents, siblings, friends, and peers .
Dr. Jerry Bilkes

BEHOLD THE REIGNING LAMB: Living for Christ Counter-Culturally 
Jesus calls his followers to bring every thought, word and action captive 
to the obedience of Christ .
Pastor Ian Macleod

BEHOLD THE WORTHY LAMB!
When Jesus returns, will we behold Him in his splendor, or be subject to 
His wrath?
Pastor Foppe VanderZwaag

WORKSHOPS with Pastor VanBrugge
PUT ON 4-D GLASSES: Cultivating Discernment in a Media-Crazed 
Culture

DO YOU NEED A MAGNIFYING GLASS? Cultivating Watchfulness 
for the Sins We Fail to See

2017 HRC YOUTH CONFERENCE
The next day John seeth Jesus coming unto him, and saith, Behold the 

Lamb of God, which taketh away the sin of the world.
—JOHN 1:29

HRC Youth Conference is planned for July 11–14 at Camp 
Michawana in Hastings, MI. Be sure to reserve these dates for 
a special time of fellowship, growth and instruction in God’s 
Word, as we plan to consider alluring topics on beholding 
the Lord Jesus as the Lamb of God. To receive the reduced 
price and reserve your place, register online now by visiting 
http://www.hrcgr.org/ministries/youth-conference. Direct 
any questions to youthcamp@hrcgr.org or to Roger and Joan 
Vroegindewey at rvroeg@yahoo.com.

 

 

 
 

Employment Opportunity – There is an opening for the position of store 
manager (+/-30 hours/week). Duties include purchasing, retail sales and 
webstore administration. An interest in Reformed Christian literature, a heart 
for customer service, and computer skills are of primary importance. 
Marketing skills/experience are an asset. To submit a resumé or obtain more 
information contact board member Ed Laman at edwardlaman@aerloc.com.  

         
   

 

 



Coffee 
9:30am

morning SeSSion
10:00am

afternoon SeSSion
1:30pm

LunCh 
$5.00

wedneSday, may 24, 2017

wOmen
cross
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Speaker: dr. g.m. BiLkeS, 

Professor, PRTS & Pastor, Grand Rapids FRC 

LoCation:
Maranatha Free Reformed Church, 1114 Old Mohawk Rd., Ancaster, ON

Hosted by Hamilton FRC Ladies

50th   annuaL frC LadieS’ ConferenCe

2017LadiesConf3.indd   1 2017-02-06   10:59 AM

Coffee 9:45am • Morning Session: 10:30am • Afternoon Session: 1:00pm

Dutch Day
2017

Tuesday, May 2, 2017

All who understand the Dutch language are warmly invited to join us!

SpeAker: Rev. W.e. KlaveR, 
pastor, Maranatha Free reformed Church

LoCATion: Dundas Free reformed Church, 
253 Weir’s lane, Dundas, on

Lunch will be provided!

www.cmisrael.org

a missions organization
that is seeking to speak to
the Jews about the Messiah

JesusChristJesusChrist
"Brethren, my heart's desire and prayer to
God for Israel is, that they might be saved"

Romans 10:1
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REFORMATION HERITAGE RARE AND USED BOOKS
2965 Leonard St., NE, Grand Rapids, MI 49525 • (616) 855-5744 • (616) 977-0889

Our used book store is open Monday through Friday 8:30 a.m. to 5:00 p.m.
For online shopping, click the “Used Books” tab on www.heritagebooks.org.

We are always seeking books in the Reformed, Presbyterian, and Puritan traditions. Contact Gary Vander Schaaf 
at (616) 977-0889; email: gary.vanderschaaf@heritagebooks.org when you have books to donate, sell, or trade.



NATIONAL NEWS
CONGRESS REMAINS OVERWHELMINGLY CHRISTIAN  
AS U .S . SHIFTS: SURVEY
The U.S. Congress taking office in January remains almost as over-
whelmingly “Christian” as it was in the 1960s, even while the share 
of American adults who call themselves Christians has dropped, 
according to Pew Research Center analysis.

A report from the nonpartisan group said that 91 percent of 
lawmakers in the Republican-dominated 115th Congress described 
themselves as Christians, down slightly from 95 percent in the 87th 
Congress in 1961 and 1962, the earliest years for comparable data.

By contrast, the portion of American adults who call themselves 
Christian fell to 71 percent in 2014, the Pew report said. While 
Pew did not have numbers for the early 1960s, a Gallup survey from 
that time found that 93 percent of Americans described themselves 
as Christian.

Among the 293 Republicans elected to the new Congress, all 
but two identify as Christians. The two Jewish Republicans—Lee 
Zeldin of New York and David Kustoff of Tennessee—serve in the 
House.

The 242 Democrats in Congress are 80 percent Christian, but 
that side of the aisle includes 28 Jews, three Buddhists, three Hin-
dus, two Muslims, and one Unitarian Universalist.

The share of Protestants in Congress has dropped to 56 percent 
today from 75 percent in 1961, while the portion of Catholics in 
Congress has risen to 31 percent from 19 percent.

The U.S. population in 2014 was 46.5 percent Protestant and 21 
percent Catholic, the Pew survey showed. (Reporting by Ian Simpson)

INTERNATIONAL NEWS
PROBLEMS WITH EGYPT’S NEW RELIGIOUS FREEDOM LAW
The Egyptian Parliament approved a long-awaited church construc-
tion law that was meant to ease restrictions that Christians face 
when attempting to get a church built. But instead of making it 
easier, a number of amendments were added to the original bill—
ensuring procedural hurdles that Christians must overcome in order 
to build places of worship.

Will Stark, who serves with International Christian Concern, 
maintains that churches can still be built in Egypt, but it is a long, 
tedious, and unpredictable process. “That [process] frankly makes 
the Christians feel that they’re second class citizens,” Stark insists. 
“So instead of being able to practice their faith freely and build cha-
pels where chapels need to be built in neighborhoods that need to be 
served, they have to go through this whole process—[a process] that 
they don’t even know if they’re going to have this thing approved…
and they can’t even know the reasons of why it wasn’t.”

He asserts that the big difference with the new law is that Chris-
tians no longer have to go to the Egyptian president to get approval 
to build a church. Instead, they can now go to the local government. 
However, Stark says that the local government will likely be biased 
against building churches. (Bill Bumpas—OneNewsNow)

MORE PEOPLE TURNING TO CHRIST IN NEPAL, WHICH NOW 
HOSTS OVER 1 MILLION “CHRISTIANS” AND 8,000 CHURCHES
More and more people in Nepal are turning to Christianity ever 
since the predominantly Hindu nation in South Asia went secular 
in 2008.

Nepal has over one million people who call themselves Christians 

at present, with the number still rising, the Nikkei Asian Review 
reported, adding that the country also hosts more than 8,000 Chris-
tian churches. In particular, Christianity has found a growing appeal 
among Nepal’s hill tribe minority groups, such as the Kirats and the 
Dalits, or those belonging to the lowest “untouchables” caste.

Not everyone who is converting to Christianity in Nepal, how-
ever, belongs to the lower caste. For instance, M. J. Shah, who came 
from a royal family, also converted to Christianity after living a life 
of sin. “Before, I was a gambler, a fighter, a drinker, and a drug 
user. I used to beat people up. I was terrible,” admitted Shah, who 
found Christ in 2005. He also shared how he appreciates the sense 
of belongingness that comes with Christianity. “One thing I like 
about Christians is they believe all Christians belong to one fam-
ily,” he said.

Chandra Man Nepali, Federation of National Christians vice 
general secretary, said the earthquake that hit Nepal in April of 
2015 helped Christianity grow in the country. “Where the govern-
ment was not able to reach, there were the Christians. We went to 
the hard-to-reach districts with food, water and medical supplies. 
We had funding from the churches outside. In this way, Christians 
were more helpful to society,” Nepali said. (Christian Today)

NORWAY AND ITS NATIONAL CHURCH PART WAYS
On January 1, the Scandinavian country cut some ties with 
its Evangelical-Lutheran Church of Norway, rewording the 
national constitution to change the denomination from “the state’s 
Public Religion” to “Norway’s National Church.”

The change means the nation of just over 5 million people—
about 82 percent of them Evangelical-Lutherans—will still fund 
the church but will no longer appoint its clergy, who will still be 
considered civil servants.

Norway is one of the least theistic nations in Europe, with 39 
percent of Norwegians saying they are atheist or agnostic, accord-
ing to a poll conducted by a Norwegian newspaper earlier in 2016. 
But Norway also has its own “Bible belt,” along its southwest coast, 
where much of the base of the country’s two Christian democratic 
parties is based. (Religion News Service) 

PERSECUTION FOCUS
90,000 CHRISTIANS KILLED IN 2016, 1 EVERY 6 MINUTES
Christians continue to be the most persecuted believers in the world 
with over 90,000 followers of Christ being killed in the last year, 
according to prominent Italian sociologist and author Massimo 
Introvigne.

Introvigne, the founder of the independent Center for Studies 
on New Religions based in Turin, Italy, cited statistics compiled by 
the Center for Study of Global Christianity at Gordon-Conwell 
Theological Seminary.

Introvigne said that there are between 500 to 600 million Chris-
tians throughout the world who cannot profess their faith in Christ 
freely without fear of persecution. Meanwhile, over 90,000 Chris-
tians have been killed in the past year, which equates to one death 
every 6 minutes on average.

The total number of Christians killed in 2016 has actually 
decreased from last year’s findings of about 105,000, Introvigne 
relayed, adding that 70 percent of the Christians killed this year 
were slain in tribal conf licts in Africa. The other 30 percent were 
killed in terror attacks, government persecution, and attacks on 
Christian villages across the globe. (Christian Post)

CHRISTIAN WORLD VIEW JOHN GOUDZWAARD
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Psalm 107 begins with words of thanksgiving to the LORD, 
“O give thanks unto the LORD, for he is good: for his mercy 
endureth forever.” The psalm gives us five pictures of God’s 
goodness and mercy in action, which generate this call to 
thanksgiving: vivid pictures of redemption. These help us 
to better understand how God works in redemption, how 
we need redemption in our lives, and, when we have expe-
rienced these truths, how to give thanks to God for His 
goodness and mercy.

The first scene is that of the wanderer. Let’s fill in the 
picture for a moment. He is a man in the iron grip of his 
enemy. He has wandered willingly beyond a “No Trespass-
ing” sign. The enemy has taken him and holds him firmly in 
his clutches. But all is not hopeless: in the next scene of this 
wanderer the chains are supernaturally shattered. They lie 
broken on the f loor, useless in the face of sovereign, divine 
power. The Strong Man marches in and breaks the chains 
and puts them on Himself. This is God’s grace; it is able to 
break the chains of sin and Satan. If those chains no longer 
bind you, you can confess, “Whom he hath redeemed from 
the hand of the enemy.” 

The scene shifts from chains and bondage to foreign 
lands. Harsh forces have displaced the wanderer and forced 
him out of his own native country, into the wastelands of 
foreign cultures. Does this remind you of the Babylonian 
exile? It should. This is the effect of sin—displacement from 
the land and place of promise. But the wanderers are being 
gathered. They are brought back and restored to their land 
and place of promise. The One who left His native country 
of heaven entered the hostile lands of humanity. He comes 
to restore wanderers to the land of promise. This is divine 
redemption from the LORD alone. 

The wanderer is also found in the desert. There he meets 
the waste-howling winds and shifting sands of uncertainty. 

He faces the harsh and hot sun. There is no city, and the 
only city he finds is a mirage that disappears as he crests the 
next hill. There is such discouragement in the heart of this 
wanderer as he finds nothing but a mirage and nothing to 
eat or drink. His tongue is parched, his belly shrivels, and 
his spirit becomes weak and faint. But listen to the words 
that follow. As he stumbles along, discouraged, parched, 
and hungry, an intervention occurs. He is able to croak out 
a cry in his distress and the Lord hears that cry. He sends 
One who entered the waste-howling wilderness, challeng-
ing and triumphing over the powers of darkness. He was 
parched and overcome with weariness and sorrow to lead 
wanderers out of the desert and wastelands of sin. He gives 
them Himself to nourish and sustain them, and brings them 
back to the path that He has blazed to the City that is their 
final refuge. 

You and I are this wanderer outside of Christ. We wan-
der willingly into the enemy’s territory and the enemy’s 
grasp. Sin pushes us away from God. We wander direction-
less in the wilderness of this world, from mirage to mirage, 
and only when we find bitter disappointment in sin do we 
cry out to God. But thanks be to God, He sends redemp-
tion. He delivers from the hand of the enemy. He brings 
back from foreign lands and far countries. He hears and 
leads through the desert to an eternal city. Do you know the 
twin truths of being a wanderer and yet redeemed? Then 
heed the refrain from verse 8 and sing it with heart and soul, 
“Oh that men would praise the LORD for his goodness, and 
for his wonderful works to the children of men.” Are you 
still just a wanderer? Cry out to the Lord, who hears and 
redeems, and then sing this refrain of redemption. 

Rev. Maarten Kuivenhoven is a pastor of the Heritage Reformed Congregation 
of Grand Rapids, Michigan. Feel free to email him: kuivenhoven.maarten@
gmail.com.
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Chief of sinners though I be,
Jesus shed His blood for me;
Died that I might live on high,
Died that I might never die;
As the branch is to the vine,
I am His, and He is mine.

O the height of Jesus’ love!
Higher than the Heaven above;
Deeper than the deepest sea,
Lasting as eternity;
Love that found me—wondrous thought!
Found me when I sought Him not!

Jesus only can impart
Balm to heal the smitten heart;
Peace that flows from sin forgiven,

Joy that lifts the soul to Heaven;
Faith and hope to walk with God
In the way that Enoch trod.

Chief of sinners though I be,
Christ is all in all to me;
All my wants to Him are known,
All my sorrows are His own;
Safe with Him from earthly strife,
He sustains the hidden life.

O my Savior, help afford
By Thy Spirit and Thy Word!
When my wayward heart would stray,
Keep me in the narrow way;
Grace in time of need supply
While I live and when I die.

          —WILLIAM McCOMB


